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TO SIR JAMES MACKINTOSH, Kt 

4 c- 4 c - 4 c 


Sir, 

In January 3809, you mentioned to me, at Poona, in a 
conversation respecting the ancient Literature and Science of 
the Hindus, that they had two ay&tems of philosophy, which 
seemed to be subject* of important and canons enquiry , the 
Vedanta, which was supposed to have some similarity to the 
speculations of the ingenious and celebrated Bishop BerUer , 
and the Is yaya, which, m one of the Letters Edifiante 0 , is «aid 
to resemble the Logical System of Aristotle \ou conceived 
that it was specially a matter of interest to investigate the 
Hindn Logical System, that means might be furnished for a 
companion between it and that of the Grecian Philosopher, in 
order to ascertain whether they were both original, or whether 
the one had in any degree been borrowed from the other. 

Daring my residence at Poona with the subsidiary force, l 
had an opportunity of procnrioganumber of the most celebrat- 
ed books, which explain the principles of these two philoso- 
phical sects, and .it was my wish to investigate, in the first 
place, the Logical System , bnt in an attempt to translate, a 
small work, I fonnd that I was still too young a Sanskrit 
student to give snch a faithfnl version as would render it n«e- 
fol and valuable. On this acconnt I determined to postpone 
the execution of thl" design, and in the meantime to examine 
a little, the Vedanta System, which is mo*-e easilv compre- 
hended than the other, and not much inferior in point of 
curiosity and interest. 

k or some months I w»3 occupied in the perusal of books 
which treat the subject in a dry didactic manner, and which by 
announcing the doctrines dogmatically, instead of unfolding 
them in a connected series of reasoning and illustration, pre- 
serve, in many places, a degree of obscurity which it almo«t 
impossible to remove. The experience of thesp difficulties 
naturally induced me to enquire if there wa« anr book which 
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esplamed the Bystera by & more easy method , and having 
heard from several Pandits that the Natal ( Play) called the 
PralodhaChandrodaya, or the Rise of the Moon of Intellect, 
was held in high estimation amongst them, aud was written 
to establish the Vedanta doctrines, I determined to read it, in 
hopes that the popnJar view it took of the snbject would lead 
to a general understanding of its doctrines, and of the ) rmci- 
pal technical terms 

On finishing the translation, it appeared to me that the Play 
hnd some merit aB a poetical composition and also that it 
exhibited sncb a view of the singular opinions of the "Ved mta 
6eci, as would perhaps be more pleasing and mtelhgil Je, at 
present, to an English reader, than ODe more profound and 
philosophical These considerations indnced me to entrant it 
to yonr perusal and examination, I regret that I can give no 
historical accnnnt of the Play. The work itself mentions that 
the author was named Krishoamtshra * hut it nnfortnuatelj 
does not notice the era in which he lived Mishta is an 
appellative, which is taken from the country where he was 
horn I have not ascertained its exact sitnattor bnt from 
the inscriptions fonnd at Monghir which mention persons 
under the name of Mishra, and the information I have received 
that it joins Haithila or Tirhnt, and coatams a town called 
Jauakpnr, I imagine that it is the conntry now named Sink 
warn, which is a small tract lying between Tirhnt and tl e 
chain of monntains which divide Hindustan from Nepal This 
account oF its position is corroborated by the meaning of the 
word, which is an onion or tntxtnre and probably arose from 
the mixture of languages and the people in that border couutrj 
As Tirhnt has always contained a number of learned men 
Krishnamishra may be supposed to have had ample opportn- 
i ity if obtaining accurate information on the snbject he 
writes In this country, too, the Jamas and Danddbas were for* 
a* a*0j saafe/asr*, arJurb JSuwt have had s&na 1£> pit- 

vent any gross misrepresentation of their tenets, as it wonld 


{ • ColrbrooLe c»Jl» biro Krishna Paodita — ‘Ettiyt, Vol II p 103,3 
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have been ea*y to expo B e the ignorance or di8ingennon3ne«' 
of the author. These circumstances may add some weight to 
the anthority of Knsbnamisbra’s prodnction 

Perhaps *oineconjectnre may be formed concerning the age of 
the Play, from the mention which is made of the king Shn 
Kjrti Varma, who is said to have attended Us representation, 
along with his coart My Pandita, indeed, says, that he is a per- 
sonification of the fame or glory of Gopula, but I am more in- 
clined to think that he was a real personage, and that the poet, 
ont of compliment or flattery, repre a entsGoi ala or Krishna as 
fighting his battle®, and establishing him on the throne. If 
the Shn Kirh Varma was a real being, he probably reigned 
over Magadha or Bebar, the sovereigns of which al«o extended 
their empire to the provinces which he northward of the 
Ganges, for A arrna, or warrior, was a family name a»«nmeil 
b) the Magadha kings, and Sbn was prefixed as a title 
intimating sncce«s or prosperity If the copjectnre be correct, 
it would lead ns to a«cribe a considerable antiqmtv to 
the Play I do not know the precise time wben the Magadha 
Kingdom of Bebar was overtnrned, bnt it is said that ite 
empire over the other provinces ceased in the year 64> 
Me also know, that id 1225 the Mshoinedans had conquered 
Bengal and Bebar, and placed governors over them, con- 
sequently, if the Play was acted in the presence of one of 
the Magadha Kings, it probably was a considerable number of 
years prior to this period.* I also find, that the copv from 
which the translation is msde, was collected with one written 
1S6 years ago [A D 16JaJ, and as this old copy contained the 
commentary, which is never compo«ed till the original has be- 
come ob»cnre, it affords decisive evidence that the Play itself 
is Dot of modern date The age of the Play, however, is a 
matter of comparatively little coi sequence, a« far as it con 
ceras the explanation of the Vedanta doctrine* for these are 

[•Prof. H H Wilson classes the PratWhs ChsndiCday* with 
* con^oaitioca ot a period it least pieced ins the tenth century — 
“Asiat Researches, lot XI p 17 ] 
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«ome progress It wonld, however, be improper to male non- 
specific promise, considering the limited means I possess ef 
conducting investigations of sncb difficulty and magnitude 
These papers, which I have now the pleasure to forward, I 
commit to jour entire care and disposal, and shall consider 
myself happy if they he honoured by yonr approbation, and be 
thongbt to afford any elacidation of opinions, which may be 
condemned as absnrd and unworthy of regard, but which have 
a powerfnl inflaence in forming the mind and character of 
millions, who are now snbject to the British Government 
Permit me, &r, before closing this letter, to expre«s my 
grateful sense of the kindness and encouragement I have 
experienced from yon since my arrival in this country , and 
if it coaid add any lnstre to the high station yon occupy in the 
literary world, I should ascribe to yon this slender effort, to 
promote the knowledge of Hmdn Literature and Philo'opby. 

Iam, Sir, 

Your faitbfnl and most humble Servant, 
J. TAYLOR. 


Bombay, 5th October, 1811 . 



Dramatis persona. 


Maya, The consort of the Male or J’irst Bang. 

Sert3e, The son of Maya. 

Action, I The tuo antes of Sense , but he is 

Contemplation,... ) attached to the former. 

n c Tuo Kings and brothers , sons of Sense ~ 

Reason ) f ormer WCLS i orn 0 f Contempla- 

Passion, ^ twn , ife [ a f ter 0 f Act) 07l . 

Revelation The consort of Reason. 

Intellect, 1 The child) en of Reo son and Revela~ 

Science, J tion. 


Retirement The son of Sense. 

Religion, The daughter of Virtuous Action. 

Tranquillity The daughter of Religion. 

Compassion, The companion of Tranquillity. 

Friendship, The companion of Religion. 

Devotion, The friend and deliicrer of Religion. 

Spiritual Con- ^ 

and.:: \ Vm °r ,cers Rn ' m - 

Contentment, ... ) 


Understanding, .... A friend of Reason . 


Quiet, Mortifica- ] 
tion. Virtuous j 

Action, J 

Meditation, > 

Penance, Ordi- 1 
nance. Divine . \ 


The descendants of Sense and auxi- 
liaries of Reason. 


Vision, &c J 

[ All these Beings though related both to Reason and Passion 
are attached to the former. ] 


Self-Sufficiency 


Avarice, 


( An arrogant presumptuous fellow who 
, < imagines that he exists distinct from 
(. universal Being. 
f Son of Self-Sufficiency, and an officer 
\ of Passion. 



INTRODUCTION. 


The word Prat&dha is denied from pra — meaning forth or 
before, and lodha — knowledge, hence, it signifies tbe knowledge 
which dispels ignorance In Professor H H Wilson’s D cticnarj, 
we find tbe following equivalents — wakefulne"*, active or vigilant 
state of being, intellect, understanding, knowledge, wisdom In the 
Marathi DictinarJ, published under the direction of the Board of 
Education, in Bombay, tbe learned ehastris and pandits say that 
Fralodha means the knowledge tchtch remotes the darkness of 
ignorance cawed ly the illation oj Muyx, and thence the relattonr 
ship of eelf, or soul, icith the Unicerse of matter and tpint Mr J 
Taylor, tbe author of the work nse* tbe word « Intellect'’ for Fra- 
b«dba,batit does not coorey the foil and comprehensive meaning 
as explained in 3Iarathi Dietionary 

The word Chandroiaya — from Chandra, tbe Moon, and vdaya the 
dawn, means — ‘The dawn or ruing ot the Moon’. The word ‘Moon’ 
is also used to express tbe God preaiding over the mind, and 
sometimes the romd itself There is snch a close relation between 
the Mood and roan’s mind that the changes in her position affect the 
mind, either physically or morally, and prodace cither good or bad 
results 

Fralodha Chandrodaga. — The Title of this book, may, therefore, 
be properly said to imply either “The dawn of the light, or 
knowledge dispelling the d»rkne«s resulting from the ignorance of 
mind, earned by the illusion of Maya ’, or “The spiritual awakening 
of the mind ” 

This volnnie be mg simply a reprint of the translation, we retain 
the original Title of the book thongh, m onr hnmble opinion, it does 
not convey fnlly the sen«e. 

The work was written by Krishna Mtsra of Mailhtla, one of the 
greatest scholira and philosophers of his time, to expose, ridicule. 
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si)d contrad ct the ideas of Bodhisis, Jains, Cl Sr jt JVlrfi?, Kfipalikfis, 
Bnd other sects which had taken hold of the public mind Jn hi* days, 
and to awaken id the people a spirit of inquiry into the principle* 
o! Vedontic philosophy. He felt the ne'e s*ity for it, since there 
was then a great tendency to atheism and other cognate doctrine* 
To check the strong current of materialism by a popular agency be 
wrote the work m the form of a drama illustrative of the nature 
and action of the mind, with it* good and bad passion* in play 

It produced the desired effect, and became so popular that its 
fan e spread far and wide, it attracted the attention of the king of 
Magadha who, with he Pandita and courtiers, travelled to flfaHhila 
deth to tv tnesa the representation at the drama , as, in oar dsje, the 
kings and princes of Europe gathered at Baireath to tee the pro* 
dnctioa of J7agner*«i mystical, allegorical opera of “ Parsifal 

It cannot be ,Baid with certainty bow far the author succeeded in 
representing AntuVedism and bringing about the desired revolution 
in the philosophical view* of the people. It can, however, be safely 
affirmed from what historical records we have, that the strength of 
the Anti-Vedic sects began (o decline from (bat time 

The exact date of the work is sot knows It can be said that it 
jnnst have teen written either before or during the reign of 
Kirtlvarma, the Bajab of Magadb who flourished in the year C48 of 
the Christian Era and who, as already mentioned, is said to have 
attended its represents on It s about th s time that Bndhiem in 
its corrupted itate began to decline in India. It appears that the 
work could not have been written 1 >ng before this period IF there 
be any difference of opinion as to He exact date, it can only be as 
regards years, not centuries 

The allegorical representation of the nnnd and the passions conld 
not be said to be original with the author Jn the Vedas, Mabfi- 
bbarat and Parana* all the passions are personified The author of 
the Drama has, however, arranged them so well that in the first 
part of his design, he makes a good impression ( on the mind of the 
reader ) of the r power to do good or evil »b a jerson maj choose to 
submit himself to their influence 
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He then propounds the problems or th® Yedaut c Philo-ophy m 
a most esmple manner so that they night be understood and 
grasped by eYen persons of little edocation 

It is well known that th* Vedanta Philo«opby takes the Mani- 
fested and Unroanife®ted to be one whole. This one whole is 
dmded into fq? Microcosm and t&TZ, Macrocosm, in order to 
fac litate the process of reasoning on the subject of the phenomena! 
Universe. Microcosm though bat an infinitesimal portion of the 
Macrocosm, represents its potent al ty within the smallest corn pa c 
Microcosm, therefore, is nothing bnt a prototype of n acrocosm 
Hence the study of microcosm in all its aspects enables one to 
Comprehend what the macrocosm may be. It would be mpos ible 
for one to stndy the whole of Cosmos One can stndy the Microcosm 
t e self and ascertain what it is and what laws govern it 

Th s being the case, many philosophers of all ages and countries 
have applied themselves to the stndy of self, and after ga nmg the 
desired thorough knowledge of self have declared that it mn«t be the 
aim and object of all men who aspire to spiritnal knowledge to study 
the problem of existence, as this is the only way for man to acquire the 
highest knowledge and consequently the hi B hest good or fcapp ne*® 

There are bnt two vrajs of solving the problem of life and 
err ving at the trnth , I Indoctive and 2 Deduct vc. The Hindus 
and some of the Greek philosophers inch as Pythagora®, Plato aDd 
others, have adopted the latter system since it is the sorest way as 
it deduces from the existing facts their true cau»e In the studv of 
* self,’ taking man as he is existing, be is found to be made of (1) the 
lody, including the brain, heart, lucgs and other viscera , (2) tie 
vital principle that keeps b s bedv alive by means of food water, 
and air , (3) desire, a motive p-ower which keeps np existence and 
makes jt importable . (4 d, 5} the mind, with its higher and Jotrer 
nature or passion® t (6) JSvdhi, the power of judgment or will and 
{7) the ami, which cognizes all the objective and sulyective exist- 
ence® The la«t of these divisions la allied to the sp nt f or nnjveiail 
spir t, the primal or first cause of all the manifested and nnmanife«t 
<d nature, lies des these, there are other ways by which man i* 
analysed by different Eastern philosopher® The eumpmt ve state- 
ment given in the S-cret Doctrine Vol I Page 157 is coped here 
for the inform at on of readers. — 
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Comparative classification ot divisions mentioned in Budhist and Ulodu 
teachings 


1 Sthdla Sharfra 

Annsmaya KGsba • 




[SthflWpidhI § 


V Prlnamaya KGsba 

; 

3 The Vehicle of Prin&t 

) 


4 Kilma Rfipa 

} 


( (a) Volition and 

V ManGmaya KGaha 

1 

S Alin J < feelings &a 

) 


( (b) Vidnyana 

VidtiyAnamaya EGsha 

1 

G Bpintaal Soul || 

1 Anandmaya KGsha 

l^tanGpJdhi 

7 Atma 

Atma 

Itraa 


Besides these there are still finer divisions msde^ an d eac h of 
ihhw ihw Jwftr gumrurdr supmmviy diu 1 g,wi Ahiugah* * * § 6ee(a«r€cf an 
all of them , and their nature, mutual relationship a n d connection 
with the whole being of man have been deeply studied, determined 
and identified with the Btipreme spirit. 

This theoretical knowledge arrived at after deep re^ earc h, was pnt 
to the test of experience to ascertain whether th% rP3n ]t w( , re 
correct They had, therefore, to adopt means to re»lig e a ]J the con- 
clnsioii8 they had arrived at objectively for their o^j, satisfaction 
To realize all the objective exstence* successively they had to 
adopt all the means and methods that could be suggested by the 
human mind They all arrived at the same c ouc i a9lon that 
Psrbrabma is without a second, and all that tre see eQC j observe ere 
h s manifestations under d Serent conditions He is th» source of all 
that is seen in the ehapo of energy or force, matter or motion soul 
or spirit 

This knowledge can only be arrived at by subjugatin'”' the mind 
and its passions ai d by giving op all the eel fishne« 8 0 j this world 

* l\6ah* u •• sheath literally, the sheath of every principle 

t Life 

The astral body or Linga Sharlra 

§ eUiQiupidhl, or the basis of the principle 
C liodhi 
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Tne m®thods adopted by different philosophers as Mated above have 
all one aim — that of subjecting the mind or extinguishing it ; for 
*3 long as it is allowed to play its part, the experience of the Bnb- 
jcctive, or self is impossible, since it is the- mind that has objectified 
it e!t into universal matter and things TJnle**, therefo-e, tbe mind 
is extinguished, or one completely retires within himself, 8nbj“cUvfr 
experiences could not be realized. For this rea«on t the author of 
this spiritual Drama has cho3en th® mind and its appendages — the 
passions— as actors, m order to give the readers a clear idea of 
tbe power, the mind exerts in keeping from ns the trne knowledge of 
the self or the universal foal, and in tempting thO'e who are 
attached to its illusions to undergo all torts of cam, rebirth, etc 

In the Christian Bible, tbe mind is personified as the Devil lu 
origin is said to be angelic It bas been known 33 the D*vil on 
a-connt of it« revolt again*t God, its master. V was this that crept 
Mea’tbily in the form of a snake into the mind of the firat created, 
Adam and Eve, and diverted tbeir attention from their godlike condi- 
tion to worldhne”, and caused their “ fal’,’’ for which all the 
Christian world has to enSer eternal damnat on nnle s th»y acknow- 
ledge the Christ, or Bndhi 5^, their Savirnr, and follow him in 
order to inherit tbe redemption he has offered to h a followers 
Thu redemption is the purification from the original sin, brought 
by Adam on all the hnmsn race by forgetting his own identity with 
Divinity, the original eelf and falling into the snares of the mind, 
otherwise called maya or illusion — which made him think that he 
was separate from Divin ty. 

Tins was the First Sin m which according to the Bibfe, the whole 
hnman race has participated To save mankind from this sin, and 

to save them from the eternal damnation of Eebirths, Christ says 

“ I and mj father ate one ” The knowledge of this was and 13 the 
trne expiation and salvation preached by Chris* — the Eudhi of the 
author of this work. We are afraid that this explanation of the 
Bibl cal allegory of the fall of the angel, mb e^aently called the 
Devil, both by the Jews and Christians and also of the first man, 
the ong n of sin, and the means pointed out for its redemption, or 



PKABODIA CHARDRODAYA; 

OR 

KISE OF THE MOON OF INTELLECT. 


PROLOGUE. 

As the son’s meridian rays reflected from a sandy plava, 
present the appearance of water,* so the ideas of ether, air, 
fire, earth, which form the universe, proceed from ignorance; 
bnt wise men know that these elements are an illusion, as the 
necklace is imagined to be a serpent t I shall therefore 
celebrate that resplendent Being, who is ineffably happy, 
pore, and who comprehends his own essence May that 
glorious Being grant yon his protection ; he whose forehead 
displays the radiance of the moon ; who by painful exercise 
raises his Bonl above this mortal frame! ; 13 tranqailj 

from whom happiness is inseparable, the Yogil he who 
becomes visible by the lustre of the eye placed on his simple 
brow, and who pervades the world 


• llrlgaj all— Deer water Mirage As deer, from not knowing the 
nature of ana’s rays and of thia reflection, suppose that it is water , eo 
those who do not understand the nature of Spirit, conceive that the 
material universe has a real permanent existence. 

i This is a very frequent allnsion and arises from the figure of the 
necklace rendering it liable to be mistaken for a serpent especially, when 
it is seen unawares or by an obscure light. 

J It is supposed that there a re three great canals in the body, filled with 
air, which t&V e then naef rom the eocoygla, mud ran to the bead , on e on the 
right aide, called Ida, one on the left called Pingala, and one in the middle 
called Fnshnmna. Gy compressing one nostril and continuing to inspire, 
the breath i3 stopped m the middle vein or canal, and the aonl (which is a r) 
being prevented from descending to the lower part of the body remain at 
the crown of the head. Some other ceremonies are also required enehaaa 
particular posture , directing the eye steadily to one object over the point of 
the nose, &e —This is the practice alluded to in the text. 



PROLOGUE. 


The Manager enters. 

Manager: — Enough we shall not delay longer The glorious 
Gopal* — who^e lotus foot is ornamented with the crests of 
tributary Kings , who, in the form of Nnsinha, opens a door 
through thebreasts of his enemies, who, assuming the shape of 
a hoar, raises np the earth, when it has sank in the waters of 
destruction, poured down upon its sovereigns ,f whose fame fills 
every region, as the locks of women are decked with flowers 5 
and whose energy is like n flame kindled by the guardian 
elephent flapping their enormons ears , — has commanded me 
in these words ‘'While the most excellent King Shn Kirti 
Varma was employed in conqneriog the world, my spiritual 
devotion was interrupted, and my days were spent amidst 
the pollution of various sensual enjoyments but now my 
purposes are fulfilled —The enemies of the King having been 
destroyed, the administration of government is entrusted to his 
celebrated minister The earth, encompassed by the ocean, is 
subjected to biB authority, and be receives the homage of its 
Kings. I have procured repose, and wish to he entertained 
with something regarding Spirit, blended with what is lively 
and agreeable Formerly, the respectable Krishna Mishra 
composed a play, called the Prabodha Chandrodaya, which was 
delivered to jon prodaee it now, before the King Shn Kirti, 
who, with his conrt, waits anxiously to see it performed r 
t The Manager walks towards a room, and calls an Actress ] 
It 1® time to begin, ( Lifts up the curtain , and looks in ) — 
Madame, come forward 

An Actress enters. 

Actress I attend, m obedience to jour commands 
What is the holiness to be done 9 
* ttltmn 

f W hen Ike earth I* deolated in eocaeqnenee of the crime* of its roler* 
f It tbenld ho recollected that theae word* do not inti mat* any rU'oua 
’‘'fence bat merely eljotfy that he wu engaged lu acta connected with 
**>'*«U of 
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Manager — Yoq know very well Here is Gopal, the bngbt 
flame of whose powers blazed in the forest of his tmmerons and 
powerful enemies and spread throughout the three worlds 
Gopal, whose glory fills the universe, who, aided by hts sword 
as his friend, conqnered the lords of men and has invested with 
the «overeignty of the earth Kirti Yarma, the chief of Princes 
The field of battle on which the sponses of demons* dance, still 
proclaims his renown, in sounds proceeding from the heads of 
the slain, struck like cymbals in the nimble and beantifal 
hands of yoang female Raksbasist and by the wind blowing 
through the openings in the skulls of lofty elephants killed 
in fight Bat now he has entered the road of peace, and has 
commanded me to act the Rise of the Moon of Intellect, 
which, in a pleasant, sportive manner, displays the natnre of 
Spirit. Tell the Actors to finish their decorations 
An Actress enters smiling 

Actress — The king in battle has gained a brilliant victory 
over the army of Pa«siOD, which resembled the ocean, as 
Krishna obtained the goddess Laksbmi by chnrmng the sea 
of Milk, by the might of his arm he snbdned the confidence 
Kings , his dreadfal bow, bent to its utmost stretch, showered 
down arrows npon the horses which raged like waves of the 
sea.theprond elepbante wounded by thousands of sharp 
weapon" fell in every direction, and appeared as the mountains 
ofthedeep.and the foot soldiers crashed beneath his arm sent 
forth hollow groans like the ocean when churned by the great 
mountain Achala How has this person, respected b) tbeMnni*, 
and who performs such warlike deed", obtained tranquillity 9 
Manager — Gopal, who partakes of the divine parity, is 
qme«cent in his natnre, and when from any cause a change is 
excited it afterwards spontaneously cease" His anger was 
* PishMlia— evil spirits devils ghosts 

t All kind of eYil beings persons who eat flesh and drink wine can 
tubals- 
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roased to re-establish the Sovereigns of the race of the Moon, 
who had been dethroned by the Lord of Ghedi the Rndra* and 
fire of destruction to the Kings of the Earth. Thus the great 
ocean, which, when enraged by the wind at the end of time 
overwhelms the loftiest mountains, at present remains calm 
and does not pass Us boundaries. The beings who sprang from 
a portion of the divine Spirit and who are clothed with power, 
after becoming incarnate on earth, to promote the happiness 
of mortals, again return to a state of rest. Thus also the lllns- 
tnons Unm Jamadagni quenched the flame of his wrath by 
devotion, for having extirpated the race of tyrants, he magna- 
nimously resigned the empire of the world. Thrice seven 
times did he exterminate the tyrantB , and he bathed huneelf 
in a river of blood, whose stream was filled with the skin, 
flesh, bones, and brains of innumerable Kings. His merciless 
battle-axe spared neither woman, child, nor old age , it cleft 
the broad shoulders of the enemy, and its stroke was followed 
by a dreadfal sound Thus Gopal, having finished his designs, 
is calm and tranquil; like Reason! he has conquered Passion! 
and has caused Intellect to spring np in 8hn Kirti Varna. 

[Behind the scenes.] 

Thou meanest of actors, whilst I live how can my lord 
Passion be defeated by Reason ? 

Manager: — {Looking mirthfully ) Here comes that fellow 
Love, with a shining countenance , he who inflames the world, 
and fascinates the sonl, whose eyes are red with desire; and 
whose boJy is pressed by the fall swelling breasts of Rati, who 
encloses him inherarms, trembling with delight. He is offend- 
ed at my words, and it behoies me to remove his displeasure 

[They go out . 

■ A ota* of tb* dsilrojicr God firs, to whom Ibo Lord of Cbedl I* 
oowporw). 

t V|»*h— R*fi*etll«s, ooBi'.JtrolIon 

X Mobs, ttst which UttlotUi lb* oM ood tmbrse** the f«coltl»t 




ACT I. 

Love* and Enjoyment} enter 

1,0 ve — ( Wratkfully ) Thoa meanest of actors, whilst I live, 
lriow can my lord Passion be defeated by Reason? Reason, 
who derives his origin from Shaqras, exists in the minds 
of learned men only nntil an arrow be shot from the eyebrow 
of a beantifal woman A deltghtfal elegant honse , yonng girls 
with bewitching eyes , creeping plants, on which the bee mates 
a bnzzirg noise, the new blown malhka, zephyrs wafting 
perfume, and moon-light nights, are my effective weapons 
which conquer all , — what then is the might of Reason or the 
birth of Intellect} ? 

Enjoyment — Reason, the enemy of the great King 
Passion, is a very sage person 
Love : — -3Xy beloved, yoars is the timid natnre of a woman , 
why 6honld yon be afraid of Reason ? Thoogb my bow and 
arrows be formed of flowers, yet were the whole world, both 
gods and demons, to rebel against me, tbeir fortitnde would not 
endnre a single bonr The lord of gods (Indra ) committed 
adnltery with Ahalya ,§ the lord of beings (Bramha) was 
enamoured with his own daughters , and the moon was 
captivated by the wife of his Gnru Who is there that baa 
not, through my influence trodden m a forbidden path ? Do 
not thewonnds inflicted by my arrows madden the world? 

Enjoyment : — It may be so , bnt he who is aided by many 
o£ oar powerful enemies onght to be feared 

Love —Ton look at Penance and others the ministers of tbe 
most mighty King Reason, bnt we shall accomplish thetr ram 
merely by mingling ourselves with them Who will mildness 
be before Anger, wboisa Bramba-Cbanfl opposed to me, who 

* Kama i Rati tbe wife of Kama 

{ Prabodha. 5 Gaatama’a wife, and the daughter of Brahma Dera 
H One who has suppressed the sexual passion 
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are Integrity, Piety, and Disinterestedness, in opposition to 
Avarice ?Tbns Penance*, Ordinance,! Postnres,{ Inspiration, § 
Expiration, j| Meditfttioo8,1 Divine Vision $ Ecstacy,** who 
proceed from composure and fixedness oE mind, will speedily 
disappear Women can work their mm, and Women are mv 
ready agents Looks, language, romps, tender tales and 
embraces and even the remembrance of women, are sufficient 
to distnrb the mind Besides, these beings will unite with 
Irreligion, the minister of onr King, who is accompanied 
by his intimate friends. Pride, tt Envy,!! and Hypocrisy §§ 

Enjoyment —I bave heard that yon and Qcviet,|||| 
Mortification, 11 Reason, Ac , were born at one place 

Love —Why do yon talk about onr being born at one place? 
We were born even of the same parents By the onion of 
Maya$$ with theSnpremeSpint, Mind, their first born son, was 
generated, who after creating the three worlds, prodoced onr 
two ancestors, Passion and Reason He had two wires named 
Action*** and Contemplation ttt Action was the mother of 
Passion, the founder of one family , and Contemplation brought 
forth Reason, the fonnder of another family 

Enjoyment — If this be the case, what is the reason that 
yoQ two, who were begotten by the same father, have such 
enmity against each other 

Loyq — Though we were begotten by one parent, yet it is 
known throughout the world that an open feud exists between us 


• Yarns 

f NIyama the performance of atated duties 

* Anna a particular mode ot sitting 

j Prana jam Inspiration being continued eon fining the breath 
li Pratyahar Etpf ration long protracted , expelling the breath 
r Dbjana 9 DhariD* 

’* Earasdhi bringing the soul to the crown of the head Ecataey trance 
it Mada }J Matsirlyam i! Dambha |)|| Shama *'"J Dana 
tt D*lu«lon evil principle matter See Apendlx 

•** Prarritti toing, acting with a degree of inteoeeneaa 
tit Mrrattl, laying aside action 
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as a dreadfnl wer which involved the people in ram, was 
waged by Korns and the Pandas for the dominion of the Earth.* 
Onr father framed the universe, and by his partial favour, it has 
been drawn nnder my influence , while he (Reason) wanders 
almost in solitude On this account he now wi«he3 to root 
out both our father and my«el£ 

Enjoyment — May his sics be forgiven ’ But what is 
the nature of his crime ? Is he actuated purely by envy , or 
does he proceed on self-defence, oris be instigated by counsel 5 
Love —There is a secret cause for his conduct. 
Enjoyment —Why do yon not reveal it to me 9 
Love Your female nature makes yon timorous : 1 shall 
not relate to yon the fnghtlnlacts oftbo'e ill-disposed beings 
Enjoyment — {In fear,) What kind of actions ? 

Lovo —Well, then, my beloved, be not alarmed , for theirs 
are the hopes only of persons in despair. It is reported that a 
Rakshaai will be born m onr family, named Science, f terrible 
even as Kal Batn J 

Enjoyment —{Fearfully) Horrible I How, is a Rak- 
_shasi to be begotten in onr family ? My heart is filled with terror’ 
Love — My beloved, fear not, fear not, fear not , it is mere- 
ly a rnmoor. 

Enjoyment — Wtut is this Rak«ha>u to do 9 
Love — Saraswati,§ who dwells with the lord of all brings, 
has declared that Maya, the consort of the Impassible)] Male 
became pregnant without his embrace, and brought forth a con 
called Mind, after whom all beings followed in succession , and 

* Related In the Mahabharata of which the Bis -vat Gita is an epi«ode 
t Aidya, Science learning 
, A name of Bhavsnl, the goddess of destruction 
5 The consort of Bramba and goddess of learning and e'cqnenee 
II Not affected by, or dependent opon, any being 
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from thi3 son will descend a daughter called Science, who will 
devour father, brothers, mother, and the whole race* 
Enjoyment:— (Trembling toitk /ear.) Defend me I {Sinks 
into fits arm) 

Love — (Aside feeling the delightful impression ) How 
ravishing is the embrace of a woman whose sprightly eyes dart 
glances more rapid than the twinkling of the stars , while the 
bracelets on her arms, which encircle the body like creeping 
plants, otter gentle pleasing sound , it throws the sonl into 
a delirium of pleasure, and the whole frame quivers at the 
touch of her prominent and palpitating breasts (Aloud, and 
embiaang her ardently ) Be not afraid, be not afraid, 
daring oar existence how can Science be prodaced ? 

Enjoyment — Do yon, who are her enemy, believe that 
this Raksbasj will be born ? 

Love — Certainly, I believe it , she will be begotten, 
together with her brother Intellect, by Reason and the 
goddess Revelationf , and Qniet, Mortification and others 
will be taken into their service 
Enjoyment — Why do these people! rejoice at the birth 
of Science who is their own destroyer ? 

Love — Do wicked men, who endeavour to annihilate the 
world, ma*ke any reckoning of crimes ? Observe these tainted 
natures , these crooked depositions become the cause of 
destruction to those who gave them birth, aod then perish 
themselves. Thus whilst smoke rises to the clonds, the fire 
is extiogmshed, and afterwards the smoke itself disappears 
* Science or learning reveals the nature of God tod enables Hind to 
perceive that U is not distinct from the Divinity , that all things ate com 
prehended In him .and that the appearance of individual existences Is an 
illosion Thus by destroying the notion of separate being Science is said 
to devour fitter, mother relation* and whatever else exists 
t Dpiolehed one of the Divisions of the lajorved* receives thl* nsme 
It signifies reveall g what had been hid— I ihoatd h»v* preferred another 
terra in the Iriotlstion h«d l known one which woaM have expressed the 
ejesninj with dhtlineines* and aeesrtey 
l Qaiet, Mortification, A* 
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RISE OF THE MOON OF INTELLECT 


[ Behind the Scenes ] 

Sinful and depraved soul, dost thon presame to call ns evil 
doers ? Thon complameat of oar eomity , bat knowest thou not 
that the learned in the Puranaa command ns to ahau even a 
teacher who is self-sufficient, who does not distinguish right 
from wrong, and who walks in the road of pride Under the 
influence of self sufficiency onr father (Mind) Passion, and 
others have boaud m chains the supreme Lord, and forcibly 
earned him away * 

Love — {Addressing Enjoyment ) Here is Reason in com- 
pany with Understanding, f the goddess who was born in oar 
family This ignoble, despised person, whose wealth consists in 
respect, and whose body is meagre, shines in the light borrowed 
from Understanding, who is herself obscared by Affection and 
others who follow the impulse of their own desires, as the light 
of the moon is bid by the thick vapour. It is not fit that we 
remain longer in this place 

£ Reason, the king, and Understanding enter ] 

Reason — {Musing ) Did you hear the proud swelling words 
of that low, impious person, pronouncing ns evil-doer ? 

Understanding —Do people attend to their own faults ? 

Reason — Pride and others, who are full of self-sufficiency, 
and whose bodIs are depraved, have entangled in a thousand nets 
the snpreme Intelligence, the Happy, who is exempt from 
sorrow, the lord of the amverse, and have retained him a 
long period m a state of weakness and imperfection These, 
however, are the holy people, but we who wish to break 
off his chams are sinners The world is snbdned by these 
impions beings 

Understanding — I have heard that the Supreme Being, 
who pervades the three regions of the universe, is essentially 
happy , and forever radiant and glonons , how then was he 
bound by these polluted beings, and thrown into the sea of 
passion ? 

* The meaning of thia is given In the Appendix 

t Mali 
2 
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Reason Ab man when deceived by female art* forgets 
bis natural strength, bo He, whose energy is mighty and nn- 
-ceasing, who is tranquil, fall of majesty, just, unchangeable, 
■and of perfect understanding, in consequence of being united 
to Maya forgets his own nature. 

Understanding Impossible 1 When one dark line 
-conceals the son with its thonsand rays, then may Maya over 
come God who is an ocean of light and splendonr 

Reason Maya is incomprehensible* , she is like a courte- 
zan, she gives the appearance of reality to illusions, and tbns 
she deludes the great spirit. Behold the glorious God who is 
unchangeable tn his men nature is Eahject to unspeakable 
changes by this weak female Maya, as crystalf transmits the 
colour of the body applied to it, bat from this connection 
Maya does not participate in one ray of light. She, however, 
most eagerly wishes to deprive Him of his glorious power 

Understanding What are the means by which this 
impure being deceives God, who is foil of goodness? 

Reason Maya acts without regarding either reason or 
object! , to deceive is the nature of women who are like 
demons — Behold, when a woman by deceitfal glances pene- 
trates the tender heart of man, what power does she not 
possess 1 She fascinates him, she sports with him, teases 
him, frowns on him, fills him with eager desires, and mocks 
-him There is also another case. 

Understanding What is it? 

Reason That evil-working woman refleoted thus — "My 
jonfh is gone, I am advanced in years, this man (Spirit) 

• Somtlhiae ol wbleb 21 etanot be affirmed that it la either trao or 
<alf« r**l or illusory A Inller account of the doctrlna connected with bl* 
ffr& feei it giYwr in He tppeaaix 

♦ Lit Top**. 

5 Maya lUelt is so train teU/g«Qt principle, sad more* jut at it is 
dlmted. 
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also is old, and is naturally frigid , 1 shall therefore put my 
-eon in the place of the Supreme Lord.” Mind,* who knows the 
-designs of bis mother, who is intimately united with her, and 
partakes of her nature, formed bodies having nine apertures, t 
-and though one he divided himself into many, and inhabited 
these hodie«4 Maya then impressed him with her own active 
principles, as crystal is coloured by the objects with which it 
is in contact § 

Understanding The Offspring always resembles its 
parents 

Reason Inflnenced by self-snfBciency his grand-son and 
the eldest eon of Mind, the Snpreme Being said, “ I am.” 
Thns the Lord having fallen into the sleep of Maya, forgot his 
own natarc, pursued the operations of mind, and beheld many 
kinds of dreams , such a«, I am born, this is my father, my 
■mother, my family, wife, tribe , there are my children, friends, 
enemies, goods, strength, science, relations, and brothers 0 

Understanding After this exceedingly long sleep, dar- 
ing which the divine intellect has disappeared, bow will this 
intellect again anseV ? 


* This word I hare elsewhere rendered Sense 
t Eyes ears, nostrils, month, anas and urethra 
J Commentary. — As the reflected object is contained in a mirror 
5 The meaning ot this sentence is, that the world originates in the 
<letlre or volition ot the Sapteme Being , bat that its increase and the 
succession of creator te proceed from Hind ot Sense- 

1) This is conformable to the opinion that the universe is One Eternal 
Infinite Being, and that birth, death relation, &c, and all the phenomena 
with which we are acquainted are mere visions, beheld not by individual 
minds, bnt by the Supreme Being, under the Influence at iccam 5 whR .11 
alble Hays- 

*i Paring this sleep, the Belly perceives a variety of phenomena, and is 
under the influence of passion, a state incompatible with pure intellect, 
which, like crystal, Is clear, without any diversity of appearance hence, 
■while the world exists, God is In a stste different from that of Simple Being 
■or intellect, and the question Is, how will he again return to thrn condition i 
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(The King abashed hangs down hts head, and rematns Silent.} 
Understanding: Why are yon bo ranch abashed; and 
why do yon hang downyonr head, and remain silent 1 
Reason: Women are prone to jealousy ; I have com- 
mitted an error, and therefore am embarrassed.* 

Understanding: I ashed yon this question, not through 
jealousy, but because strange women dissipate the thoughts 
of excellent husbands who are devoted to the dnties of re- 
ligion. 

Reason : Intellect will arise when the goddesB Revela- 
tion, who is offended and jealous on account of oar long 
separation, is united to me ; and this nnion will be accom- 
plished when tranquillity and others become obedient to my 
orders, and when thou, forsaking objects of sense, sbalt re- 
main quiescent for a space and be separated from the states 
of wakefalness, dreaming and sleep. 

Understanding * Thoagh the captives and adherents of 
BeJf-snfficiency may be delivered from this mortal state, jet 
Self-snfBciency being dependent on original Maya, is per- 
manent, and must always exist. Thus it appears to me 
ReaBon : If this were trne, it would be long ere my 
wishes are fnlfilled. But those who declare that He who is 
One, the Creatot of the world, the Lord, the Eternal, is 
divided into many , and who by confining him in bodies, at- 
tribute to him a principle of corruption ; of them will I make 
an oblation which will cease only with their lives , and I 
will again establish the nnity of Brahma, k 

* Underfunding might bo jeitousOf the union of iahya with God, end 
It iru the doty of Season to di»sol»e it , ns he hid neglleted tq do this 
he wia u tinned, lod nmhla to give nn insurer 


END OF THE FIRST ACT. 



ACT II, 


Hypocbisy enters 

Hypocrisy: Tbe great King Passion has thns commanded 
me. “Reason and his Ministers have sent Tranquillity, Mortifi- 
cation, ic , to the various places of holy resort to raise op 
Intellect. The destroction of our race is at hand. Yon must 
exert yourself to prevent it Go to the city of Varanasi, the 
holy place m which beatitude is obtained, and interrupt the 
religions performances oE those who are seeking deliverance 
from earthly affections ” I have solemnly vowed to proceed to 
Varanasi, which mast be subjected, and to execute the com- 
mands of my Lord, and that I and my associates, who are made 
happy with wine perfamed by female lips, and who delight in 
the pleasures of love, — should deceive the world We shall 
spend the moonlight nights in the houses of courtezans, and 
m the day we shall asBnme the characters of those who know 
all things, who have performed a great sacrifice, lu whose 
dwelling the Agni Botra* has long been observed, and who 
comprehend the Snpreme Being ( Looking ) Who is that travel- 
ler who has crossed tbe Bhagirathi, and approaches towards 
ns ? Will his pride consume like fire, will he devour the three 
worlds, will he scoff at the people, and deride them with his 
learning Bat I conjectare that he has oome from the sonth 
country. I shall thereEore hear intelligence o£ Self-sufficiency. 

Enter SELF-Smncttvcr}. 

Self Sufficiency The world is filled with folly. Bratish 
men, who do not hearken to the doctrines of the teacher § , they 

* An offering made by fire which is presented twice dally 
i Alluding to the prond haughty appearance of Self Sufficiency 
X This is compound word, signifying, Ido act, Ac In philosophical 
language, It denotes consciousness or individuality Aa the notion of 
Individual ty, according to Hind a metaphysics, proceeds from arrogance, 
Ac-, this word in popular language, means pride or presumption- 
{ The teacher or director of Self-sufficiency 
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do not know the Xantamta Shastra* , they do not understand 
the principles of Bhaligirf , why then mention the opinions of 
Vachaspati $ They have never studied the maxims of Maho- 
dadhi§ , they have not seen the MahavraMifl , they have not 
attended to the investigation of abstract existences TVhy then 
do they indolently ait here? (Taotong around.) These persons 
do not comprehend the meaning of what they read, they are- 
satisfied by cbannting the words, and they drown the Vedas 
(Going towards some) These have assnmed this profession of 
SanDyasj for the sake of begging, they have shaved their heads,, 
and believe themselves Pandits, bnt they talk of the Vedanta 
10 a confnsed and unintelligible manner (Laughing) If 
doctrines, which are opposed to the evidence of sense, be 
tangbt in the Vedanta books, what error, in comparison with 
this, is advanced by tbe Banddha— -Talking to such persons 
is a deadly sin. ( Going to others ) These read the Shiva 
Paehnpata.H and Iabonr hard to understand the opinions of 
Akshapada,** they are brutes, infidels, and whoever converses 
with them falls into hell, the road even in which they are seen 
Bbonld be Bbonned. (Going to others ) These hypocrites carry 
off the wealth of the noh , they repair to the banks of the Ganges, 
and placing a stone amidst ts cold waves, seat themselves 
prondly .holding in their hands the sacred grass, with the Ka- 
randojwalaff at their side, and they show the snppleness of 
their fingers in twirling the Radraksha beads of their rosary 
• This is a Shastra composed by one named Kameplla Bh&tta 
t The doctrine* of Prabbaktra Romania Bbitts and Prabbakara 
were two disciples ofjslmini the founder of Mlmsnaa (Seo Appendix J. 
The brutish men are the followers of Yedsnts, who do not admit the 
doctrines of this philosophical sect 

J B ribas pat! the teeeher of the g-oda who composed tbe N 7A7& 
Ehashya, a system of metaphysics 
| Also called Bhetba, a Bishl [and a name of Indra ] 

[I A bookcf (he Phefr**ba*tra [also a name of Shiva ] 

*1 Another book containing the opinions of the Shalvltes 
** One of the names of Canada, the author of a physical system 
ft A wicker basket or box, In which the family God la kept 
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{Going to others ) These support themselves by taking the dis- 
goise ofTndandi, and have departed both from the Dvsita and 
Advaita paths*. ( Goes to others , and loots at them.') "Whose hat 
is this which stands not £ar from the Biver of the Gods ? In 
the front a thousand little white flags, suspended cn slender 
bomboos, dance in the wind, and the ground is covered with deer 
skins near it are seen the drtshad and upalaX the chamasX 
tbecfostaM the ulukhaUl and the musalafi arid from it issue 
continually the f nines of clarified butter used m sacrifice, which 
darken the air. This must be the dwelling of some one Well, 
it is a holy place, and fit for staying jn sfew days. {Enters the 
but and looks round ) This fellow seems to be Hypocrisy him- 
selfi who marks with fnller*s earth his forehead, arms, belly, 
breast, neck, Iip«, back, in«ide of lips, thighs, temples, and 
knees, and who decorates his head, his ears, his loins, and lus 
hands, with Email tofts of sacred grass I shall go towards him. 

Seir Sufficiency Happiness attend yon. [Hypocbist con- 
temptuously mates a sign to him to go out while Bite** enters 
vnth a smiling countenance ] 

Bata Brahman, remove a little way off. first wash yonr 
feet, and then yon may come in. 

SeU Sufficiency [In anger.) Hinfnl man, I have been at 
theTnrashkatt country, where the master of the house neither 
washes the feet of the venerable Brahman and of the stranger 
who comes to his door, nor offers them a seat. 

JHtfocbiby makes a motion mth his hand for him to remain .J 
Bata {Hating respectfully saluted him) Hy respectable 

* The doctrines both of one Being, and of a plurality of beinge 
t Two *t one vesselg- 

* Sacrificial vetsel of an oval figure with a handle- 
S Aleo a sacrificial vessel of a square figure. 

11 The mortar in which nee is beat. 5 The Pert-B lor beating it 

** A disc pie ci pupil of Hypocrisy, 

t ft I am told that this country U aonth-east of Poona, hut I hare not been 
{ able to as* ert am whether this be true, or what is ifc modern name. 
[Perhaps Toma or Torkistan J 
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friend, yon have come from a far country, and yon have not yet 
told me the name of yonr family, or what is yonr profession 

Self-Sufficiency Yon may immediately jndge of my 
family and profession. — Hearken, in Gand,* a country of nn 
rivalled excellence, there is a city named Radbapnri, which 
contains a celebrated place called Bbnn SbreBhthika.t there 
ray worthy father dwells Who has not heard of his noble and 
renowned eons, among whom I am distingmshed for under- 
standing, abilities, knowledge, courage, mildness, and the per- 
formance of duties 

[Hypocrisy looks at Batc ] 

Batu Yenerable stranger, take that small copper pot, and 
wash yonr feet. 

Self Sufficiency , {Aside It is of little consequence , / 
shall do U ) Well, after washing tnyjeehrl shall depart. 

Hypocrisy {Biting his lips ) r Stand farther off, the wind 
Wows particles of yonr perspiration in my face 

Self Sufficiency This is straDge kind of Brahmamsm 

Batu It Is onr Brahmamsm The kmgs of the earth, 
•who worship this holy saint, presntne not to touch hia feet, 
hot the sparkling jewels which adorn their heads irradiate 
the space before his seatj 

Self Sufficiency {Aside This is the land of Hypocrisj ) 
1 shall, however, sit down upon this seat, for snch is my incli- 
nation 

Batu The greatest men, after salnting my tntor, do not 
touch a seat 

Self Sufficiency Shall I, whose holiness (b celebrated in 
the city Bara In the Dalsbin, not be permitted to take hold of 
this seat ? — Hear, yon fool, my mother waa not of a noble 
farad), hot I married the daughter of an Agm Ilotra Brahman t 

* Tfca country efljkutf ft motf«rn Dtogtl 

t k r*no*B»d holy plw« 

t tl« *** h«M (a «och protoaud r«peat, that thay who earn* to vMt 
tla proatriUd at a UtUa diitnnco tract hi* (aet 
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and therefore am above my father The eon of the maternal 
ancle of the friend of my brother-in-law was only falsely 
accused, bnt on account ot her relation to this person, I pnt 
away my dearly beloved wife.* 

Hypocrisy Brahman, this may be trne, bnt yon are not 
yet acquainted. with oar character. Formerly, when I went on 
an occasion to the olode of the God who sprung from the Iotns.t 
all the great Mums rose up from their seats and Brahma him- 
self entreated me to remain, and purifying his things with 
cowdung, he placed me upon them 
Self Sufficiency (Aside This is the language of an 
hypocritical Brahman . Considers — Perhaps it is Hypocrisy 
himself Angrily) "Why should yon be bo prond ? Who is 
VasavaJ ? Who is the god sprang from the lotas ? Of what 
consequence is Rishi birth§? Bat before tne energy of my 
devotion hundreds of Parandarasl 1 , hundreds of Brahmans, 
and hundreds of Mams vanish away. 

Hypocrisy (Looking at him with delight ) — This is my 
venerable grandfather. Respected Sir, I am Hypocrisy, the 
offspring of Avarice'll. I salate yoa 
Self Sufficiency My son, may yon lire many years I 
saw yon at the end of the Dvapara Ynga when yon were a 
■child, a long time has passed since we met, I am now bowed 
down with old age, and I do not readily distinguish persons 
Is your bod Falsehood!-! well ? 


* This Btiungly expresses the high opinion ho entertained el hia own 
parity, end describes admirably the overstrained scrupulosity, of one who 
pretends to surpass all his fellow creatures in virtue t Brahma 
$ Indra, patronymic from Yasava, one ot the celestial beings 
| That is what honour does the friendship of these persons confer f 
■for Indra was guilty of adultery , Brahma wished to commit Incest with 
Ida own daughter, and The mother ol ~vyaaa, one oi The greatest Hishis, 
and the author of the Pnranaa, was a fiaherwoman 
|| A name of Indra — he who clipped the wings of the mountains 
H Lob ha 
3 Anrita. 

3 
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Hypocrisy I cannot lire without him a single hoar. 

Self Sufficiency What 1 is he here executing commands 
of Passion ? Are your mother and father, Insattableneas* and 
Avarice, well ? 

Hypocrisy They also are here for 1 cannot remain a 
moment without them. But, venerable and exalted Sire, to 
what cause do we owe this favour ? 

Self Sufficiency —My child, I hear that Passion is 
sorely pressed by Reason, and 1 am come to learn the news 

Hypocrisy —It is well you have arrived 1 hear it 
reported that the great King Passion is coming from the abode 
of Indra, and he has commanded me to reside in the royal city 
Varanasi 

Self Sufficiency — Why does PassiOD, who occupies 
every heart, stay at Varanasi ? 

Hypocrisy —It is on account of Reason Varanasi, the 
mdestrictible city or Brahma, is the birthplace of Science and 
Intellect, hence Reason, who seeks to destroy onr race, 
desires to dwell there for ever t 

Self Sufficiency — {Fearfully) It is then impossible 
yoa should saceeed, for ia this city the conqueror of Triparo.t 
who is compas'ionate, reveals Intellect to ignorant men at 
the end of tbeir days, who bnoys them np amidst the fear of 
this moral state. 

Hypocrisy — This indeed is trne,hnt it is not so with 
those who are overcome by love, Anger,§ and other Passions. 
Iloly men declare, that he only whose hands and whose feet 


• Ttlsbna. 

t [Vtruul tho ladwtrnetlble ally of Salvation, Is tha native land of 
Seivoea and Intellect tense, on. dealrons of observing the peroapta by 
wfcleb a eoctlonanea of family la eat oS(and final beatitude obtained ) ia 
<o daikons to dwelt (Mr* conUanaily Coufroode, £>stys, rot tt, 
(w 1ft Comp Wilson Aalat Itsiearebaa voL XVI p 7, note- J 
t Mabadsva, or Silva who ooo'joered tba Pally a Trlpar* 

$ Erodha. 
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are employed in the service of God; whose mind is fixed apon 
Him ; who possesses knowledge, devotion, and fame (respect), 
will enjoy the trait of this place of pilgrimage. 

[Behind the Scenes.] 

Here yon fellows, the great King Passion is arrived. 
Sprinkle the pavement of precious stones with water impreg- 
nated with eandalwood; open the fountains that their streams 
may play around; hang up festoons of large brilliant diamonds, 
and let the flag which bears the bow of Indra wave on the 
top of the royal residence. 

Hypocrisy : — The great KiDg approaches; yon mast shew 
him re3p*ct, by advancing to meet him. 

Seir Sufficiency : — Let ns do so. ( They go out.') [Passion 
enters in a pompous manner along unth his attendants.'] 
Passion: — (Smthny.) Uncivilized ignorant fools, who 

imagine that spirit is something different from body, and 
reaps the reward of actions in a future state; we might a3 
well expect to find excellent frmt drop from trees growing in 
the air. But assuming the existence of what is the mere 
creature of their own imagination, they deceive the people. 
They falsely affirm the existence of that which does not exist*/ 
and by their freqnent disputations endeavour to bring re- 
proach npon theNastikast who maintain the words of troth. £ 
"Who has seen the soul existing in a state separate from the 
body ? Does not Iife§ result from the ultimate configuration 
of matterD? Consider this attentively. They not only deceive 
themselves, bnt like-wise deceive the world. On what gronnds 

Commentary. — Tie existence of spirit, or a substance different from, 
matter, an opinion which Is not supported by the evidence of the senses 
t Commentary — Who do not believe the Vedas-— They are Materialists 
or Atheists. The word Jfsstifca means negative 
{ That spirit is not a distinct substance 
§ This word also signifies sensation and intelligence. 

] Commentary — Asa red colour Is produced when betel nut, betel 
leaf, and lime are masticated together, so life arises from a combination 
of the elementary particles of matter 
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do they establish distinctions* among beings formed with 
bodies possessing the same parts and organs, as a month, 
&c ? Why do they affirm that this woman belongs to one 
person, and this thing to another , these are distinctions which 
I do not know. Those who enquire whether slaying animals, 
indnlgenoe at pleasnre in the tender pasBions, or taking what 
belongs to another, be lawful or unlawful, do not act con* 
formally to the principal end of life, f (Kfeditaltny proudly.) 
The Sbastra whose doctrines are obvious to all, and which is 
fonndeil on the evidence of the BenBes, which admits only 
the elements of earth, water, fire, air,} which maintains that 
sustenance and love are the objects of human existence , 
which asserts that matter^ possesses intelligence,!! which 
denies the existence of separate spirits, and affirms that 
death is blessedness, was written by Vachaspati.1T a believer 
in this Bystem, he delivered it to a Materialist, who taught 
it to his disciples, and these disciples instructed their 
followers Thus it has become widely diffused in the world 
[A Matkbiaust$ and one of his puptls enter ] 
Materialist My son, you know that Legislation" is the 
only Science, and that it comprises every thing else The 
threett Vedas are a cheat Behold if Heaven be obtained 
throngh the officiating priest, sacrificial rites, and the destruc- 
tion of the Bnbstances employed, why is not abundance of ex- 
cellent fruit obtained from the ashes of a tree which has been 

* Commentary — Of Brahman Ksbatriya, Vaishya and Shudra 
t Commentary — Sustenance and lore religion and beatitude 
} They do not admit the existence of apace, which is reckoned an ele- 
ment by the orthodox 5 Lit The elements II Life, Sensation. 

«x An eminent teacher of the test In the Qemekoaha it is written 
Yarhaaptya [See Colebtooke Essays, vol 1, p 332 J 
3 Chirnka- — One believes In th« exist enee of our elements only, fire 
Water, earth, and air The orthodox aay that they are Atheists, [See 
Coiebrooke, Essays, red I p. 402.] 

*• The law of the punishment —That la we are Influenced in our eon 
duet by the feat of legal punishment for offenees and not by the dread of 
futurity 

It This shews that aometlmes three Vedas only are mentioned after the 
fourth was written. 
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burnt np by the fire of forest * If the victims Blain in sacrifice 
ascend to heaven,t why are not parents offered np in sacrifice 
by tbeir children ? If faneral oblations nourish the deceased, 
why is not the flame of an extinguished taper renovated by 
pouring on oil? 

Pupil . Venerable tntor, if to gratify the appetites^ be the 
principal end of life, why do these men renounce sensual plea- 
sures, and submit to pam nsiog from the severest mortifica- 
tions ?§ 

Materialist These fools are deceived by the lying Shas- 
tras, and are fed with the allnrementsU of hope. But can 
begging, fasting, penance, exposore to the burning heat of the 
snn, which emaciate the body, be compared with the ravish- 
ing embraces of women with large eyes, whose prominent 
breasts are compressed within one’s arms 
Puptl Do these pilgrims indeed torture themselves m 
order to remove the happiness which is mingled with this 
miserable existence ? 

Materialist (Smiling ) Von ignorant boy, such are 
the fooleries of these unenlightened men They conceive that 
yon onght to throw away the pleasures of life, because they 
are mixed with pam , but what prudent man will throw away 
nnpeeled rice which incloses excellent gram because it is 
covered with the husk ? 

Passion These opinions which are supposed to be veri- 
fied by fntnnty merely gratify the ear, ( Looking icith jog ) 
Materialist, yon are my beloved friend 

* This is ridiculing the opinion thst benefit is denTed from offering 
oblations to the Deity , for if recompense follow destruction in the case 
of sacrifices it is affirmed that it ahonld do so m every other instance 
t Such is the belief of the B indus, and they state this circumstance 
an excuse for the apparent cruelty of immolating animals 
J L terally, Eating and drinking 

§ Paraka Santapana Bhushtkala three kinds of severe penance or 
atonement- 
t Lit- Sweetmeats. 
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Materialist ( Looks at the great King Passton and ad- 
vances towards Jam) May thou be notorious Materialist 
salutes thee 

Passion My friend, yon are welcome, sit down here. 

Materialist (Sitting down ) Vice* prostrates himself 

yonr feet 

Passion : The felicity of Vice, I hope, is ammpaired. 

Materialist. By yonr bounty all are happy Having 
accomplished what he was ordered to perform, he now desires 
-to tonch yonr feet , for blessed is he, who after destroying the 
enemies of his Lord, beholds his gracious face with exceeding 
joy, and prostrates himself at his lotos foot. 

Passion Wbat exploits have been performed by Vice ? 

Materialist He has caoaed the most virtnous men to 
forsake the road commanded in the Vedas, and to follow 
their own inclinations This achievement, however, belongs 
oeither to Vjce nor myself , for it was yonr Majesty who in- 
spired us with courage The people who are doomed to in- 
ferior duties, and who were created laat,t have renounced the 
three Vedss , who then are qmet, Mortification and others ? 
Besides those who read the Vedas do it merely for the sake of 
subsistence The teacher Bnhaspati} has declared that the 
performance of sacrifice, reading the Vedas, penances, and 
robbing the body with ashes, § are the means by which igno- 
rant weak men contrive to snpport themselves Also in the 
cities| of the Koras, Science and Intellect have not appeared 


* Kell, the name of ike present ox sinful age 

f The snlllt try, husbandry, end servile desses 

t The Onra or eplrltuel director of the Gods It is a common name for 
» person of that description Here it means the spiritual teaaherof the 
Materialists 

i The prsettee of a class of medlesuts 

U Hestinepnr Bhadrlkedara three plaees of pre-eminent sanctity As 
Science and Intellect bad not appeared In them it Is Inferred that they 
did not «xl»t on earth 
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even in a dream , therefore, O mighty King, he nnder no 
apprehensions 

Passion By rendering these pilgrimages o£ no efficacy, 
yoa have done excellent service. 

Materialist Great King, I b&Ye another petition to 
present 

Passion "What is it ? 

Materialist There is a person named Devotion*, of 
great influence, who performs rigid austerities , and thongb 
she now occupies bat few places, yet we have not the courage 
to look her followers m the face Yon mast he oa yoar guard 
against her 

Passion [In /ear, Aside Alas' The mighty energy 0 / 
this Vetotee ts well knoton she is my natural enemy , to des- 
troy Iit will be a difficult work ] Bat mv excellent friend, 
how can this person appear while her enemies Anger and 
Love continne to live? 

Materialist It may be so, bnt one who expects victory 
ought not to be remiss, though the enemy be weak A feeble 
■enemy gives mach trouble and may even inflict a mortal 
wound, as small thorn in the foot pains the whole body 

Passion ( Looking behind the curtain ) "Who is there? 

A Sebvant enters 

Servant Great Sir, what are yoar commands 5 

Passion Companion oE the wiekedf, go and tell Love, 
Anger, Avarice, Self sufficiency, Pride Haughtiness, Envy, 
Ac , that they mnst be on the watch against Devotion, and 
slay her 

Servant I shall obey yonr orders (Goes out) 

[1m eafera bAUxvq a. fetter to. hut band. T, 

Man I come from the country of UtkalJ wl ere a temple 
-called Pnrnshottama stands on the seashore, from which I 


"Vishnu BbaVU, 1 worshipper of Vishnu 
} Asatsanga J Orlaa. 
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hare been seat by the brave Pride and Haughtiness to the 
presence of the great King {Looking') This is Varanasi, in 
which the King’s family dwells. I shall enter it ( Enters 
the city ) The Hero I perceive a deliberating with Materia- 
list , I shall go towards him ( Goes to him ) O King, may 
yon be victorious Read this letter which I was ordered to 
deliver to yon 

Passion : {Taking the letter.) Where do you come from? 

Man I come from Pnroshottama 

Passion {Aside This probably brings unpleasant news) 
Materialist, yon most depart, be on the alert, and do what- 
ever is required 

Materialist I only wait the commands of yonr Majesty 
{Goes out ) 

[Passiok reads the letter ] 

“Pride and Haughtiness send their humble prostrations 
from Pnroshottama to the great Lord and King and Kings, 
residing at the splendid city, Varanasi, and represent that we 
are in good health The Goddess Tranquillity, and her mother 
Religion," have entered into the service of Reason, and day 
and night they are endeavouring to persnade Revelation to 
return to him f Virtuous Action^ who formerly associated 
with Love, now associates with Retirement § aDd others , and 
separating himself from Love, he occasionally walks in secret 
places What we have written is Bnfficient to inform your 
Majesty " 

Passion {Bating read the letter Angnly ) Consummate 
fools to be afraid oE Tranquillity , how can she appear ? — If 
Brahma be unceasingly employed in the creation of worlds, if 
the eye of the God | who destroyed the sacrifice of Daksha, 
burn with desire whilst he is infolded in the arms of GanriH, 

• Bhraddha. 

t It wilt be recollected Ihit the/ had been separated before. 

t Dianna— virtue, j nit lee, ritual obtervanee. 

J Vafragya, forsaking tba world hero It algniflef the renonolatlon ot 
•very kind ot action | Bhlra 

^ The wife ot Bhiva, ahe ti uaaally called Parvatl 
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if the breast of him* who 19 the enemy of Daityas j and who 
sleeps on the surface of the ocean, be imprinted with the 
smooth locbB of Kata ala} how can Tranquillity be obtained 
by inferior orders of bemg$ ? {To the man)} Subtlety, go with 
yonr ntmo a t speed and deliver this my me 3 a 3 ge to Love — 
“Virtooas Actions 10 my opimon is a base person, yon ought 
not to frost him a single moment bmd him fast and e ecnre 
him.” 

Man . I will obey yonr Majesty's orders 

[Goa out ] 

Passion {Aside, in a musing posture) W hat device is 
there against Tranqnilhty ? Well, it is sufficient, no other as- 
sistance is reqaired, Anger and Avarice will do the business 
Hallo 1 Is there any one there ? 

A Sep vast enters 

Servant What are the commands of yonr Majesty ? 

Passion Call Anger and Avarice here, 

Servant Yonr command shall be obeyed 

[Be goes out.] 

Anger and Avarice enter . 

Anger I have heard that Tranquillity, Religion, and 
Devotion are hostile to his Majesty. Bnt while I am in exist- 
ence their attempts will be vain. I will make the people 
blind and deaf. I will over-power them with wrath, and suf- 
focate them with rage, so that they Bhall not regard actions, 
and even wise men shall neither hearken to what concerns 
their own happiness, nor recollect what they had read in the 
holy books 

Avarice Those who are attached to me will never reach 
the farther hanks of the successive rivers of desire. Shall 
'Eshui^uIJiA*} *iuvu 'gm.’ia vuy •zruvunium. 9 , TLaafe, tuj 

* Vistula. f The kind of evil beings 

J lAkstunl the wife of Vishnu- 

i Beings of the highest order agitated by their passion* or urged by 

Ihe active principles of their nature, do not enjoy re«t or tranqGhty , 
‘how, then ca* this state be attained by weak mortals 1 15 Jala a 
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hare elephants whoa a frontal protuberances aro moistened with 
the water of inebriation*, and horses swifter than the wind 
which advance against the enemy; hut after men have ac- 
quired these, they will desire something else, and having 
obtained this, they will wish for more. How can Tranquillity 
dwell among persons of each restless minds ? 

Anger i Companion, do yon know my prowess ? Instigat- 
ed by me, the Lord of the firmament killed Vratra, the eon 
of T.washtra, the god whose forehead hears the semilunar 
lustre ent off the head of Brahma j and Ranshika slew the 
sons o£ Vasisthat. In a moment 1 can root out every 
description of men, whether they be learned, celebrated, 
attentive to duties, charitable, or clothed in might. 

Avarice . Insatiableness, come forward 
Inbatiablenrss enters. 

Inaatiabloness : What are your commands t 

Avarice : I have heard that when thou art pleased with 
mortals whose minds are bonnd with the cord of insatiable de- 
sire, their bodies become swelled with fat, and after obtaining 
fields, villages, forests, mountains, cities, towns, continents 
and the eatth itself, they are eager to acqmre more, nor would 
they be satisfied with one hundred thousand worlds , how 
then can they enjoy Tranquillity ? 

Insatiabloneas I am continually engaged m this bnsi- 
neBS. If yon will now give me yonr commands, millions of 
words will not suffice me. 

Anger : Injury, come here. 


♦When elephants want the female, or axe inflamed from any cause, it 
Is anppoaad that a certain liquid Is secreted from two protaberanoee, 
ailnsled on the sides of the head. , 

t These relate to some mythological tales The intention is to prove 
the influence of Anger over the highest order of JBaiuffs- 
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Injury* enter*. 

injury : I attend. What orders are you pleased to give? 
Auger: My dear, as thou art my sponge, the murder of 
my father and mother is bnt a small matter. Who is that 
demon my mother ? Who is my father ? My brothers are 
like worms; my relations are only fit to be slam ; and the 
people of my caste resemble the embraces of a deceitf al conrt- 
fczan. (Rubbing hi s hands] ) The sparks of the gleaming fire 
of aDger shall nob be extinguished in my frame, nntil 1 have 
massacred their whole race, even to the child m the womb. 
(Looking.) Here is oar Lord, let ns go to him. (They all go ) 
Great King, may yon be victorious ! may yon be victorions ! 

Pass ion: Tranquillity, the daughter of Religion, is oar 
•nemy ; she is one who must be pmnshed. 

Allurement]: As yoa order. 

(They go out. 

Passion : By mentioning the daughter of Religion, an 
expedient has occurred to my mind, Religion, the mother of 
Tranquillity, is under bhe influence of another. We must 
endeavour to draw her away from Revelation, and to bind her 
fast. In consequence of the distress arising from the separa- 
tion, and ofherj own tender disposition. Tranquillity will be- 
come hopeless and dejected, and will perish. The female. 
Delusion 5 , is an excellent person to seize upon Religion , I 
mast employ her m this affair. ( Looking to one Side. ) Al- 
lurement I 1 , call Delasion immediately. 

£Allubrhert enters along with Delusion,] 

Delusion : My dear, it is long since I visited the King ; 
how shall I look him in the face, he will certainly not know 
me ? 

• Hinja. To Injure, hurt. In common language to murder 

t Thi9 is done when a person la much enraged 

t Revelation, Religion, and tranquillity, lived together in one places 
consequently when Religion was separated from Revelation, Tranquillity 
wae also deprived of her company. 

} Mitbya Dristi 


| Yibfcrimmti 
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Allurement : My dear, when the King flees yoa he will 
forget himself, how then should he recollect yoa I 

Delusion : Yoa are inclined to be merry at ray good 
fortune. 

Allurement : You will see presently bow foitanate you 
are. 

Delusion : My companions are very drowsy, and mnst 
mb np their eyes. 

Allurement : Why are yonr companions bo Bleepy ? 

Delusion : Why ? A woman with one husband only, 
cannot get Bleep, how then should we sleep who have bo many 
husbands 1 

Allurement : Pray who are these husbands 1 

Delusion: The great King Passion, Love, Anger, 
Avarice, Self-sufficiency, and many others. 1 captivate all 
who are born of that race, youDg and old, so that they do 
not separate from me night or day. 

Allurement : I have heard that Enjoyment is the boloved 
wife of Love , Murder, of Anger , and Insatiableness, of 
Avarice. If their husbands wanton with yoa, will they not 
become jealous and hate you? 

Delusion : Why do yon talk about their jealousy ? They 
cannot do wnhont me a single hoar. 

Allurement : On this account I Baid. that no woman in 
the world « bo highly favoured as yon, since even women who 
are neglected, desire to be on gracious terms with yon. My 
dear, yon may be excessively sleepy, hot when yon approach 
the King, and the rings on yonr toes make a jingling noise, 
he will be Bomewhat afraid. 

Delusion ■ Why should he be afraid, for be has ordered 
ns to pat on these ornaments, and it is onr practice. How 
Bhoaid men be alarmed at the flight of their mistresses f 
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Passion : (Looking.) Ah I here is my deaf Delusion. She 
comes walking along majestically, and the loose bracelets 
tinkle on her arms; she lifts np in play the garland of flowers, 
loosened by the respectful officiousness of attendants, and thus 
displays the form of fingers imprinted on her breasts, while 
her large eyes, which are like the bine lotas, charm the heart. 

Allurement : Let ns approach the King. 

[ Delusion advances and salutes the King.] 

Passion : Then whose breasts bear the impressions of 
fingers, eit down on my knee and embrace me ; thoa stag eyed 
maid, Hgitate the playfnl mien of the daughter of Himashaila, 
seated on the knee of Shankara.* 

[Delusion smiles and embraces kiw».} 

Passion : (Having received her embrace.) This embrace 
renews my yontb; the emotions of love disturb my facnlti®; 
emotions which of old are known to arise from youthful toy- 
ing, which render the mind impetnons, and which, accompa- 
nied with varions delightful enjoyments cause inexpressible 
pleasure, and are eagerly indulged ; these emotions are again 
excited by yonr embrace. 

Delusion : Great King, I am at present young, but time 
shall not remove from my heart the affection I bear you. 
Give me your commands. What occasion has brought me to 
your remembrance ? 

Passion * We remember only such as are absent from the 
mmd ; bat your picture is fixed on the wall of my heart. 

Delusion: Great King, you are very gracious ; favour 
me with jonr orders. 

Passion • You will execute my orders as yon walk open- 
ly about. Religion, the daughter of a slave- woman, acts as a 
procuress to bring together Reason and Revelation. She is 
adverse to me ; she is of no family, and ebe-is a sinner and 


• A naa« of Slur a or Mabadaya 
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a companion of Binner,* seize her and deliver her over to 
Heresyt- 

Delusion ■ This is enough, when Relieion is made your 
slave, she will do whatever yon command. She will declare 
that virtue, beatitude, the commandments of the Vedas, daties 
which are impediments to pleasnre, ordinances of the Shaatraa 
and future rewards, are all false , she will instantly renounce 
the Vedas , why then mention Revelation ? She will unveil 
the error of affirming that blessedness consists m freedom 
from sensual pleasure, and she will separate Revelation from 
Reason 

Passion: My dear, you understand my object well 

[Embraces and Itsses ter.] 

Delusion I am not ashamed, though my Lord has em* 
braced me so publicly. 

Passion : Let us retire to our several homes. 

[ They all go out 


END OF THE SECOND ACT 


• wOm. Wtatovj '.m viA. wjiaWm. wMh. m* 

Qatet ifortUSoatlon &a- 

t Comment— Peahende One who doea not perform the oeremonlea 
end dallei of the eitahllahed felth 




ACT III, 


Teajtquiixitt and Cchpassio'i enter 
Tranquillity — {Weeptng )~ My mother, where are yon ? 
0 grant me one beloved view. Alas J she who*e delight was 
to sojourn in forests where the deer range without fear , to 
wander where the waters fall from the mountains, to frequent 
holy places consecrated to God and the retreats of devout 
ascetics, is delivered into the hands of Heresy , ehe is like 
a black cow* in the hands of the bctcher, how can she 
escape? To talk of her surviving is vain Prevented from 
seeing me, unable to perform ablation, hungry and thirsty, 
and deprived of my society, will Religion survive one hour, 
and separated from Beligion, Tranquillity will live despised 
by the people ? My dear Compassion, be not concerned about 
me, bnt 1 am resolved to accompany her when she is laid 
upon the funeral pile. 

Compassion (Weeping) My dear, these words are more 
painful to my ear than the flame of a fierce fire is to the 
tonch , you will kill me with gnef. Preserve our life for a 
little space , l Bball spread the melancholy tidings m the 
abodes of holy men, in the assemblies of the Mums, and on 
the banks of Bhagirathi , perhaps she is lying concealed 
somewhere through fear to Passion 

Tranquillity I have sought for her on the banks of 
rivers covered with wild gram, and inhabited by holy hermits, 
1 have searched every house where oblations are made and 
sacrificial ntennla kept , I have searched amongst the fonr 
classes of men , bnt 1 have not received the smallest intelli- 
gence of her 

Compassion My dear, I mnst tell yon that had Bell- 
gum possessed the principle of Troth t, we should not have 

* A tow of this colour is tight* vidaed, sad is the object, of peculisr 
veneration. 

t 8*tt» Gone. 
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found her to snch difficulties; those who are perfectly pnre do 
not experience each distress. 

Tranquillity • When Fate is adverse, what may not bo 
experienced? Alas 1 the operations of Fate are perverse and 
crnel Lahshmi, the daoghter of Janaka, lived m the honse of 
the ten-headed Ravana ; Danava carried down to hell the three 
Vedas of God himself, and the chief of the Daityas, Patala 
Ketn, eeued by a stratagem Madalasa, the daughter of a 
Gandharva. Let ns go to the dwelling of Heresy. 

Compassion Let ns do so, ( Thty walk forward. 

Compassion : ( Fearfully ) My dear, here is a Raksbaea 

Tranquillity • Who is this Rahshasa? 

Companion: Behold him 1 his disgnstfol form is be- 
smeared with ordore, bis hair is in wild disorder, bis body ta 
caked and horrible to new, and be bolds in his bands 
feathers of the peacock’s tail ; be comes this way. 

Tranquillity . This is not & Rakshasa, for he has no 
strength. 
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{They loth stand and the Digahbaba en f ers ) 
Dlgambara Salutation, ealntation to the Arh&ias ’ The 
sonl 13 like a tap*r* confined in a dwelling which has nine 
openings. This is the doctnn a of the mo«t eminent Jams , it 
u the chief good, and imparts supreme Minty. {Aloud) 
Listen, my dis-iple*, listen* How can the body be pare which 
is fall of erery kind of defilement , bat the soul is naturally 
free from pollution , this is learned by rererencmg the Rishis, 
as salating them at a di'tano 0 , re*p»ctfnHy giving them ex- 
cellent food, harbouring no malice agam*t them, and honour- 
lag their wives- {Looks behind thes*enr) Religion * Religion* 
come forward. 

[TRA5QCILLJTT and CoiffA_«iow took in that direction.'] 
ReligiovI {enters having the habit and appearance of 
Digimbaxa ,h'r master ) 

* Ccmmeatary^The dimensions of the »oal are snail, so that it b «m 
fined la an habitation m * taper lightens tnJj the inslda o' a vessel or 
Lome, became Its light Ii limited, to the acral which Igamces only the 
body is cl amaU dimensions- We appreh»nd the meaning c! these el 
pmtioea I) be thla, that tie acral is a finite, cate rial, rattle essence 
which pervades every part of the body Unsmiling it u a limp. Thia 
ceasing la confirmed by % passage ia the PtnchadisbL It t* necessary, 
however to precise that th-ee opinions had jas* been mentioned respe-t 
Jag the cat are of the seal 1st that it Is impe-eeptlbly sc *11 , Sad, that 
It U of a c.id-11* or ceaa magnUade 3rd. that it la lafiaitely doused lihe 
space, bat without parts- The passage eo-taiaing the Digtabar* opinion 
Is the following —“The Dlgnmbari sect, (by whieh Is denoted the 
J smai ) c si tula f'st the vital seal is of a med-an msguitade and Is 
difiased eve* the whole body free the head to the foot and the Veda* 
dec-are th»t the vital aonl eateaia Irons the eyes to t v e tipi of the tails. 
Pasehsduhl Chitr* Dips, ailofca 62 The Yedaat sect obtain, ca the 
contrary that though the goal be ecslaed at p-esent ia this body, yet it 
is sitnrtHy lafi-ate unborn' ed, and etertai , that by *ev«-e aastmt y 
it «aa area ia this life pass the bounds by which it seems eir-amseribed, 
ani range turornfa Vh* tela teol vro*i4s aal space that 'll is the supreme 
s r .nt which Is sader the evil isfiaeaee c' matter and passion, and that 
whea this ci-ga iil jsies is itilra ef, *.1 ail pass'— i a-d desires 
»-» ext-aga-ihed , U m*i from Us degraded condition to the state cl the 
esiuc eat and omnipresent Bemg 

t The Ee~gis=i whl*h a-eeess. v*ly a r pea r ia th-s Art, are the d-fiere=t 
he-ttieil Eeligiccs of tis psrt.es who evJ them 
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po«»e33 wom^n obedient to our wills; it removes the restrictions 
as to time of eating*, it allows ns to recline on sottrbeds, wnd 
to pass the vbuung moon-light nights m amorous play -with 
young damsels who have sprinkled themselves with odori- 
ferous powders, aud who respectfully serve us. 

Compassion: Who is this that approaches, tall and 
straight as the palm tree, his person emits a disagreeable odour, 
he ts dressed in dusky garments, and the hair is palled from 
his head and body. 

Tranquillity My dear, this is a Banddha 

Mendicant Listen, 0 ye devotees and ye holy mendi- 
cants I While I read the ambrosial words of Sangata the Lord. 
0 ye mendicants, I enrvej with the eye of Intellect loth the 
evil and the good. I caase the transitory appearances of exis- 
tence } the soul itself la not permanent-* , therefore be not dis- 
pleased when mendicants desire fo have yonr wives. {Looting 
behind the scenes ) — Religion, come forword. 

• The orthodox Hindus are obliged to observe particular times for ablu 
lion and the performance of various acts sod ceremonies, and also are 
confined to certain kinds of food, and to eat only with people of their own 
caste These restriction* are often extremely irksome and Inconvenient, 
hence Mendicant reckons their removal amongst the advantages of his 
faith 

t Commentary —It does not meet the reward of aet oas in another 
Itate, »• f the soul pedshes at death The following passage from Bn 
chanan'a account of the Burmss will elucidate this expression —The 
Burma writings allege, that In death, whether of man, beasts or of any 
'iving being (for they believe all living beings to possess soots , ) the aonl 
perishes with the body and they allege, that after this dissolution not of 
the same materials another being arises, whieh according to the good or 
bad act one of the former life, becomes either a man or an animal, or a 
nst, or a ropa. &o- And they farther allege, that bemg* are continually 
revolving in these ehauges. for the duration of one or more worlds, until 
they have performed such actions as entitle them to Mbban, the most 
Perfect of all states, consisting In a kind of annihilation in vrhieb beings 
are treo from change misery, death, sickness, or old age •' From -tills 
extract It appears that the notions of the Banddbas (If tho Burma op! 
nioci are allowed to be a fair representation of them,) respecting the 
nits re of the soul, are accurately stated In the text, for though they 
mainta n the doctrine of tranasclgrstlon, yet his in language, whlehls 
Incompatible with the belief el the futaro existence of the man* eonl 
wblsb now animates the body. 
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Religion* enters. 

Religion • Let the kinsman of the King command. 

Mendicant : Be favourable to the Upasakag and Mendi- 
cants, and abide always with them. 

Religion ; I obey yonr orders. [ Goes out. 

Tranquillity : This is a false Religion. 

Compassion : It is so. 

Digambara : ( Seeing Mendicant, he calls out tntk a loud 
voice ) Mendicant, 1 wish to ask yon something immediately. 

Mendicant (Angrily) Thon sinner, thon infernal person 
what dost thon say ? 

Rationalist : Do not be angry, for I am going to enqoire 
abont the Shastras. 

Mendicant : 0 Digambara, do yon know anything con- 
cerning the Shastras ? Well, I shall see. ( Goes near him.) 
What is yonr question ? 

Digambara : I Bay, who commanded the rites which are 
thus observed by a momentary perishing being like yon t 

Mendicant : Hearken, be who adopts onr opinions and 
acts according to them, and sabdnes his passions is emanci- 
pated.} 

Digambara : Fool, supposing that m the revolution of 
ages some one is in this manner emancipated, yet what recom- 
pense can yon promise for the actions of one who dies now,§ 
I also ask who tanght yon this system of dnties ? 

* The religion ot Danddha 

t Commentary.— W hen the period of retribution arrives, you ahall here 
oeued to exist, and yonr actions will be fruitless. This is my opinion 

J From earthly passions and fraUttes, end arrises at the state of the 
eternal. 

} It hat been already stated that the Bauddhae affirm that the eonl 
perishes at death , bnt that from the same materials a new being arises 
and eo on In succession until It reach a state ot supreme bliss called Mb 
ban, or as It Is pronounced In India Nirvana, and in Ceylon NImbsn. 
nationalists granting the supposition that this opinion may be correct) 
•D-lufre what reward of vs rioas actions ctn be bestowed cn film who dies 
without obtaining this high elite of felieliy j for he Infer* tbit It tbs soul 
perishes at death no retribution can bo experienced by the former tndivi 
deal, though a new being msj spring from bis ashes 
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Mendicant These duties were ordained by the powerful 
the ommcient Bauddha. 

Dlgamhara How do you know that Banddha is omnis- 
cient ? 

Mendicant : It is plainly declared in the holy book. 

Digambara If yon believe in the omniscience of Band- 
dha upon his own declaration, then I also am omniscient for 
I know that yon and yoar father, grand-father and ancestors 
to seven generations were my servants. 

Mendicant (In anger ) Ton sinner, devil, and impnre 
fellow, am I yonr servant ? 

Digambara As one enamoured with a beautiful woman 
forsakes his wife, so I woold &dri*eyon to renounce the Baad- 
dha doctrine, and having embraced the Arh3ta religion, prac- 
tise the rites of the Digambara. 

Mendicant O reprobate, yonr own religion is snbverted 
and yon wish to subvert the religion of others "What person 
will forsake the venerable religion of this country, and adopt 
yonr despised devilish opinions ? Who is there that embraces 
the doctrine of the Arhata ? 

Digambara The celestial signs, days, eclipses of the snn 
and moon, the place of Jnpiter, and the notes have been declar- 
ed in the Bhastras which contain divine knowledge , and this 
is the omniscience of Arhata. 

Mendicant (Laughng ) The abstruse science of Astro- 
nomy has existed from time immemorial, the discovery mn«t 
have given yon immense trouble Bat if the sonl be com- 
mensnrate only with this body,* how can it declare what re- 
lates to the three worlds, without being actually present w 
them. Does a lamp when put nnder a cover shine opoa the 
furniture of the house 5 | Therefore I conceive that the reli- 
gion of the Saogatas, which confers bsppine«s and pleasnre, 
is preferable to the doctrine of the Arhata, which is condemn- 
ed both to heaven and on earth 


• At ad ng to the ©piatoa fit D gsrabat*. 
f And *o forth 
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Tranquillity : We mnst move to another place. 
Compassion : Do bo. ( They go to another part of the 
stage.) 

Tranquillity : (Looking.) Here is Soma Sidhanta* be- 
fore ns. Let ns go to him. 

[Soma-Siddhanta enters as a Kapalika.+] 
Kapalika: (Walking.) My necklace and ornaments are 
of hnman bones ; I dwell among the ashes of the dead, and 
eat my food in hnman skulls. I look with eyes brightened 
with the antimony of Yoga, and believe that thejmrts of this 
world are reciprocally different, but that the whole is not 
different from God.t , 

Digambara : This man practises the rites of the Kapa- 
likaB ; 1 shall ask some questions respecting them. ( Goes 

• A Rationalist of the soot of ShiTa. The word Sidhanta signifies a 
demonstrated troth} what la proved by reasoning. 

t The word signifies one who holds or carries a hnman almll i whleb Is 
the practice of the elass of devotees I have retained the original word 
at I do not know bow it could well be expressed In English. 

J Dr. Mill’s translation of this and following speeohea (In the Jour 
Aalat. Soo. tlsng. Vol. VI.) is aa follows 
To them enter Soma Biddhanta In the gnlse of a Kapalika (or man of 
skulls ) with a a word in his hand. 

Scmi-Biddhast 4 —(Walking about.) 

With goodly nacklaee deck'd of bones of meD, 

Haunting the tombs, from caps of hnman akutl, 

Eating and quaffing,— ever, I behold 

With eyea thet Meditation'! slave hath clear'd, 

The world of diverse Jsrrlng elements. 

Composed, but still all one with the Bnpreme 
Buddhist*— T his man professes the rule of a Kapalika. I will ask him 
what It !».— (Going up to him.) O, ho,1 you with the bone and skull neck- 
lace. what are your notions of bipplntss end salvation ! 
Boau-SioonasT*.— WretobofaBuddhUt! Well j heir what !• our re 
listen I— 

With Utah ef men, with brain and fat well smelt'd. 

We make our grim barct-offerlog, break our fast. 

K Tva.-Wi* V. hftlry Ton'ininai » ThnJiV, vuh ifvvr. 

With gurgling drops eflloodthat plenteous stream 
T roiu bird tbroati quickly eut, by us it ronhlpped 
With human eSerlngi meet, our QoJ, dread Bbalravs 
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near him ) 0 Kapahka ! what is the nature of yonr religi- 
ous ntesj aud what eort of beatitude do you hope to enjoy ? 

KapaUka 0 Digambara-I hearken to our ntes : after 
fasting we drink liquor out of the skulls of Brahmans, onr 
sacrificial fires are fed with the brains aud lungs of men mix- 
ed up with their flesh, aud hamau victims covered with the 
fresh blood gushing from the dreadful wound m their throats, 
are the offerings by which we appease the temble God.* 

Mendicant {Stopping his ears ) Horrible 1 irreligious 
rites 

Digambara 0 excellent man I Some wicked person 
has seduced yon from the true religion. 

Kapalika ( In icrath ) Thon unholy man, who art 

lower than the heretics, thou who shavest thy head , thou 


Brabham Memdica-Vt — (Stopping hia ears ) Buddhist, Buddhist, what 
think you of this? 0 horrible diseiplmef 

Buddhist —Sacred Arhata! Some awful sinner has surely deceived 
that man. 

Sosta ^IDdhahta — (I n a rage.) Apal — Sinner that thou art vilest of 
heretics, with thy shaven ora wo, drest like the lowest on teas te, uncomb- 
ed one, away with thee 1 Is not the blessed husband of Bharani the sole 
cause of the creation, preservation, and destruction, of the fourteen 
worlds, and his power established by the fullest demonstration of th“ 
Vedanta 1 Let us yet abew even you the magnificence of this rrt gion «— 
1 call at mil the best of gods great Harl, 

And Hata s aelf and Brahma, — I restrain 
VTith my sale voice the course of stars that wander 
in heavens’ bright vault, the earth, with all its load 
Of mountains, fields, aadeJties, I at will 
Beduce once more to water— and behold 
I drink op 

* Maha Bhairava The sanguinary tenets of this sect are contained iu 
the Ealika Parana —See Aa- Bes , vol V , p, 371 
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chandal,* who pullest out the hairs of thy body, tbon deceiver 
I contemplate the Lord of Bhavam, the powerful God who 
creates, preserves, and destroys the fonrteen worlds whose 
glory is both revealed in the Vedas, and displayed in his 
works The might of onr religion is each, that I control Han, 
Bara and the greatest aDd most ancient of the gods , I stop 
the coarse of the planets in the heavens , I snbmerge the 
earth in water, with its mountains and cities, and I again 
drink np the waters in a moment 

Dfgambara 0 Kapalika 1 For this reason I say that 
some jnggler has deceived you by exhibiting lllnsory appear- 
ances to yonr senses 

Kapalika Profane man I Dost thon denominate the 
great God a juggler ? The wickedness of this fellow is not to 
bo endured. (Draws out /us scimitar ) I will appease with 
the blood springing from his divided veins and babbling 
through the wound, the consort of Bbarga and the assembly 
of the demons summoned together by the sonnd of the 
Damaru 

(Raises his scimitar and advances touards Dioambara ) 
Digambara (/« fright ) Good Sir, to abstain from 
murder is the highest virtae 

[ Takes shelter near Mendicant.] 

Mendicant ( Keeping o/'Kapalica ) O most excellent 
Kapalika 1 We are diverting ourselves with the play of verbal 
* A pariah, an outcast*. 

Buddhist —Alas l poor Kapalika this la jnst what 1 * a 'd You b*v* 
b«en deceived by some Juggler, spreading out false images before you 
Soma Biddhahta. — "W hat again, tbon sinner , dost thou dare to call 
the great UaheshTsra a Juggler? This tby malignity must not bo for- 
given Lo, therefore 

With foaming Roods of gore that gush amain 
From throat well severed with this sabre a edge, 

1 make my aaerlfieeto him that eaila 

With beat of drum the hosts of creatures after him. 

Dread Bhiva— and with these riah ruddy streams 
Delight his consort well, Bhsvanl 

[ Deaws Us awOKD ] 
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-disputation, it is not right in yoa to attempt the life of this 
devotee 

(Kapalika pul up h\i sword ) 

Digambara ( Recovering from his fright ) If you will 
^suppress your anger, I shill propose a few questions 
Kapalika Say on. 

Digambara I have heard your excellent rites, ( Ironi- 
cally') but what is the nature of your beatitude ? 

Kapalika: Here 1 the Lord of SIridam* declares that 
be who resembles the gods, whose crest is the lunar orb, and 
who with delight embraces women heantifnl as Parvati, feels 
anpreme bliss Who has enjoyed happiness independent of 
senail le oljects? The soul that lives without spiritual 
abstraction is m a state of felicity Bat why do yon pray 
to become like Btoues ? 

Mendicant It is irreligious to suppose that beatitude 
to ay be attained without the extinction of onr desires 

Digambara 0 Kapalika 1 be not angry and I shall 
speak To affirm that a corporeal being whose passions have 
not b en subdued can eDjoy beatitude, is inconsistent with 
the declarations o f the Vedas t 

Kapalika ( Aside ) The inteH°cta or these persons are 
bewildered by impiety Be it so. ( Aloid ) Religion come 
forward 

[Religion enters as a Kapalini 
Compassion My dear, look, here is Religion, who sprung 
from the principle of error her eyes are restless and 
tremulous as the water-lily, human bones form her necklace 
and other ornaments she is oppressed with the weight of 
her teeming breasts, and her pi ay fa I month resembles the 
tall moon 

* Shiva or Wahadevs Undim is one ot the names of Parvati b a wife 
t The Jaioas nae the author ty of the Vedas in arguing with those whk 
toei eve them 

, A female Kapil ka 
6 
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Religion* ( Coming foruard.) My Lord, what are yonr 
commands 5 

Kapalika My dear, take this proud Mendicant into 
yonr arms. 

Mendicant ( Embraced befoie the audience and thrilling 
ictth pleasure) Ah! how delightful is the embrace of this- 
Kapalmj I Often have I ardently embraced widows, and 
closely pressed their big swelling receptacles of milk within 
my armB , this by Bnddha I swear a hundred times Bat 
sacb raptnrons emotions were never excited as by touching 
the rising bosom of this Kapalim. B»hold the practices of the 
Kapalikas are excellent ! Reverence to the boma Siddbantal 
This is a wonderful religion 1 0 renowned Kapalika ! I shall 
certainly forsake the ordinances of Bnddha, and adopt the 
rational faith of the great Lord * Yon are my teacher, 1 am 
yonr disciple, ins tract me id the religion of the great God 

Digarnbara 0 Mendicant ' the touch of this Kapalim 
has polluted yon stand at a distance 

Mendicant Fool yon envy me the heart-ravishing, 
transporting embrace of Kapalim. 

Kapalika ( To Kapalim) My dear, take hold of 
Digarnbara 

Kapalim embraces Dioawbaba 

Digarnbara ( Trembling uith delight ) 0 Arha 1 sweet 
is the embrace of this Kapalim ’ beantifal maid, inclose me 
again within thine arms (Atidt ) My sensitive organ is 
ntterly ungovernable what remedy is there ? Well, this will 
do I shall conceal it nnderneath this bnnch of peacock's 
feathers. O Kapalim thy breasts are large and firm , thine 
eyes are like ibe eyes of a timid antelope, if tbon wilt wanton 
with me, who cares what the Digambaras can do ? Kapalika, 
yonrs is the only religion, and it conducts to pleasure and 
beatitude I on are my master, I am year servant instrnct 
me in the precepts of Bhairava, 


• Mthadev* 
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Kapalika: SitdowD. 

(Mendicant and Digambara sit doicn whist Kapalika 
takes up a vessel of liquor and extols its virtue) 

Religion : This vessel is filled with wine. 

Kapalika : {Looks and drinks, he then offers the remainder 
to Mendicant and DigambAba). This is pare nectar, the 
medicine of life, which frees ns from mortal cares ; drink it, 
such is the command of Bhatrava. 

They consult together. 

Digambara. : The ordinances of the Arha do not permit 
as to drink wine 

Mendicant : How can we drink what ba9 been left by 
Kapalika ? 

Kapalika : What do yon hesitate about ? Religion, the 
etnpidity of the^e two fellows is not yet removed. They 
imagine that becao«e the wine has toncbed my lips it is 
impure. Well, do you panfy it by the fragrance of yonr lips 
and dispel their folly ; for it is eaid that the lips of a woman 
are always pore. 

Religion ; l obey. ( Takes up the cup and after drinking 
offers it to Mendicant.) 

Mendicant : ThiB is a distinguished flavour. — {Takes the 
cup and drink j.) Ab, bow beautiful it is 1 I have often drank 
wine more fragrant than the Baknla flower,* and presented 
from the beantifnl lips of courtezan*; but I know that the 
gods desire in ram to taste wine which is impregnated witb 
the sweet odonr of Kapalmi’s lip*. 

Digambara : Holloa Mendicant, do not drink tbe whole 
but give me some of that wine which has touched the Ups of 
Kapalmi. 

Mendicant gives the cup to Digameada. 

Digambara: (Dmk) Ab, bow delicious is this wine ? 
how pleasant its taste, its smell, its flavour, I have long 


ilimnsops 
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observed the precepts of tbe Arhs, and beeu defrandetl of this 
excellent beverage 0 Mendicant, my senses wander, I mast 
sleep 

Mendicant Do so He lies dottn 

Kapalika ( To Religion ) My love I hate made a 
cheap purchase ol these two slaves , come, let us dance 

( They both dance ) 

Digambara Mendicant, this teacher is dancing 
merrily with Kapalim let ns dance with them 

Mendicant Let ns do so ( They alternately dance an l 
fall doun though vitox cation ) 

Digambara (Sings) 0 Kapalim thy breasts are large 
and firm thine ejea are like the eyea of a timid antelope 1 If 
thon wilt wanton with me, who cares what the Digambara 
can do ? 

Mendicant 0 teacher this is a wonderful bhastra in 
which there is no trouble and by which we immediately 
obtain all onr desires 

Kapalika What do yoo see wonderfol m this ? Without 
renouncing the pleasures derived through the organs of sense 
the eight great Siddhis may be obtained which impede the 
uisterities of devotees who are endeavouring to break the 
chain of worldly affections, oud also the power of influencing 
ittractmg, allnnng pacifying, rendering insane and causing 
u person to remove to a distance, which are the inferior 
bidding.* 

Digambara 0 Kapalika (J7 inks a little ) 0 teacher , 
O spintoal director of the sect ' 

Mendicant This devotee is drank, and raves , you mast 
sober him 


‘The name of a superior order of beings a personification of the power* 
tad l«w* of natura When they are (Objected to the will by hoi uessand 
austerities, whatever the faney dealres maybe obtained the laws of nature 
tneauulkl tUa taagnltafa -weight « Usvlty cf *.h,<s. Wty la taftteaaad or 
dimtnUhed to an indefinite degree and It la transported In ao Instant to 
* T P»rl of It e universe 



Act III. J RISE OF THE MOON OF INTELLECT. 


45 


Kapalika : Very well. ( Takes some chewed betel-nut 
and pnes it to Digambara.) 

Digambara : ( Recovering from his intoxication.') O 
teacher, permit me to ask you one question ; this wine 
subjects the Siddbis to oar will* : bat do all who belong to the 
sect possess snch power? 

Kapalika : What a great affair is this yon ask? —Behold, 
the influence of mj art attracts whom 1 please amongst the 
celestial female musicians, the consorts of the gods, tbe 
dangbter of the Yakshas, or those who inhabit the three 
worlds. 

Digambara • {To Mbsmcant.) I know by calculating the 
stars, that we are the servants of Passion. 

Kapamka assents to this declaration. 

Digambara . Let us cousider what service we can render 
the King. 

Kapalika : What service ? 

Digambara : We mast subject to the King’s aathonty 
Religion, the daughter of Virtuoas Action. 

Kapalika : Tell me where she is, and by tbe power of my 
art l Bhail quickly draw forth this daughter of a slave-woman. 

Digambara takes up a pen and calculates . 

Tranquillity : My dear, I hear some wicked people 
talkmg about my mother ; be quiet and listen to what they 
say. 

Compassion : Let us do so. 

They both remain silent. 

Digambara •. She is not in the waters, she is not on the 
mountains, she is not in tbe dominions of hell ; bnt she dwells 
along with Devotion m the hearts of the eminently puioiu 
Compassion : {Joyfully.) My dear, by happy fortune, 
"Religion remains at the side of Devotion. 


* This alludes to the exhilarating effects of wine. 
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Tranquillity dances with joy. 

Kapallka : Where does Virtnons Action dwell, who has 
Withdrawn himself from love ? 

Digambara ; (Calculating agatn.) “He is not in the 
waters, he is not on the monntaiD, he is not in the dominions 
of hell ; bnt he dwells along with Devotion in the hearts of 
the eminently pions” 

Kapallka : ( Sorrowfully .) Alas, a calamitons event has 
happened to the King — Devotion, who raises np Intellect, has 
been joined by Religion, who possesses the principle of troth, 
and also by Virtuous Aition, who has been delivered from the 
hands ol Love , if this lie the rase, I believe the business of 
Reason is accomplished. 1 shall, however, stand 6rm in the 
service of my Lord, even nolo death. But I mnst employ 
Maha Bbair&vi to seize Virtnons Action and Religion. 

They go out. 

Tranquillity . My dear, let ns go and give information 
to the goddess Devotion ol these desperate persons’ designs. 

They go out. 


END OF TUE THIRD ACT. 
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FaresnsHn• ** orders. 

■Friendship . I beard in the company of Joyt that the 
goddess Devotion has delivered Religion from the jaws of 
Maha Bhairavi. — When shall I, with a palpitating heart, see 
my beloved friend ? ( Walks about.') 

Religion enters. 

Religion . {In a frightened tone. ) Alas, my heart 
-trembles like a plantain-leaf ; I still behold Maha Bhairavi 
before me ; hei aspect 13 horrible ; her ear-rings are human, 
sknlls ; thunder-bolts are shot from her eyes ; her figure is 
deformed by hair which is of the coloar of the pale yellow 
flame ; and she rolls her tongue between her tasksj, shining 
like the moon in her phases. 

Friendship . {Aside.) This is my dear friend Religion. 
•She shakes more violently than a plantain leaf ; her mind is 
^listnrbed with fpar, and she is mattering something. Though 
She be so near, she does not observe me ; I shall, however 
speak to her (Aloud.) My dear, yon most be greatly terrified 
that yon do not see me. 

Religion : (Looks at her and sighs.) My dear Friendship 
do I, who was held m the teeth of Kalaratn, again behold yon 
in this birth. — Come and embrace me. 

Friendship . {Embracing her.) My dear, how yon still 
'tremble through fear ot Maha Bhairavi, whose might is set at 
naught by the goddess Devotion. 

Religion • Alas, my heart trembles like a plantain leaf j 
J still behold, Ac. 

Friendship (Resentmgly^ After this desperate frightful 
looking wretch came, what did she do? 

• Maitn. f Mudita. 

4 The figure o! Bhairavi is painted with two laTge tush a. 
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Religion : As a hawk darts down open his qnarry, she- 
grasped me between her two legs, and seizmg Virtuous Action 
with her strong left hand, she instantly mounted np into th^ 
air like a vnlture, carrying in its enrved claws two pieces oE 
meat. 

Friendship O dreadful, dreadful ! (-Faints) 

Religion Bly dear friend, be composed. 

Fbiesd«hip recovers from her stcoon. 

Religion The goddess Devotion hearing my dismal cries, 
her heart was melted with compassion , and glancmg at her 
m wrath with white-red eyes, and terrible eyebrows, she 
immediately tell to the groond, and her head and bones 
were shivered like a monntain-rock strnck by the thnnder-bolt 
of Indra. 

Friendship Yon escaped by yonr good destiny, as an 
antelope from the mouth of a tiger. Well, what happened 
then? 

Religion . The goddess then declared, in a threatening 
tone, “I will utterly exterminate that impions King, Passion, 
together with his whole race, who do not submit to my 
authority”, — Afterwards she thus addressed me 

** Religion, go and deliver this message to IteBson, 4 Pnt forth 
your utmost might to conquer Love, Anger, Ac , that 
retirement may again appear. In the meantime, I shall 
instruct your army in the necessary duties, and the 
goddesses RitsmLat* and tranquillity, Ac., by appropriate 
expedients, will awaken Intellect in the Bnpreme Spirit, who 
is omted to Revelation " I must therefore go to Reason ; 
let id what manner will yon occupy yourself ? 

Friendship t By the command of Devotion, we fonr 
Sisterst are to reside in the hearts of the | ions that we may 
accomj liih the imposes o! Reason. Good men will meditate 
on men la prosperity j they will meditate on Pity in adversity, 
they will meditate on Joy in holiness, and they will meditate 
ctr AYm* fa error j rfleo file nnW wilicn «f jrewenf nraVnfiW 


* Tt* e! Trulli. 


t frltnditlp Ftty. Joy, Ort»t. 
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with Anger, Avarice, Ac , will attain a state of parity. Thus 
we four Bisters will ape nd ©nr time m endeavours to call up 
Reason, bnt where do yoa now expect to find him ? 

Religion The goddess thus spoke to me “In the 
country named Kara flows the holy Bbagiratbi , and on its 
hanks there stands a beautiful place of pilgrimage where 
Mimansa*, in company with Understanding, 13 performing 
with a troubled mind, the severest austerities, in order to 
attract Reason and Revelation. 

Friendship Then, my dear friend, you may depart, and 
1 also shall employ myself in the dnty assigned to me. 

Religion: Do so ' 

They go ouU 

Tie Ki*.g1 enters , attended by a Chambbbiaik. 

King Siofal ghostly Passion, you have everywhere 
corrupted the most eminent men Immersed in the peacefal, 
pare, and divine sea of Amnta, which communicates in- 
exhaustible strength and felicity, and whose surface is 
unruffled with waves, they refuse to take one drop ,— but 
with much labour they drink the insipid waters of 
the Bea of deception , they bathe in it, play m it, and 
repeatedly plunge mto it. Ignorance 13 the sonrce of Passion 
who turns the wheel of this mortal existence, bnt it is 
removed by a knowledge of the First Principled } and 
this knowledge springs from the seed of worship and 
obedience, and it destroys and tears np the root of 
ignorance, which is the tree of carnal affections The gods 
came down to aid the efforts of good men, or tho°e who know 

* Philosophical sect 

t Reason 

t TatVA. — T his is a phrase frequently employed in their theological - 
writings, and its literal translation is‘'thon art he,' which denotes. — Thou 
art the Supreme Spirit. The comprehension and belief of this Sublime 
doetrine, is considered the only means by which the aonl breaks off in 
material connections, and is elevated to an union ■with the Divinity In. 
philosophical and popular language, it signifies an element or principle 
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the First Principle bring them. Devotion sIbo has given this 
•command “Exert yourselves to defeat Love, Ac., I am yonr 
ally ; Love, who is the principal enemy, most be Bnbdned by 
'Spiritual Contemplation, and I command him to attack this 
•foe”. < To the Chamberlain*.) Call Spiritual Contemplation?. 

Chamberlain : As my Lord commands. 

tS 'oes out and re-enters witk Spiritual Contemplation. 

Contemplation . Alas, this world is rained by love, who 
increases the pride of thoughtless beauty, and by that einfal 
King Passion, Influenced by passion, even wise men 
beholding woman, who is the daughter of imparity, address 
her in tender language ; — " 0 charmer, thy large eyes are like 
the water-lily , thy lips are full and rQpnd ; thy protuberant 
breasts touch each other ; thy beantifnl month resembles the 
lotus, and elegant are thine eye-brows”. — Viewing her in this 
manner, their passions are inflamed, they are transported with 
desire, and follow the dictates of lust. Those also who are 
■devoted to spiritual contemplation, and who possess a qnick 
understanding, are robbed of the fruit of retirement J by women, 
who are a mass of flesh built up with bones, and naturally 
lll-aavoared and disagreeable to behold , for decorations give 
them a beauty which is merely adventitious ; their pendent 
oeck-l&ces, their numerous tinkling ornaments of gold and 
precious stones, the saffron, with which they are sprinkled, 
their garlands of variegated and Btveetscented flowers, their 
vanons dresses and shawls, are bestowed upon them by foolish 
men Bat those who examine the interior as well as the 
exterior of objects consider women as accursed, and hence 
they derive their name Man§ (AIomZ.) Thon wicked fellow, 


• He U named % edvlt, one who knows the Vedas Theology, 
t VaitaTiehara. 

J The pretence or recollection of women, excite* onholy Idee* la the 
mlodi of reolu*ei,wbo b ere abandoned this world and devoted themselves 
to spiritual exercise*, and thus deprives them of the fruit of their austerity 
$ From a word which ilgniflei bell. 
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Xove, thou Ohandal Thou preaentest thyself nnsonght, and 
■disorderest tbe mind, insomuch that one imagines, this young 
■woman loves me • this moon-faced damsel looks at me . this 
girl, with eye* like the bine water lily, desires to press tne in 
her ample bosom —Fools 1 who desires or beholds? Know 
yon not that woman is formed of flesh and bones, and that it 
is the invisible spirit which beholds ? 

Chamberlain Holy man, this is the way. 


They both tcalk fortcai d 

'Chamberlain This is the king, who is sitting. 
Approach him. 

Contemplation ( Going to him) Great King, may 

■yon be victorious. — Contemplation salutes yon 

King Sit down here. 

Contemplation Most illustrious King, yoar servant 
attends , favour him with your commands. 

King Passion is preparing to engage ns m battle , hia 
■chief here is Love , and we have appointed yon to oppose bim. 

Contemplation • I am happy in being thus hononred by 
<ny Lord 

King With wbat weapons will yon combat Love ? 

Contemplation 1 mast employ some weapons to 
-couqner Love, who carries a flowery bow, equipped with five 
arrows* First, I shall closely shot np the avenues of Sense, 
and consider hourly that the rememb-ance or image of woman 
■disturbs tbe mmd , that Inst terminates m lassitude, and that 
women are not naturally attractive. Thus I shall extirpate 
Love 

King 'Well 

Contemplation Again 1 shall retire to the spacious 
banks of rivers , to raoautatas, whose rocks are smoothed by 


* Mohan* Stambhans Tlnmadana gbosbana and Tapana or, Fasoi* 
nation arresting maddening, attraction, inflaming 
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rising streams , and to forests crowded With trees , seated 
therein company with the tranqntlizmg words of Vyasa, and 
attended by learned men, who will be rome ; snbdniug Lore, 
or women formed of fie*hand nerves. Love s principal weapon 
is named woman, and if this be destroyed, all the auxiliary 
weapons will become mefiective Nights lllnmmated by the 
moon’s beams, powdered sandal-wood, female decorations the 
spring opening npon woods which are cheered with the 
Bhramaras* hncumiug noise, the Beason wbeu thnnder bear- 
ing clouds begin to collect, and the breeze blows gently through 
the sweet-scented Kadatuba — are the tried friends of Love ; 
when woman, however, is vanqimhed, they are all defeated. 
Bnt enough, let my Lord now command. I will destroy with 
the sharp arrows of reason, the enemy’s army, and then cot 
off their King , as Arjana first destroyed the army of the 
Korns, and afterwards killed Sindba Baja 

King Be assnred of my favonr, and prepare to engage 
the enemy. 

Contemplation • Yoor orders Bhall be Obeyed. 

Salutes him and goes out. 

King {To 2/eologg, the Chamberiain ) Call Patiencef, 
that he may overcome Anger. 

Chamberlain As yon order. 

Goes out, and returns along with Patibvce. 

Patience The eqnammity of rational men, is steady as 
the clear nnrnffled ocean, so that they bear with reproach from 
persons whose eyebrows gathered np in black anger, present 
a fearfol appearance, and who^e eyes are red as the setting 
enn, {Confidently ) I alone can overcome Anger , I shall not 
fatigue myself with words ; my head shall 1 ot ache, nor shall 
mj mind he heated, mj body shall not be jostled, and there 
shall be no shedding of Mood, or foolish war. 


A large black 1>«c 


t Ksbima 
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They both walk forward 

Chamberlain This is tbe King , go to him. 

Patience: {Goes to fam) Great King, may yoa be 
•victacioas —Patience, yoar slave prostrates himself at yoac 
feet. 

King Patience, sit dawn here 

Patience 0, great King, what are yoar commands? 
•On what account baa yoar slave been called ? 

King Id this conflict, yoa mast couquer that wicked 
■spirit Anger 

Patience Throngh yonr divine favonr, I can conqaer 
Passion y it will therefore be easy to snbdue Anger, who is 
■only one of bis followers. As Katyayam slew tbe demon 
Mabesha, so will I slay Anger, who is the aathoc of crimes, 
whose eyes dart forth fire, aud who causelessly obstrocts 
devotion and duties, tbe readiog of tbe Vedas, and the 
offering of oblations to tbe gods, and tbe progenitors of men 

King 1 wish to bear in what manner yoa will overcome 
Anger. 

Patience How can be feel Auger whose heart is 
eofteued by the water of pity ? Unhappy is he, who, 
impelled by /ate has not 1iI9 passions under restraint , be 
endnres misery moit difficult to he removed wherefore let 
him regard an angry man with a smiling countenance, sp^ak 
benignly to one who is mnch enraged, consider reviling as a 
blessin », and snbmit to injuries as a pnmsbment fyr his sms 

King • Extremely well l 

Patience Mj Lord, when Anger is sabdned, tbe defeat 
of fc.lo.ntec Cootauiely, Pcide, and Euvy, will rr. 1 taca.U 3 follow. 

King : Yon will make ready for the battle 

Patience As my Lord commands 


Goes oif 
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King (To tht Chamberlain ) Call Contentment*, th<? 
conqueror of Avarice 

Chamberlain I obey. ( Goes out, and returns with 
Contentment ) 

Contentment (Meditating compassionately ) Forests' 
spontaneously yield their prodnctions, which may he gathered 
whenever we desire, holy rivers fnroish cool refreshing water; 
the plants bear young leaves, with which soft beds may be 
made* why, then, do people suffer distress at rich men’s doors? 
(Aloud) Fools aod avaricious, ye are enable to throw off yonr 
delusion Thoughtless men ! how ofteD have not your hopes 
been disappointed ? Aod yet ye continoe to drink the waters 
of this insignificant, deceitfal sea of wealth, by which ye are 
never satisfied Barely yonr hearts mn9t have bnrst an 
hnndred times, had they not been formed of the hardest stone,, 
bnt such is the operation of blind avarice, which prodaces 
strange effects on the mind btapid people, ye accamahte 
gain upon gam in endless succession, and thns ye are everlast- 
mgly grasping at riches Ye, who are enveloped m the dark- 
ness of Avarice, know ye not that the demon Hopef will some- 
time urge yon on the instant destrnction ? Besides, after 
wealth has by some means been acquired, it is either lost 
suddenly, or gradually spent , for in one of these two ways it 
certainly disappears — Say, then, is it better that wealth 
should not he acquired, or that after it is acquired it should 
be lost ? But the loss ot wealth grieves the mind, aud the 
want of it does not. Death, likewise, sits continually upon 
yonr head, rejoicing 5 old age, likefrightfnt Berpent, swallows, 
yon ah ce , and the world is devoured by wires, children, &c , 
who resemble a collection of vultures. Wash off, therefore, 
with the water of Knowledge, the impurities which arise from 
avarice and ignorance , bathe yourselves one moment only in 
the ambrosial sea of Content, and you will experience bliss. 

• Ptnloshs 

t Hope or the expectation of wealth, will lead you to some enterprise 
lo wbltfh yon will perish 
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Chamberlain t This is our Lord; 0 holy man, approach 
him. 

Contentment : (Approaches him ) My Lord, may you 
he victorious ; Contentment salotes you. 

King : Sit down here. ( Places Contentment beside him.) 

Contentments (Sitting down humbly beside him) Let 
my Lord command his servant. 

King : Yon areacqnainted with the news bnt enough, do 
yon speedily repair to the city Varanasi, and defeat Avarice. 

Contentment . I am ready to obey yonr orders Having 
ronted Avarice, who rnles the inhabitants of the three regions 
of the universe, and who has become old m murdering gods 
and Brahmans, and m binding them with the fetters of pas- 
sion; I will afterwards grind him to powder, as Daaharatha 
did the prince of Rakshasas. ( Goes out* 

A Man enters in an humlle manner 

Man : The anspicions rites have been performed, to ensure 
victory ; and the moment fixed on by the astrologers for yonr 
departure is arrived. 

King . Then let the generals order the army to march* 

Man : As yonr Majesty commands. ( Goes out. 

Behind the scenes. 

Prepare the elephants, whose moistened foreheads are sock- 
ed by theBhramara ; harness to the chariots horses whose 
speed far outstrips the wind ; let the cavalry advance with 
their swords in their hands, and let the foot soldiers march, 
raising their scimitars, and cover the face of the conntry like 
water lilies. 

King . "Well, as every thing 19 prepared, I shall begin 
the march. ( To his attendance) Order the charioteer to 
make ready war-cbanot, and bring it. 

Attendants : Yonr orders shall be obeyed. 

(They go out- 
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I Ike Charioteer brings the chnnot ] 

Charioteer Great Kid", tbe chariot is ready, be pleased 
to ascend 

[ The KtNa after performing auspicious rites , ascends the 
ehanot ] 

Charioteer (Boasting of the lapid motion of his chariot * ) 
Behold, greater King, how the horses carry the chariot to the 
borders of the Bky , oar coarse is traced from the cloud of dust 
raised by their feet, which kiss the ground , and the ooise of 
the chariot bounding along resembles the churning of tbe 
ocean The distance does not seem great to the city Varanasi, 
which purifies the three worlds. Behold the tops of its lofty 
■buildings, resplendent as the moon , the fountains of water 
are playing with a bubbling noise, and numberless flags of 
various colours, swim in the air like streams of lightening 
issuing from the clonds at the end ot the runs Not far off, 
and surrounding tbe city are gardens perfntned with fragrant 
plants, m which the thick green foliage of trees affords a cool 
shade, and la which the hee sipping Louey from the flowers, 
expands their petals by its bnzzing vmifis, and the pollen 
dispersed by the wind resembles mist The wind, loa fed with 
dust, is an emblem of a devotee of Shiva", the waving ten- 
drils seem to be the motion of its arms , it is moistened with 
the waters of the Ganges, and is impregnated with pollen , it 
worships Shiva by scattering the flowersf and sings his 
praises in the Bfnainara’s song. 

King (Looking mtk joy) This city, the abode ot him 
who bears the crescent has an attractive power ; it is eqnal to 
divine knowledge for the removal < f ignorance , it fills the 
mind with joy, and releases the eonl from corporeal coofine- 


* Who cover* hi* bod? with Mb©*. 

t By blowing the flower* tovrinl* the Inige, the wind 1* represent 
ed a* pertornlns »n set of worship, becssse the loiiffe* of lb© £©d» 
*re worshipped by sprinkling them witb flowers 
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ment. Here also the Ganges winds its wraith like coarse, 
ami wuh its banks whitened by circles of foam, laughs at tbf» 
ph#?es of the moon 

Charioteer- (Driving on) Renowned Ring, behold 
this leroj le of the eternal Whoa, which decorates tb* banks 
o£ the river of the Goda 

King (Joyfully) This is the God who js denominated 
the *unl of this place of pilgrimage by those who know its 
virtues , here dovoat men lay aside the bjdy, and are absorb- 
ed iu ibe nDiver»al spirit. 

Charioteer Behold, renowned King, how £ore. Anger 
Avarice «t the mere sight of ns withdraw themselves 
from ihe country. 

King It is ao {Entering the City ) 0 Lord, mavest 
thou I e victorious I aopi Iteate thee that roy happiness may 
be perfected (Descending from the tfjinot, he enters the 
tit / and looks round.) Victory, 0 Lord , O tboa whose 
lotas feet are irradiated by beam3 reflected from the crests of 
the a sembled Gods and their armies and whose bright 
nails, sbimeg like a fire-flv, throw a vanegated lustre on tby 
throne of gold , O tbon who alone canst break the «leep of 
mortal exi teuce, daring which good men are disturbed hr a 
succession of lllasive objects. 0 Thou open whos" tasks 
was beheld the mass of mountains when tho^e raided up the 
earth an 1 its hills were confounded together , thou who at 
three siri les didst encompass the three regions of the nci 
verse , who with thy powerful arm, diJ«t uphold th® moan 
taiu Govardhaua, which, as an umbrella received the delage 
of r»i > |>onred down from the elond sent bv Indra, when the 
destra non of the world tfas not m 0 b and who by then 
saving the terrified shepherds, didst an«« the universe O 
tbon wh > art renowned by washing off the S ndar*, red as 
the 6e»in„ eon, which adores the brows of the consorts of 

* Mloions or r»-d lesd-~ When » tasa d e* fcU Widow l«js aside her 
*»d lessee to m»ric her forehesd W th this sobstioc©, 
according! j ibe eesaiag Is, tbs he destroyed the eatsue* of the gods. 
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those who are enemies to the Gods , thon whose bright sharp 
nails tore open the breast o! the Chief of the affrighted Dait- 
jasftom which there flowed a sea of blood, thou, who 
boldest the discus which was famished by dividing the large 
bones of Kuit&bha, the enemy of the three worlds , thoa who 
art beloved by the god whose eye reflects the lunar rays r 
thoa whose bosom bears the marks of small leaves*, impress- 
ed by the swelling breast of Lahshmi, who sprang from the 
sea of milk, when it was churned with the moantain Acbala, 
whirled by thy mighty arm , thoa who art decorated with 
a necklace of large beautiful pearls; O, Vaiknntba, i 
adore thee. — Grant me that intellect which bursts asander 
the chains of carnal affections. (Makes a sign to proceed, 
and looks round.) This is -t delightful coantry.— I shall re- 
main here, and eooamp my army. 

[They go out 

• Hindu Women sometimes decorate their breasts with amal l loaves 
whlth are made to adhere by an odor i/e tons cement , hence the above 
Allusion. 


END OF THE FOURTH ACT 
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Religion enters. 

Religion : ( Thoughtfully-') It is a fact universally known 
that the antter ninth is excited by hatred amongst kinsmen 
coneames the whole family, as a violent wind cansiug frictloa 
amongst tbe trees, kindles a fire which burns op the iorest. 
( Weeping } Alas, to suppress the fire of grief • mised by death 
of brothers, is impossible ; the water of one hundred clouds of 
reason can uot quench it. — We may reason thus; the seas, 
earth, mountains, rivers, will certainly perish ; what then, is 
the death of insig uficant animals who are (ike mowed-down 
grass ? Rut reason is overwhelmed in tbe depths of distress, 
and the fire of grief consumes tbe heart. Thus it has happened 
to me ou the death of my relations Love, Anger An., who were 
of a fierce disposition;* tbe flame of grief divides my mortal 
parts, it withers np my frame, and barns my inmost soul. 
[ Musing. ] The goddess Devotion commanded me, saying, 
“ My child Religion, i abhor tbe sight of murderous battles ; I 
shall depart from Varanasi, and go to Shalsgraiuii.f the abode 
of God, where L shall remain a short time, and do you come 
and inform me what isdoDe.” I shall therefore proceed to the 
goddess, and give her ao acccnnt of the battle. (Departs and 
looks round.) This is tbe Chakra Tirlha J ; here Han himself 
dwells, i he pilot who guides the bark in winch we are carried 
over tbe s»a ol hie. ( Prostrating herself.) This is the god- 
dess Devotion, who is reverenced by the Mums. — Tranqnilhty 
is conversing with her ; I shall go to them. [ Goes to them. 

Deiotioi anrfTriNQUiLUXV enter. 

Tranquillity : O goddess deep thought stems to occupy 
jonr ttitnit. 

Devotion : My cbil(],dnnngtbis terrible war, 1 have heard 
no tidings ol my son Reason, who is opposed to ihst mighty 
warrior Passion : on this account my heart is troa led. 

* A) I nd I HR to tbe relationship between tbe family « t i«-3»cn *nd 

that of » aesum \ A plase ol pilprimago i e-*r I cn-res 

♦ A clret Ur reservoir ol water, in the middle ol wbieh Is placed 
tlio Imago ot eome dbri&lty. 
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Tranquillity : Why should you be uneasy ? If you vonch- 
Baie your lavour, victory will assuredly attend Reason. 

Devotion: My child, ( feel confident of victory, but it 
13 natural to be anxious abont a friend , and 1 am the more 
apprehensive as Religion has not yet arrived, 

Reliqiov comes forward and salutes them. 

Devotion : Religion, are yon safely arrived. 

Religion : By yoar favour. 

Tranquillity . My mother, I greet thee ' 

Religion : Embrace me, my daughter. 

They embrace 

Religion : My child, by the hind regard of the goddess, 
Devotion, may you occupy a place in the hearts of Mums. 

Devotion: What are the news from the field oE battle •* 

Religion: Correspondent to the demerits of thme 
enemies. 

Devotion . Relate the particulars. 

Religion: Listen, after you retired from the abode ot 
Kesbava and the ana laying aside his pnrj !>-, be^an to appear 
(u white, car army drew up iu array; the four quarters of the 
world were deafened by the Iiou like shouts of heroes, who 
were amumoned together by the sound of victory , the enu was 
obncored with the dost raised by the horses’ feet, and chariots 
(winding the gronndjtbeteudn ismas of the earth were darken- 
ed by the atndar brasbed off from the elephants’ foreheads by 
the flapping of their huge ears, and the army was terrible a** 
thunder bursting from the clouds amidst the universal rnm 
T iicO the King Reason sent Logie to Vnmoo with this mes- 
sage . “ Depart from the abodes of Vishnu, from the banks 
ot holy rivers, from consecrated sj ots id the iomts, and from 
the hearts or holy urn, and reitre along with your companion* 
into the country o: the Mlechhos. If you do not, yon shall be 
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hewn down by the sword, and the blood flowing from your 
mangled corpse will redden the month of the howling jackal w 

Devotion: Well. 

Religion : Then, 0 goddess, the King Passion contracting 
the eye-biowa upon his broad forehead, replied tn wrath, “May 
Reason reap the reward of his iniquitous act ” Saying thi«, 
he advanced to battle at the head of the Heretical Theologies*, 
and the Heretical Metaphysicians. Meanwhile there suddenly 
appeared over the head of oar army SaraBwatit who in in- 
timately acquainted with the Vedas, the Upavedas, Parana?, 
Dbarma Shastra, and the Itibasas, holding id her iiand a 
waterlily, aud shining like the moon. 

Devotion : Well. 

Religion : Then toe worshippers of Vishnn, of Shiva aud 
of the Sun, assembled around the goddes*. 

Devotion- Go on. 

Religion : Mimansa then presented himself eager for the 
fight, aud accompanied with Saukbya, Nyaya, and the Maha- 
bhaahya of Kacadaf. Logic was the thousand hands of the 
goddess with which she threw light over the world ; religions 
duties were her lips, the three Vedas were her eyes, and she 
seemed another Parvati 

Tranquillity: But how came anch an union to be effect- 
ed with the Logical Shastra«, which maintain the doctrine of 
different beings and substance^. 

Religion : Sly daughter, when a common enemy attacks 
the Sbustras, which though descended from the same source, 
are at mutual variance, they form aD auspicious coalescence ; 


* Agama. 

t The goddess of learning and eloquence. 

t See the appendix, in •which' aotne account is given of these philo- 
sophical sects 

5 The Logicians maintain that matter and spirit are two distinct 
and eternal anlw-Unces, and also lhat the vital son! has a separate, 
individual, though dependent existence 
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and ibns notwithstanding the interna) disagreement of the 
Sbastras, which proceeded trora tbe Vedas, they all unite m 
defending the Vidas and jd repelling the Materialists. Be- 
sides, those who know tbe First Principle perceive that there 
is no contrariety among tbeSbastras , lint that they celebrate 
by varions epithets one glorious, tranquil, eternal, indivisible, 
uncreated Being, according to the attribotes under which he 18 
announced, fence he is named Brahma*, Achyntaf, and 
Uma| aiii Tbns tbe Supreme Lord is revealed in the diversi- 
fied descriptions ol the Shastras, as the ocean is known by the 
conflux ot waters. 

Devotion : Proceed la yonr acccnnt of the battle. 

Religion : A dreadfal engagement took place between the 
two armies, iu which were mutually opposed elegants, horses, 
chariots, and footmen Thick showers of arrows darkened the 
air ; tbe blood flowed like a lake, the rand of which were tbe 
carcases of the slain, the wounded elephants resembled rocks, 
and the frag men I a of painted ombre I las floated like himsa bud* § 
When tbe fight had become terrible by their contending rage, 
the Heretics placed the Materialists in tbe front, and they 
perished in tbe conflict. After this defeat tbe Heretical books 
were carried off t y the flow of the sea of orthodoxy. The 
Sangatux fled into Stndhn, Gandhara, blagadha, Andhra, Hona, 
Vanga, Kaliogn, &c , the countries of the Mlechhas ; and the 
Heretics l)i r aniharae, Kapahkus, £c., concealed themselves 
among Ibe most abject men id the countries of Panchalo, 
Malay a, Abbira, and Avarta, which be near the sea. The 
Mimansa enpjorted by the Logmans, completely routed the 
Materialists, who after their defeat retreated to their own 
country. 

Devotion : Proceed. 

Religion : Love was slam by Spiritual Contemplation 
Patience slew Anger, Contumely, and Iijnry, Contentment 


• He who proceeded from the naTel. 
t The eterosl unchangeable. 

t The lurd ot energy, or of Dm*, a name of Parvttl, 


J Gsese. 




Act V. ] EI8E OF THE MOON OF INTELLECT. 


G3 


destroyed Avarice, In«3tiableoe«3, Misery*, Falsehood, Slander 
Theft, and Violence , Candonrf slew Envy , BIagnaojmitv+ 
conqnered Haughtiness , and Glory§ snbdned Pnde 

Devotion (Jo /fully ) "Well and bravely done. What 

has become of Passion’ 

Religion. Passion has concealed himself along with the 
enemy of Joy, though I do not know where 
Devotion : If so the principal thing is left nndone, he 
mnst be slain , for a wis° man who is solicitor about his 
I roperty, will not saffer to exist any remnant of fire, of debt 
or of an enemy Bat what are the news respecting Hind * 
Religion 0 goddess 1 overcome with gnef for the loss 
of his children and grind-children, he baa resolved to abandon 
life 

Devotion (Smiling} Oor work is tb«n accomplished, 
and spirits will be delivered from this mansion of d^siresf, 
bat caa he abandon life? 

Religion The goddess Revelation having resolved that 
Intellect shall shine forth in him, Mmd Will not forsake 
his corporeal dwelling bat will devote himself to Retirement 
Devotion . Well, I mast send Vayasakl fcaraswnli to 
induce hiui to renounce carnal affections 

[ They go out 

and Volition** enter. 

Sense ( Weeping ) Alas I my sons, where have yon gone * 
let me look on yonr beloved eoontenance. Embrace me, O 


* Prom Huer f A essays, 

t Pnrotk»r»ha Satnbhavana. § Pan^oudbiH 

| It Iliad, which la the seat of Paas’oo, Perish, oaf Passions w II 
consequently cease 

*T Manas This word is peoerally tr insisted Mind but It properly 
Aeaoif* tie seat ot affection. As the word Secs*} include* both tie 
intel-octaal f.eall m and the principles of fee-ujg and passion 1 hate 
adopted Has the ono which most nearly expresses Ibe cesem- of the 
Original 

" Saakalpa a resol re or deterrunaties. 
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my children Auger, Eomity, naughtiness, Pride, ant! Envy 
my members are foil of pam ; I am old BDd drstitnte ami no 
one helps me.— Where are ray daughters Malice, &c ; where 
ray danghfers-in-law Desire, Injury, and Insattahleness. 
How have t hey been slain in a moment through the evil stars 
of wretched me f — fhe fever of grief like a fiery poison runs 
in ray veras, it bums ray mortal parts, and consumes me with 
universal pain; it wounds ray already wounded frame, it 
deprives me oE reason, disorders ray mind, and devours mj 
whole body. [Falls down in a swoon ) 

Volition : O king, be comforted. 

Sense . (Recovering ) Why does not my consort Action* 
aid me in this forlorn condition ? 

Volition : (Weeping.) Alaa 1 my Lord, where is Action 1 
— She heard the destruction of her children, and the fire of 
gnel rose in ber heart, and consumed it to ashes. 

Sense : 0 my beloved, console me with one kind word. 
Absent from me, yon can neither enjoy happiness nor repose 
even in a dream , and separated from yoa lam as a lifeless 
corpse ; but though parted from yon by inauspicious destiny, 
know that I still continue to live, for life refnses to depart. 

Ee again faints. 

Volition • 0 King, be comforted, be comforted. 

Sense : (Recovering.) I have already lived long enough. 

Volition . Be not troubled, for the fire o£ grief will be 
extinguished -when you ascend the funeral jnlef. 

Vayasaki Sabaswati enters . 

Saraswati: The goddess Devotion commanded me in 
the«e words “Jly dear Saraswati, proceed to the dwelling 
of Sense, who monrtiB the death of Ins children, aud raise m him 
the light of Intellect, and use such persuasion as may incline 

* * And so on. 

t In this minnor It U said the Blodos console a person in distress. 
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him to forsake this world.” — Well, I eball go to him. ( Gee# 
toicards him). Jly child, why are yon so afflicted ; did you 
not formerly know that this is a transitory state? Yon have 
read the Itihasaa and the legends. Brahma, Indra, gods, 
demoQR, Manns, and eagre - ; the earth, ee«s, end millions 
besides whose ogee are 100 halpas do all cesse to exist It 
is not strange then that affection ehonld cense |njle to 
monrn the death of friends, whose being is like a bnhlile of 
water, and whose bodies are formed of perishable materials ? 
— Beflect often on the instability of Hub world. He who 
meditates on what is eternal*, and on what is perishablet 
does not experience sorrow.— How con be le enljert to 
ja«9ion or grief, who believes that there is 1 nt one Being, 
eternal Brahma, ai d who leholds no other existence? 

Sense* 0 goddess, reason cannot fiid space in my 
heart, which is filled with wsopportalle grief ' 

Saraswati This is the fanlt of affection f which, it is 
well known, upholds this state of vanity. Ulan plants the 
poisonous seed of sorrow ntder the name of love, from which 
there quickly spring np shoots of affection, which coulain n 
fire dangerous as lightning and from these shoots prow trees 
of sorrow with innumerable branches, which burning like a 
heap of covered Bl raw, slowly consume the body. 

SoriBQ This may be trne ; hut it is imi'Oi'ii! le that I 
should live who am consumed with the fire of affl chon. O 
barasaati, I am fortunate to behold yon at the moment of 
death. 

Saraawatl* To attempt self mnrder is a dreadfal crime. 
— Beside**, why should eneb respect he jwid to those who 
arc a source i f miser} 7 Can wiveB, children or relations con- 
fer baj j ii ess 7 Has it ever happened in times jmsl, or will 
it in ages to ccme that they relieve a person in distress? Bnt 
when absent, the} often wonnd yon id the (endereat jwrt , 
indeed astt oielm g. Of 1 ow many diffi nines and troubles 

* Oud, (he on iters* I bcinfr _ 

} The world eve t] thing besides God 
X Sacha. 
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are they the cause? To support them how many rivers are 
crossed, how many dangerous forests are traversed, and how 
many people are beheld with countenances pale through 
disappointment. 

Sense : 0 goddess, it may be so ; bnt to be deprived 
of those whom we begat, whom we long tenderly cherished 
as life itself, and who fill the heart, gives greater agon) 
than a mortal wonud 

Saraswatl : My child, this delnsion proceeds from 
affection, it w a common observation that a person is 
distressed if the cat eats his domestic fowl ; but when his 
affections are not interested, as if the cat eats a sparrow 
or a moose, he expresses no degree of sorrow ; yon mnst 
therefore root ont affection, which is the canse of vam 
attachments. The body generates numerous animals which 
people are sextons to remove, bat to one description they 
give the name of children for which their lives are wasted 
away , snob is the delnsion of the world. 

Sense : TVliat yon say is troe ; bnt it is diffioolt to 
untie the knot of affection. Do yon know any means by 
which one may disentangle himself from the net of affection, 
which, strengthened by long indnigence, bag entwined its 
threads around bis heart. 

Saraswatl: My child, the principal means is to con- 
sider that this is a fleeting existence In this wide world, 
how m»ny millions of parents, wives, children, uncles and 
grand-fathers have passed away. Yon should consider the 
society of friends as a momentary flash of lightning, and 
revolving this often in yonr mind, enjoy felicity. 

Sense: 0 goddess, yon have dispelled the illusion, but 
the waves of affection again defile my heart after it is 
cleansed by the nectareoos instruction flowing from yonr 
lips beantilul as the moon therefore, O celestial goddess, 
command some medicine for these fresh wounds of grief. 

Saraswatl: My child, the BageB have said, that oblivion 
is the out) inedtet ne for those severe strokes of grief, which 
wound uuaieu, the mortal parts. 
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Sense : True; but it is difficult to snppress thongbt, and 
after it is once snppressed, a new sncces«ton of thoughts 
arises which overpowers the mind as the moon^s rajs are in- 
tercepted every moment by broken clouds 

EartLBwati s My child, this is the unsteadiness of thought, 
bnt 30a oagbt to fix it on some traiiqnil object.* 

Sense Be gracious, and inform me what is this tranquil 
object. 

Saraswatf It is a mystery, I may, however, reveal it 
to the distressed. Eater into the ever-blessed Brahma, f and 
collect thy tbonghts m spirit; as a person cools himself by 
going into a pool of water in the hot season Meditate con- 
tinnally on Han, who is of azure fane, and who wears an in- 
valuable necklace, ami is adorned with ornaments on his 
arms, in bis ears, and on bis head. 

Sense: {Thoughtfully and tig hing) U my preserver ; I 
prostrate myself at thy feet. 

Saraswat! My child, yon have a docile disposition, for 
which reason I shall unfold to you still more. Those who are 
void of understanding are exceedingly grieved by the death of 
parents, children, and relations, and beat their breasts , bat 
tins event secures to the wise a happy repose, and indnces 
them to seize more ardently on retirement from this miserable 
world, whose end is withont fruit. 

Retirement enters. 

Retirement : {Utditohng ) The Lord of Beings does not 
renew $ this body, which is formed of flesh surrounded with 
skin, and is tender as the leaves of the purple lotos He drives 


• Whit Is freo from sorrow, Pan too Ac. 

f Embrace the doctrine of one Belc£ and thoa shilt consider thy 
self one with Ood. 

5 The moaning, I understand. Is this that the homan form Is obtain- 
ed only after the son! ha* gone through 8.100, cOJ births In Inferior 
sal data, and that It I* not bestowed to successive times of the sans 
individual. 
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away vnlfnres, crows, wolves, dogs or cnrlews, from carcases 
on which they seize and devoor the flesh mixed with blood. 
The pleasures arising from external objects, which arecbsnge- 
able as the flncto&hons of fortune, terminate in vanity , the 
body is an abode of tronlle , much wealth endangers the life 
of the 5 ossessor, sorrow springs from every connection, and 
women are a perpetaal scarce of vexation , bnt alas f people 
prefer this path of misery to that which leads to spiritual 
enjoyment 

Saraswatl {To mind.) Retirement has come to see yon, 
do yon receive him i 

Sense My son, where are yon ? 

Retirement ( Going to h\m.) I am here and desire to 

salnte y on. 

Sense Embrace me, my sou , though I forsook yon at the 
very moment ot yonr birtb (Rbtihemh.nt embraces him.), your 
presence has appeased the violence of my grief. 

Retirement My father, what violent grief oppresses you? 
It is a matter of daily occurrence for pareuts, brothers, child- 
ren, Yelatiotis, frieDds, to meet and bpj arate again , why should 
a wise maD grieve at this ? It ja like the meeting and sepa- 
ration of travellers on the road, of two trees in a river, of 
clouds in the sky, and of passengers in a ship. 

Sense (To Sarabwati with joy ) O Goddess I what my 
son sajiB is trne. Bnt after Reason has dispersed the dark- 
ness of the illusions of sense winch coverB the mind, it still 
returns to those things which are deceitful, as the np| earance 
of water on sandy deserts , to yonng women, jlants spotted 
with bees, gentle breezes, and spread Malhkas shedding por- 
fnme. 

Earaswati : A person * however, ought not to he onfr 
honr withemt what is requisite in the performance of his 


laterally— An Householder 




Act V.j KISS OF THE 3IOOV OF INTELLECT. 


e9 


duties *, and henceforth Contemplation will be your pion« 
cpnaoit. 

Sense ( "Bashfully , ) As the Goddess recommends — 

Saraswati Let Quiet, Mortification and Contentment, 
yonr sons, abide with yon , and also yonr ministers Penance, 
Prayer, Ac : and be pleased to appoint Reason, and the god- 
dess Revelation, the heirs apparent to yoar throne. Receive 
also, with favour and respect, the four sisters. Friendship, 
Pity, Joy, and Grief, who have been ordered to attend yoa by 
the goddess Devotion, and to solicit yonr grace 


Sense Yon shall be obeyed , I have placed yonr com 
mand on my head. ( prostrates himself at her feet ) 

Saraswati Regard Penance, Prayer, Po9tnre, and In- 
spiration, with reverence, and assisted by them conduct the 
Government of yonr Kingdom — Having thns attained a state 
of repose, the aonl will discern its own spiritual natnref united 
to thee, the Eternal is subjected to birth and decay 1 and 
though he is one, yet to onr understanding he seems to be 
many, as many suns are reflected by the waves of the flea. 
Bnt, my child when yonr thonghts, which are now dispersed, 
shall be collected together, and yon shall remain m a state of 
repose, then the eternally happy spirit will shine forth as the 
snn is beheld in a clear sarface of water. Well, let ns now 
proceed to the river, and pour forth liberations to onr decease l 
kinsmen. 

All, Ae yon command. 


f They all go out . 


• In every religions Ceremony at Importance, a married man most 
bo assisted by his wife. Accordingly. Sense being married to Con 
templation wliom ho had forsal.cn Saraswati advises him to be rc 
concYlcd to her that, as an householder ho may perform all tho duties 
ot religion agreeably to the prescribed role. 

t Tbls Implies, that ho will perceive himself to be pure Bptrit, or 
the Supreme Being 

FXD OF THE FIFTH ACT. 
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TflANQtriLLirr enters. 

Tranquillity : The great King Reason thas addressed 
me — ** My child thou knoweat what has happened The 
children of mind having perished, and Passion being snbdned. 
Mind has associated himself with Retirement, and 1 ecomt* 
tranquil. The five troubles* have Bimultaneonsly ceased, ai d 
Man encircled with the knowledge of the First Pnncif le. Go 
qnickly, therefore, and bring the goddess, Revelation, with 
l roper respect. (Looking.) Here la my glad Mother , she la 
apeakiug to herself, and cornea this way. 

Religion enters. 

Religion : To-day mine eyes have been satisfied with the 
nectar of beboldiug the King’s family delivered from tronble. 
The wicked now are restrained, the good are revered, and the 
napretne Lord is worshipped by all his creatures, with joyful 
ruinds. 

Tranquillity x (Going to her.) Mother, what were yon 
musing vu as you approached ? 

Religion * I was saying, “to-day mine eyes" 4c. 

Tranquillity : In what mauner does Mauf restrain 
Mind ? 


' A Ignorance, error— Aamlta, conceiving Undorktauding and 

Spirit to t>o ooo which I suppose means the conception that the active 
and sensitive principles are Inherent In Spirit or Being— Raga, men 
talpaasioua and sffectiona.— Dweaha, envy or hatred, and Abhini veaba, 
tear of death. 

t l‘cra«b* —Considered an a pare, spiritual, or Intellectual kelng > 
diverted uf passions and desires. The sstco word Is often used to 
denote tho Hupretce Soul as the nooroo of nnlveno 
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Religion : As he would the most dangerous person. 
Tranquillity : Then the Lord* himself will assume the 
sovereignty. 

Religion: He will : for whoever withdraws his sonl 
from external existence, he is God ; he is all things ; 
and he is the supreme intelligence. 

Tranquillity : Why does God cherish Maya ? 
Religion. Repress her, yon shonld have said; how can 
) ou talk of cherishing her ! God considers her as the origin 
of evil, who mast, above all things, be repressed 

Tranquillity - In this case, how will the KmgVf affairs 
be conducted \ ? 

Religion : Hearken ; be will medidate with delight ou 
what is temporal aud what is eternal ; Retirement will be 
bis Companion, his friends will be penance aud prayer , 
<*>niet aud Mortification will be his faithful auxiliaries, his 
female attendants, .Friendship, Pity, &e. ; and his associate 
will be Desire of beatitade ; and by his might he will cat 
tff his enemies. Passion, Affection, Volition, Kelatioo, &c. 

Tranquillity : How stands the disposition of onr Lord 
in regard to Virtnons Action § ? 

Religion : Jly daughter, since he has associated with 
Retirement, be is totally disregardfnl of fruition either in 
this state or in another. He dreads the reward of good 
which is of a perishable natare, as he does the punishment 
of evil. He does not perform even those holy actions which 
are unaccompanied with desire of reward, but believing that 
he is one with God, and has attained perfection, he remains 
m & quiescent state. 

* Man t Reason. J As the opent'ons of reason are 

grounded on the belief of extern.il existences, how can they be 
earned on when this belief has oeased ’ § Religious duties, chanty 
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Tranquillity. What has become of those all orementa 
which Passion turned away when he concealed himself? 

Religion: That evil being, Passion Beut the Science 
called Madhuiuati, together with these allurements, to delade 
the King with this hope, that if Reason be insnared by 
them, he will not think of Revelation. 

Tranquillity : And wbafc then ? 

Religion: They accordingly went to the King, and 
exhibited before him that science which deludes the senses 
“ Here is a person, said they, “who hears at the distance of 
100 Ynjaua,” aud, without havmg Btndied, they pretended 
to teaoh the Vedas, Pnranas Bharata, and Metaphysics, which 
consist in disputation. According to their will they prodoc- 
ed bhastras and Parana, composed in elegant language , 
they traversed the three regions of nnirerse and beheld the 
mountain Hern tqarkhog with gems. By the science of 
lllaslou they raised a spot and boasting that it was sancti- 
fied by the presence of divinities, they deceived the Riug 
saying, “ Bit down, here there is neither birth nor death , 
the conntry is naturally delightful , here are beautiful 
celestial singers of playfol mien whose bands administer 
delight*, and who know how to charm the heart ; here are 
rivers whose Baud is gold , damsels with slender waists and 
round hips, whose faces resemble water-lilies , aud here are 
gardens prod nciug trees whose fruits are rubies — enjoy all 
these as the recompense of yonr holy deeds." 

Tranquillity : Go on. 

Religion: Influenced by Maya, Reason said. “ These 
are cxofllrui!” he believed in his mind that they were 
realitirsaud dilmmned to enjoy them , aud tbns he iell into 
the {will of credulity. 

Tranquillity Our Lord is then again insnared in the 
net oi worldly affections. i 
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Religion 2*o, no. 

Tranquillity : What then 5 

Religion- A I/jgician, who was standing near, fixing 
his eyes red with anger on the«e impostor*, thns spoke to onr 
Lord -—“My Lord, what are yon doing ? Do yon not know 
that the’e per°ons who eagerly deronr sen«nal pleasure-, and 
delude the people, will precipitate yon again into the fierce 
fire of external things. Did yon not embark in the vesBel of 
divine meditation to be earned over tbe gnlf of pas«ioo , will 
yon now prondly leave it, and peri«h in a river of fire ” 

Tranquillity "Well. 

Religion Hearing these words, the King said. ‘Snch 
external objects, to be sure very fine and then he began to 
revile this deceitful science 
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Revelation and Tbahquilutv enter. 

Revelation My dear, how can I endure the face of cruel 
Reason, who for a long time neglected me, as if I had been 
the wife of another. 

Tranquillity 0 Goddess * why do yon return to him 
who behaved so crnelly 9 

Revelation Bid yon not see my distress, and do yoa 
talk in this manner ? — While Reason was absent, what 
wicked unprincipled fellow did not desire to have nnbappy 
rne for his hand-maul 9 The bracelets were taken from my 
arm and broken, and my hair was dishevelled by their eager- 
ness to get the precions stone with which it was fastened. 

Tranquillity These were the evil doings of Passion 
no fault can be imputed to Reason It was Passion, who 
by means of Love and others, caused Reason, the instructor 
ot Mind to separate from you But the natural disposition 
of a respectable woman is to wait till her husband be rescu- 
ed from tbe trouble into which he has fallen you must 
therefore, meet the King with kind looks and endearing 
words , for now yonr enemies are destroyed and all your 
■desires are fulfilled 

Revelation My dear, I am coming along with mj 
daughter Gita, and shall meet him in secret , bnt yon will 
respectfully answer whatever qnestion is asked by my 
husband {Reason) or by Ulan, and thus intellect will rise , 
for how can 1 Bpeak with confidence before the Gurus 

Tranquillity j This subject*, however, need not be dis- 
cussed by means of Gita, for it has been already declared to 
him by the Goddess Devotion — Walk on, and shew respect 
to j nstine Man, and to yonr hnsband, by appearing in their 
presence 

Revelation As you desire. 

iT/ey ualk Forward, 


Thejttaeof ffltetloet 
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The King* and Religion enter. 

King Will Tranquillity find my beloved Revelation ? 

* e “ gl °” . Shebas to erecute yonr orders- 

n by should she not find her ’ 

King How 9 

^ ’ Tbc Goddess Demotion las already told yon 

that Revelation, brongh fear of Logic, has taken refuge with 
Gita in the temple of Vishno, on the monntain Mandara. 

King Why is she afraid of Logic ? 

“'?« jr^ 18 ^ nl be explained to yoa Let os proceed. 
Here is Man sitting alone and is waiting to see yon. 

King (Gmnglovnrehl m) Venerable Sire, I greet thee 

Man Learning reverses tbe order of Latnre. Yonr-reat 
learning has enabled yon to wstrnct me, which gires von tbe 
anthonty of a Father. Thus when tbe Itishi bad lost tbe road 
of Tirtoe, he asked directions from bis son, and alter bein» 
«II instructed, be eaid to him, “Hearken , yon most act 
towards me as a father — this is yonr dnty.” 

Tranquillity O Goddess I The Lord „„tt,og com . 
rany with Reason , let os go to them (Corny thm , „ 

vonr 'feeL G0 ' W "’ ks! c ™ e 10 Prostrate herself a” 

Man • Lo, no, she is my mother, by whom I was instructed 
respecting the First Principle, and it become, me toreverenf. 
her There is, howe-er, a great difference between tbe God- 
dess and a mother, in regard to instruction. Onr mother 
binds the knot of worldlv affections, tbe Goddess nets it 
asunder (Rkielatios scemy Itnaeos, safnres him, ard „r. 

•h rna'adis'ance) ’ " 

t, ” a ?" ! % m ° lb ' r ' ,CU Wb '" 11,5 Jra * ,8 «J this long 


* Rtstoc 
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Revelation: I have spent the time at Maths*, in public 
placesf; and in temples which contain no image o£ GodJ, 
hearing the discourse of foolish people* 

Man; Did they nnderstand any thing respecting joor 
opinion? 

Revelation : No ; they merely expressed whatever came 
into their own imagination, without understanding my words 
like a chattering of Dravid woman§. They spoke for the 
sake of gam, and not to get a knowledge of my doctrines. 

Man : Say on. 

Revelation : Departing thence, I met sacrificed on the 
road surrounded with deer-skins, fire-wood, clarified batter, 
and sacrificial vessels, along with Intbi, Pasha, and Somalf, 
and whose rites are described in the Pnranas, in the Sections 
on Doties. 

Man: Well. 

Revelation s I thought that she who is named the 
Bearer of Books**, mast have some Knowledge of ray princi- 
ples and therefore I resolved to pass a few days with her* 

Man : Proceed. 

Revelation: On approaching, Bhe received me courteously, 
und asked what were roy desires ? I answered, having no 
protector, I desire permission to abide with yon. 

Man : Go on. 

* The retreat of Sanyasla, cosanvis, Digambaras, do. Jain colleges 
are also named Mithi. 

J A square In which people meet , any public place. 

\ I bare not been able to ascertain the Beet to which these temples 
belonged ; It la evident, however, that they belonged to some Hindu 
Sectaries. 

{ It (■ laid that Dravid women cannot pronounce distinctly. 

1 Ysjaa-vldja. 

*. Different hinds of Sacrifices, 

** Alluding to the number of books In which sacrificial rites and 
ceremonies are described. 
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Revelation She then inquired respecting the nature 
■of my worship. 

Man Well. 

Revelation I replied, I worship him by whom the 
•world was created, m whom it moves, to whom it shall 
Tctarn, and in whose light it shines , the Lord wbo«e glory 
is eternal and unspeakable, who is without change, ever 
lasting, quiescent, and to whom holy men proceed who have 
dispelled the darkness of error • She said, “ How can He 
be God who is without action 9 It is action! which dis- 
solves sensual connection*, and not spiritual contemplation , 
on this account, tho*$ who perform actions to deliver then- 
selves from wordly passions, and wbo«e minds are tranqutl 
desire to live one hundred years. Your presence is not 
required, unless you worship Him who acts and enjoys,— 
how long must I abide m spiritual Contemplation, and what 
is there objectionable in my doctrines 

King (7n dension ) The nmlerstanding of Sacrifice 
is corrupt , her vision is obstructed by smoke, and she is 
bewildered by false Logic Tbe Almighty Lord commands 
Jlaya by a nod, who then epreads out the universe thus 
iron, though motionless itself, is moved by the pre«enee of 
the magnet*, fincb, however, is his state of visiou who is 
under tbe influence of error Sacrifice pretends to remove 
by action this sensual state, which proceeds from ignorance 
this is like employing darkness to cure a per«on whose want 
of eight proceeds from darkness Hot tbe enlightened man 
is absorbed in him who creates the seven perishable delusive 
worlds , and io no other way can deliverance be obtained 
from mortal births. 

Man Go on 

Revelation: Sscrifice, after some reflection, said, M ily 
friend, ir you stay here, my discipl*s, who are immersed in 
evil desires, will despi«e their duties, be graeions, then, and 
if it plea«e yon, depart to some other place ** 

• The error cl dailitj, or ol belie-rfas oore existences thin one 

f ftellstou rites and duties 

I W»y» U oot JtsJf act I re, bnt ejotc* and act* as directed by tie 

hTirg spirit. * 
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Man : Proceed. 

Revelation : 1 then left her, and went on. 

Man: "Well. 

Revelation : Afterwards I saw Mimansa, attended with 
Karma Kanda*, she who anbdivides duties which are accom- 
panied with reward, and performs them by means of her 
assistants} who are publicly known ; she who has reciprocal!) 
connected the various duties together, and who is supported 
by the authority of the Vedas}. 

Man: Well. 

Revelation: As id the former instance, I requested 
permission to remain with her a short time, she said, 
“Remain;” and then ashed about my worship. I repeated 
the words— 1 * I worship him,” Ac. 

Revelation: Upon this, she looked at those who were 
standing beBide her, and said, “she cannot assist os, because 
sbe does not admit that men go to another world, where the 
reward of virtue is enjoyed§, she ought to be instructed how 
to perform the requisite daties." One of her disciples answer- 
ed. “this is extremely proper," another, named Knmanla 
tiwamij who is greatly celebrated, and knows her sentiments 
intimately, a aid , “0 Goddess, she will not unite herself to 
man who ac ts, bnt she will adhere to the Lord, who neither 
acts nor enjoys, and with whom actions are not reqaired.” 
Another B&id, “What 1 is there any other being besides those 
visible bein gs whom we behold F' Knmanla Swami smiled, 

* A division of the system which treats of the different rites And 

duties. [See Colebroolce'a Essays, \ol I p 290] t Anga. 

• This passage is too elliptical too be perfectly understood, bnt (t 
will receive some iilnstrstion from what is said of the jUimaos^ 
tenets, in the Appendix. 

1 Sho believes that the coni should desire theststo of the eternal 
one, all pervading Being, and not the reward of actions Jn * separate 
atatA At bWs«in«iWL. 

An eminent disciple of Jslminl, the founder of tbo Mimansa 
philosophy [8so Cjlebrooke's Essays, Voi l.pp 207, 233.312. j 
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and said,* 1 Yea there ta , there ia one who beholds the actions 
of all, and there is one whose intellect ia darkened by passion , 
there is ono who seeks the rewards of actions, ami there is on** 
who confers the Teward3 , there is one who performs duties, 
and there ia one who dispenses retnbotion. Why, then, should 
action be ascribed to the Sapreme impassible Lord 5 ” 

King Well said’ Kamarila Swami yonr understanding 
is excellent may yon be renowned*’ “Two birds, who 
always accompanied each other, and mntnal friends, perched 
upon one treef one of them ate the ripe fruit, tha other 
refrained from eating, hnt merely sat and looked at it. ” 

Man Well. 

Revelation [ then took, leave of Miman*a, and departed. 

Man * Well 

Rovolatlon Proceeding onward*, I beheld Metaphysics, 
attended by a nnraber of pnptls, snch as those J who affirm 
that there is a being distinct from the nmverse, those§ who 
deal in syllogisms and talk about principles aud elements $ 
who (Might in sophistry, and in puzzling people’s under- 
standings , who dispute for victor), and in order to Ox the 
imputation of error on other persons’ opinions , tbosej who 
maintain that God and nature ate separate beings, and are 
perpetnall) enumerating the twenty-five elements, saying, that 
con"cionsnes3 aro«e from magnitadeTi <Lc , and so on in soccerr- 
sive progression. 

'This I* cited fromono of the Vedas tbo bird which ato of the fruit i* 
tho sentient son! the other is pare spirit. The eutopic of a bird i« 
used because It flica freely through tho sir, denoting that these two 
were free agents 

t Body, Mmttcr. or Mays. J Com— rataojaiiits 

5 Com — Nstyaytkas or Logicians. [CclcbrooVs’a Essays \ ) 

1 Com.— The Smkh jm, who maintain that nature. In which the tbreo 
noilillei reside, U the origin of alt thing*-— The Three qoalities are 
fatra, Ra f » Tam*, or tratb, passion and darkness iCoIcbr.’a Ess 
Vcl. p 549 ] 

^ Primary Batter the principle ef magnitude It doe* not po*»e*s 
figare o-N lslbllty It«elf bnt I* the origin of ail mibi and Cgoml thing* 
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permit her to escape ” Oo this they all attempted in a tnm- 
nltnons manner, to seize me. 

Man' Very bad 

Revelation: 1 fled with the ntmost speed, and entered 
the country of Dsndakaranya, where, not far from a temple 
of Vishna, which stands on the mountain Mandara*, they 
broke off the bracelets from my arms nnd wrists, and stole 
the ornament which bound np my hair 

Man. ‘Well. 

Revelation: Meantime some men rn*bed ont of the 
temple armed with clabs, and beat them eo eeverelj that 
they all fled from the country. 

King: (WtthJoy,) How coaid the divine Lord endare 
those who sought yonr mins? 

Man- Well 

Revelation: Sly necklace broken, my clothes carried 
away, the ornaments dropped from my feet, and foil of terror, 
I sought refnge in the house of Gita. My daughter Gita, 
seeing me come, wa3 overwhelmed with joj, and calling oat, 
“mother, mother,” she embraced me, and cansed me to sit 
down. After hearing what had happened, she said, " my 
mother, ha not, distressed , these demoniacal minded persons 
deny yonr credibility, and walk according to their own imagi- 
nations, bat God will punish them he has declared concern- 
ing them, 1 will cast down these malicious, cruel, abject 
wretches into an abode of misery and the womb evil spirit ” 

Man ) 1 Uth tconder ) O goddess, I wish to be informed 

by yonr favour, what is the name of God ? 

Revelation : (Anynly ) How can an answer be given to 
him who does not compreheod his own spirit, any more than 
u is possible to inform a blind man respecting the figure of 
bis body ? 

Man: (H »M delight,) How can I, who am spirit, be the 
Snpreme Lord ? 

* (In Bhsgilpur— -E«« Fruitin'* site cf PaJibotkn, PL 11 p 11 } 
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Revelation The eternal God is not distinct from thee , 
and thou art not distinct from God, the greatest of beings 
bot thou appeareat to be a separate being in consequence of 
Maya, like an image of the son reflected id water 
Man (To Reason I do not folly comprehend what 
the goddess has said, for she afflrms that I, who am united to 
body, who am a separate individual, and subject to birth and 
death, — am the lmmntable, happy, and living spirit 
Reason Being ignorant of the thing, yoa do not under- 
stand her words yonr acknowledgment {3 true 
Man Inform me by what means I may understand their 
meaning 

Reason "When thon abalt know that the sonl is compre- 
hended in living spirit, when thon shalt meditate on the first 
principle, when thy mind and consciousness shall be destroy- 
ed, and when every thing around thee shall disappear, then 
the gloriOQs God, who removes mental error, who is un- 
changeable eternal, and happy, will become manifest. 

(Mas reflects tcilh joy on ichat he hat hear f ) 
Mbpxtatioy enters 

Meditation I have been commissioned by Devotion, to 
reveal her eecret thoughts to Revelation and Reason and she 
has also commanded me to abide with Man. (looking ) Ilere 
is the goddess, not far off from Reason and Men I shall ap- 
proach her (J/>j roaches an t addresses her } The god 
Davotion tlins spoke to me in the assembly, ‘The gods are 
(nereis ideas of the understanding Ibis I Know by divine 
vision Thou O goddess, art pregnant, and In thy womb are 
twins— bcienee and Intellect, and this Science and the Science 
of Devotion* shall meet together in thy xmnd ' 

Revelation May it he as the goddess has said 

( Goes out aloi <} tnlf IIpabov 

• hutlsr*' it» \ ldjr»i tbil Vcowledge vblcli U »e<iolr*d l>y ^ cc* 
devotu-e cr ecalatle vision 
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Meditation enters tnio Man. 

Man (Reflecting on what has happened behind the scene.) 
Wonderful ! Wonderful f she* who sprung from the divided 
breast of mind, has suddenly vanished, as a bright stream of 
lightning rending the clonds lllamines the world and m a 
moment disappears, she engulfed Passion and his adhereats, 
and glorious being Intellect has arisen m Man. 

Intellect enters 

Intellect I am intellect, before whose splendonr the three 
worlds pass away, and methaphystcal errors cease respecting 
pervading, removing, carrying, destroying polishing, and 
ornamenting, for there is nothing This is man £ shall go 
to him (Goes to him ) 0 Man, Intellect salutes thee 1 
Man With delight ) My child, come and embrace me. 

They embrace, 

Man (Joyfully.) Thy shades of darkness aie dispersed 
and the morning appears for the blackness of passion is 
removed, and my Bleep ib broken , the cool-beams of intellect 
shine upon me Religion, Reason, Understanding, Tranquil- 
lity, Penance, Ac , the whole world fleem to be Vishnn 
Through the fa voar of Vishnu I am become perfect Now 
1 have no consciousness of existence , I speak to none, 
it is indifferent where I go, or what befalls me I am 
tranqml, carnal tie*, fear. Borrow, the influence of former 
actions, and passion, have come to an end I have reached 
the state of annihilation, and immediately I shall assume 
the condition of a Mam 

Demotion enters. 

Devotion. ( U alhing joyfully ) All my wishes have been 
speedily accomplished. I now behold y on delivered from all 
your enemies 

Man 0 Devotion, when yon are propitious, how can there 
be distre«s 1 1 prostrate myself at yonr teet . 

Devotion (liaising hm up ) Rise np, my son , have 
yon am other request to make? 


Science 
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Man What can I desire? Season haying comjnered tb« 
enemy, his purposes are finished. 0 lotns-eyed damsel, I am 
now seated at the feet of the Supreme Lord. 

ilay plentiful rain water the earth , may prosperous hiDga 
govern the world , may holy men, who remove ignorance hy 
the light of the first principle, safely cross the sea of pa««ion, 
the bottom of which are sensible objects and affection 

( Theg xll <70 out 
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1. This Treatise on the knowledge of Self, is designed for 
those who are seeking deliverance from mortal births, who 
expiate their sms by rigid anstenties, who are tranquil and 
in whom all passions and desires are subdued. 

2. Besides knowledge* there is no other meansf, it is 
manifestly the only instrument which loosens the bands of 
passion , as fire is indispensably requisite in cooking, without 
knowledge, beatitude cannot be obtained. 

3. ActionJ not being opposed to ignorance, cannot remove 
it, bnt knowledge dispels ignorance, as the light dispels 
-darkness. 

4. When the ignorance which arises from earthly affec- 
tions is removed, Spirit, by its owe splendour, shines forth m 
an undivided state, as the snn Bpreads ita effulgence when the 
cloud is dispersed. 

5 The soul which is covered with the rust of ignorance 
being purified by the exercise of reason, knowledge itself also 
disappears { as the Katak seed purifies turbid water, and after- 
wards disappears combining with it. 


• la this tract. Knowledge by way of eminence signifies the per- 
ception of the nnlrerse as one simple beinr 

t Com— Austerities, devotion, praise, sacrifice, Ac , are merely sub- 
servient to knowledge In obtaining beatitude. 

; Action In general U opposed to tbat quiescent state la which ex 
tatlc vU'on is enjoyed, and the son! conceives Itself to be one vritb 
God, It here more particularly denotes religions rites, ceremonies and 
datieo or whatever action Is performed in order to obtain supreme 
felicity 

) Com, — Knowledge tn then ReSeeted in Spirit, exists In Jt and is 
the same with it and thns Spirit shines forth as one 




88 


ATMABODHA, OR, 


6. Life is like a dream, in which various passions &c , are 
experienced, daring their existence they appear to be real, 
bnt when the person awakes, it is discovered that they were 
an illusion. 

The world seems real nntil Brahma be comprehended, 
who dwells in all things undivided, as the pearl-oyster appears 
to be silver,* 

8 All the variety of beings bangt on the trne living Spirit, 
and are comprehended in the eternal all-pervading Being, as 
the different kinds of ornaments are comprehended in gold 

9. The Baler of the organs of sense, the Self-existent, is, 
like the firmament subjected to different accidents, and from 
their distinctions he displays distinct existences , bnt when 
these accidents, are destroyed, he remains the One Beingf. 

10. Id consequence of these accidents different species, 
names, and characters are attributed to Spirit, as different 
tastes and colours are ascribed to water §. 

11. The body is composed of the gross parts of the five 
elements, it is under the influence of destiny, and is the habi- 
tation of pleasure and of painj], 

* Com —As long *s the dark shell and the triangular figures of the 
oyster aro not perceived 

t Lit.— Are atrung on him as bead* oo a thread 

J Com —The Lord who restrains the senses who Is diffused through 
all, when reflected In the Tsrloos beings which were formed by Maya, 
appears to be many bat after these Illusory eorporcal appearances 
vanish, the idea ot many cesses, and the Divine natty la apprehended 

{Com.— Aa water, which itself is lnalptd, Imbibes a bitter, pungent, 
sweet, or soar taate, and erhlblta a red, yellow &a colour, aeoordlng 
to the substances with which It la combined, so, In consequence of 
different accidents different apoeles, namea, and eharaotora are attri- 
buted to Spirit, though they do sot naturally belong to It 

S Com —Three accident* for the human frame, which Is supposed to 
include three different parts or bodies, are bp ignorance ascribed Jo 
Oed, the first of which is named Stbul or large It Is formed bydtvld 
t eg • seb of lb* 0 tee emesis, and after appareling tbo finer part* ar© 
mired together 
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12. The snbtle * body is not formed of these gross 
materials, but is united with the spirits of lifef, with Mind, 
Understanding, and the ten organs, and it is the instrument 
of sensation. 

13 That unintelligent principle which is from the begin- 
ning, and is indescribable, is called the original accidents , 
what is different from these three accidents is denominated 
Spirit?. 

14. Occupying the five places of life and passion, pare 
Spirit assnmes tbeir nature, as crystal exhibits the colours of 
the objects applied to it§. 

15 After mortifying the body, which contains these five 
places, pare spirit is discerned by reason, as rice is separated 
from the hnsb by beating it. 

16. The eternal and omnipresent Spirit does not manifest 
himself in every place he is beheld in the understanding, 
and not m material objects as an image is reflected in a 
mirror. 

17. Spirit is distinguished from the body, organs of sense, 
mind, and understanding, by the operations they perform 
Spirit is that which beholds the actions of all, as a king be- 
holds the action of his snbjectsJ. 

18. Ignorant men imagine that Spirit ib the agent in the 
operations of the organs of sense, Ac., as the moon has the ap- 
pearance of motion when the clouds are passing over it. 

* Snkahma It Is also called Llngadeha, sensitive principle or body. 

t The fire spirits of life are the fire divisions or operations of Maha 
prana they are named Prana Apina, Vy&na, Udina, Samans, and reside 
respectively In the heart, the bowels, the whole body, the throat, and 
the navel. 

J Com— The Indescribable, Is that which cannot be affirmed to be 
either tree or false. See Appendix. 

§ Com— The Are places are those of digestion, life passion, 
consciousness, and happiness. Pore Spirit, by an illusory connection 
with these places, exhibits their nature, but It Is not affected by them 
We have mentioned these accidents In order to ahow the nature of 
Spirit, or essence, but It Is not necessary to advert to them after a 
knowledge of the first principle has been obtained. 
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19 The body, organs of sense, mind, and understanding, 
sustained by the Living Spirit, perform their several fane- 
tions, as the people conduct their affairs, by the light of the 
sun*. 

20 The properties of body, organs of sense, and mind, are 
conceived to exist in the trne living spirit, as the moon seems 
to move when it is reflected in running water. 

21. Action, Ac,, which are the accidents of minds, are 
throngh ignorance attributed to spirit , in the same manner 
-as Srom ignorance a bine colour is attributed to the sky, 

22, Affection, desire, pleasnre, pain, Ac , exist in the under- 
standing!, in profound sleep, when it ceases, they are not ex- 
perienced consequently they exist in the understanding, and 
not in spirit 

28. As the sum is naturally resplendent, water cold, and 
fire warm , so spirit is in its own essence true, happy, eternal 
and without pollution. 

24. Having throngh ignorance ascribed both intellect and 
understanding to spirit, people begin to say, I £tn, I know, Ac 

25 As spirit is incapable of change, and intellect is not 
comprehended in understanding, the sonl being conversant with 


• Com— The body, organs of sense, mind, and understanding possess 
life— why, then, do you affirm that Spirit Is the only IivlDg being 
We answer, That body, Ac , upheld by the eternal, living Spirit, 
perform their functions, as men perform the acts of life, by the light 
of the Bnn but Spirit alone is life, and the body, organs of sense die , 
are Inert and motionless. 

f Hero It perhaps signifies consciousness or the mental faculties In 
general 

♦ Com — The Valsheshlkas (followers of Kanada) maintain that 
aficctlon, desire, pleasure, and pain, aro properties of spirit but this 
is an erroneous opinion —They belong to the understanding for they 
aro felt In the states waking and dreaming, whilst the understanding 

bni. when. U.uftaaAa.'JJA-ues.i/haa.lAijiCiA eulgtaO. Vj. 

profound sleep they aro not felt henco they aro illusions which exist 
In the understanding and not In Spirit. 
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impure principle, ignorantly ears, lam, and 13 thus deluded.* 

26 Conceiving that he is sonl, man become* afraid, like a 
person who mistakes a piece o£ cord for a R erp°nt , hut his 
fear is removed by the perception that he is not soul, bnt the 
universal spiritf. 

27. Spirit causes the understanding, organs of sens», £<* 
to appear, as a lamp renders objects visible, bat spirit is not 
made manifest by these gross nature*. 

2S Spirit which is itself life, requires no other living 
being, bnt i* manifested by its own animate natcre , a= one 
lamp does not require another to make it visible^. 

* I almost despair of rendering this passage perfectly intelligible bar 
the following appears to be its meaning —Spirit js incapable of change 
or mutation, and pure intellect does not, like understanding display 
active qualities , accordingly, the vital sonl being acquainted with 
perceptions only which arise from the active principles of things 
and not discerning the nature ct Spirit tn its ongtnal,qaieseent state,— 
conceives that itself acta and exists as a separate individual , and from 
this ignorance proceeds the illusion of external beings- The active 
principles of nature are called impure because action Is supposed to 
be the cause of those passions and affections which defile the serai, 

t Com. — Man attributes to himself the nature of soul, and thus 
believing in the existence of another being, he 1 a filled with fear 
but when he u instructed in the doctrines of the Shastras by his 
teacher, and beholds by the eye of reason, that he is not soul, bnt the 
indivisible, living, happy, one Spirit bia fear is removed, he is de- 
livered from pain, and enjoys supreme bliss It may be proper to 
remark, that Atmaox “pint, primarily signifies Being, which a-cord 
!ng to this system is without qualities Jiva or Soul is Being in a 
sentient state , that which fee .s, acts, and enjoys. Perhaps it would 
have been more correct to have translated Atma Being , and lira, 
Sensation. See Appendix. 

J The knowledge of the existence of inanimate matter, depends on a 
percipient being , whereas, the knowledge of spirit, which is itself life, 
depends not on another percipient, but Spins discerns and compre- 
hends its own existence— Perhaps it was intended to intimate that th" 
essence ot existence consists either in a consciousness in the thing 
itself or in its being discerned by a percipient, for It Is impossible to 
conceive of existence altogether independent of contciousncsa or 
perception , hence. If the knowledge of an object's existence results 
cot from its own consciousness, bat from the perception of It by 
another, It can be said to exist only as long as It is perceived. 



n 


ATHADODHA, OB 


29, Having by the declaration, It is not, It is not*, re- 
moved all the accidents which constitnte the world — the sonl 
and the universal spirit are, by means of the celebrated words, 
discerned to be Onef. 

30 The unintelligent objects as body, 4c., are of a fleet- 
ing, visible natnre, and resemble bubbles on the surface of 
water; but it is required to believe that I am the unpolluted 
Brahma, whose n&fnre is onhke to them}. 

31. I, who am different from the body, experience neither 
birth, growth, decay, nor death; and being devoid of organs 
of sense, I am independent of their objects as sound, 4c 5 

3<i. Hot having mind (sense) I do not feel paw, desire, 
envy, nor fear , instr acted by the Vedas, I know that I have 
neither life nor mind, bat am a clear, transparent being. 

33. By Brahma were produced life, mind, the organs of 
sensation, action, the ether, air, fire, water, earth, which com- 
pose the universe U- 

34. I am without quality or action , everlasting without 
volition, happy, unchangeable, without figore, eternally free, 
and unpolluted. 

35. I am like ether, which is universally diffused, and per- 


* This alludes to the denial ot the material world, and of all indi 
Tidnal befog? and faculties, passions, <fto 
t Com,— The celebrated word*. “Thou art he, this Bplnt (of mine) 
Is Brahma, I am he.” 

t It Is ashed may we not possess the knowledge of Spirit withoat 
denying the existence of ether objects Ve reply, that without 
the belief of the non-existence of other objects the knowledge of 
Bplrlt cannot be obtained — Thus until a person perceives that this Is 
not a serpent he cannot know that It Is a piece of cord, 

J Com —The Are following Bhlokas describe onr natnro as discover- 
ed by abstraction and Intellectual experience 
|1 This Shloka la taken from one ot the Vedas, and explains the pro 
daction ot life mind, Ac. 
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rades both the exterior and interior of things , I am incor- 
ruptible, everlasting , I am the same in all thing®, pore im- 
passible, nnpollnted, immoveable. 

36. “I am the great Brahma, who is eternal, pare, fr c e, 
one, uninterruptedly happy, not two, existent, percipient, and 
without end*.* 

37 The perpetual conception that I am Brahma him'elf 
removes the confosion arising from ignorance, in the same 
manner as disease is removed by medicine 

38 He whose mind does not contemplate another, who re- 
tires to an uninhabited place, wbo«e desires are annihilated, 
and wbo«e passions are sabdn»d, p-rceiTes that spirit is one 
and eternal. 

& A man of good understanding, does, withont donbt, 
annihilate all sensible objects in spirit, and contemplates 
always one spirit, which resembles pcre space 

40 He who comprehends invisible essence, hanng rejected 
the idea of forms and distinctions, exists m the universal, 
living, happy being 

41 In tbe great Spirit, be does not observe the distinction, 
of percipient, perception and objects perceived , be beholds 
one infinite, happy existence, which is manifested by its own 
uatare. 

42. Thus is fire is caused by the friction of two pieces of 
wood, so by tbe eontinoal contemplation of spirit, a flame of 
Knowledge is kindled, which burns np the stobble of ignorance 

43. The darkness is first dispersed by the dawn ot know 
ledge, and then spirit shines forth, as the rising of th* sun 
follows the dawn of day. 

44. Spirit exists always, bet m cocseqn*s"e of ignorance 
its existence is act perceiTed , bnt when this ignorance ceases, 

* Til* 1* died iroo ceie o£ lie \ tds*. — Percipient s5£clfiea 
tie abstract ci'nre, and co' the active quality ct pe~cvf*k?E. 
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Spirit is discerned, as an ornament which had been hid be- 
hind a person, 

45. As from indistinct vision, a post is sometimes supposed 
to be a man, so the nature of Jira, or Son!, is attributed to be- 
ing , bnt when the principle is apprehended, this error dis- 
appears. 

46 "When knowledge arises from the perception of the 
first principle, it dispels that ignorance which sayB, I am, this 
is mine, as nncertainty respecting the road is removed by the 
rising of the sen 

47 The Yogi, whose intellect is perfect, beholds all things 
dwelling in himself, and thus by the eye o£ knowledge, he 
perceives that everj thing is Spirit. 

48. He knows that all this frame of things is Spirit, and 
that besides Spirit there is nothing , as the various kinds of 
goblets, &c„ are earth, and thus he perceives that he himself 
is all things*. 

49. The emancipated sonl is that illuminated person who 
throws off hiB former accidents and qualities, aDd becomes one 
with the trnc, living, happy Being, in like manner as the 
chrysalis becomes a bee. 

50 The Yogi having crossed the sea of passion, and slain 
the evil spirits Love, Hatred, ic., is joined to tranquillity and 
rejoices in Spirit, 

ll. Having renounced that pleasure which arises from ex- 
ternal perishable objects, and enjoying spiritual delight, he is 
serenefas the taper under a cover, and rejoices in his own 
essence. 


• Com —All sensible object* are beheld to exist in Spirit, without 
any distinction •• they differ merely in desfgnstlon accident and name 
as earthen utensils receive different names, though they be only 
different forms of earth " Vedas 
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52. The Mnm, dnnng his residence in the body, is not 
affected by its properties • as the firmament is not affected bj 
what floats in it; knowing all things, he remains unconcern- 
ed* and moves free as the windf. 

53. When the accidentsf are destroyed, the mnm, and all 
beings enter into the all pervading Essence, as water mixes 
with water, ether with ether, fire with fire, &c. 

54. He is Brahma, after possessing whom, there is 
nothing to be possessed, after enjoying whose happiness, 
there is not happiness to be desired, and after attaining the 
knowledge of whom, there is no knowledge to be attained. 

55. He is Brahma, whom having seen, no other object is 
beheld, after becoming whom, no birth is experienced; after 
the perception of whom, there is nothing to he perceived. 

56. He is Brahma, who is diffnBed through all; in the 
middle space, in what is above and what is beneath, thus, 
the living, the happy, without dnality, indivisible, eternal, 
and one. 

57. Again; he is Brahma who is described in the Vedanta 
a« the being who is distinct from what he pervades, who is 
incorrnptible, unceasingly happy, and one. 

08. Upheld by a portion of happiness of the eternally 
happy Being, Brahma and the other gods may by inference 
be called happy beings. 

59. All things are united to him, all acts depend on him ; 
therefore Brahma is diffnsed through all, as the batter is 
difinsed throagh milk. 

GO. He is denominated Brahma who is without magnitude, 

* Lit.— Like an Idiot , one who i a stupid and unaffected by any thing 
around him. 

t His movements aro not Impeded or arrested by passion, affection &c. 

{ The BthOl and B^kahms bodies. 
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nnextended, uncreated, nncorrnphble, without figure, 
qualities or character. 

01. He is Brahma by whom all things are ilium mated, 
whose light causes the son and all Inminoaa bodies to shine, 
bat who is not made manifest by their light*. 

62. He himself pervades his own eternal essence, and con- 
templates the whole world appearing Brahma, as fire per- 
vades an ignited hall of iron, and also displays itself externally. 

63. Brahma is dissimilar to the world, and besides 
Brahma there is nothing; whatever Beemsto exist besides him 
is an illusion, like the appearance of water in the desert of 
Maro. 

64. Whatever is seen, whatever is heard, nothing exists 
besides Brahma, and by the knowledge of the principle 
Brahma is beheld as the trne, living, happy being, withont 
duality. 

65. The eye of knowledge beholds the trne, living, happy, 
all-pervading being, bnt the eye of ignorance does not behold 
him, as a blind man does not see tbe light. 

66. Tbe sonl being enlightened by hearing Meditation, 
&c., and bnrning with the fire of knowledge, is dehrerd 
from all its impurities, and shines in its own splendour, as 
gold which is purified in the fire. 

67. When the son of spiritual knowledge arises in the sky 
of the heart, it dispels tbe darkness, it pervades all, compre- 
hends alt, and illumines all. 

68. He who has made the pilgrimage of his own Spirit, a 
pilgrimage in which there is no concern respecting sitnatiom 
place, or time, which is every where, in which neither cold nor 
heat is experienced, which bestows perpetual happiness, and 
freedom from sorrow, he is withont action, knows all thmgs, 
pervades all things, and obtains eternal beatitude. 

• * In hU presence the sun shines not, neither the moon, nor tho 
rfticnr, fde joining itseU'ih notf seen, wriatf (den isifre ■ v f ?'ea’s, 

END OF THE ATil ABO DU A. 
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Tbe Theological and Philosophical opinions adranced or allude 
to in the preceding pages being involved in considerable ob«contv, 
an attempt at a short tllnnration of them may not be deemed 
superfluous A foil history and explanation of them would far 
exceed the limits of an appendix, and also require a more extene re 
acquaintance than at present I po*3e«s of the writings in which they 
are contained Some indulgence must be requested eren for the 
few observations I hare ventured to mate , they are brief and anper 
ficial, and confined chiefly to tho«e parts of each system wb.ch are 
noticed in tbe translations 

In the Rise of the Moon of Intellect e ght remarkable systems are 
mentioned, some of tbem indeed in a very cursory manner, bnt so 
a* to exhib t their leadtng and dist ngmshing featores , they are 
named Vedanta, 2»yaya, Sankbya, Jlimao**, Patanjala, Cbarraka, 
Ta ds, and Bnddba The object both of Ebankari'-bdrys, and 
Ivmbnamisbra, was to esiabljh tbe prmc pies of Vedanta, and they 
Irng forward tbe other doctrines only to expo«e their errors and 
absurd tie* , it will selJom however be found that they are guilty of 
wiirepre«entation 
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sprang from his navel , the worshippers of 8hiva assert bss supre- 
macy, because Vishnu is noable to discover his feet, and the follow- 
ers of Gancsba believe that be is the supreme Lord, because Maha- 
deva ox Shive before slaying the demon Puratraye, paid adoration 
to him who controls all events.” And thus, as is remarked by the 
Author of tha Panchdasbi, “the worshippers of other gods affirm 
that they are above all, each individual conceiving the bemg whom 
he adores as tha Supreme Lord ” These sectaries support their res- 
pective tenets and beliefs by the Sutras, Mantras, Paranas, &o , 
which declare the object of their veneration to be the First Being in 
the universe, and they are distinguished by the peculiar rites, obser- 
vances, marks, and dress enjoined in these sacred books The follow- 
ers, however, of the Brabmanical systems of philosophy, may be- 
long indiscriminately to any of these religious sects , and accordingly 
we find that the Vedanta philosophy is professed by numbers in 
Bengal who are ch efly Vaiabnavte, wh 1st it ia also the system mo«t 
generally received on the western side ol India, where the great 
majority are either pure Sbaivae or of the Smartha eect, wh ch 
ordains equal adoration to Mahfidfiya and Vishnu 

The eight sects which have been enumerated, may be divided into 
two classes , those who admit the Vddas, and those wbo reject them 
The first class includes the Vddiuta, Nyfiya, Mimftnsa, Patanjala, 
and S&nkhya , the second class embraces the Jamas, Buddhas, and 
Cbarvakas In the following remarks I shall consider chiefly the 
VedinU system. 

The name Vedanta which signifies what is contained in the Vfidae 
was probably given to this sect or assumed by it, because its doc- 
trines are derived entirely from the text of the Vedas, according 
to the most 1 teral interpretation , whereas the other tecta, besides 
supporting their opinions by that eacred authority, employ logical 
reasonings in their investigations 

The fundamental principle of the Vedanta* philosophy is that 
the universe is one simple, unextended, indivisible Being, who is 
denominated the true, tbe living, tba happy, to distinguish him from 
illnaory, Inammatr, viaible appearance It is evident that no des- 

[* Oonf OolebrooVe’a, Essays, Vol. 1 pp 3:5-377, or Transactions of 
the Hojat Asiatic Society Vol, 11 pp 1 99 ] 
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cription can be giren of this Being , hence in answering enquiries the 
Tedantag sometimes say that He U nothing, which must be under- 
stood merely to intimate a negation of sensible qoalit es, figure, 
extension, tc n and al«o of the mental affections, passion <Lc. 
Whilst this Being remains in a state of rest there is no risible 
world or sensitise existences, bnt when at the impulse of de*ir« 
motion is excited m him, all the ranety of appearances and 
sensations which form the nnivera* are displayed The first eondi- 
t.on of th s Being is called ISirgfms, withont quality, the second 
condition is that of Sagtins, with qnality. The question, how does 
desire or volition srfse in this simp e Being, forms the subject of 
many disputes, and I believe that even the subtlety of Hindn 
metaphysics has not yet famished a satisfactory replj 

The motion which revolts from this desire is denominated Maja 
wh>cb signifies false, iUasory, what has no real existence* In 
popular laugnaee it denotes nature, or the pnneiple from which 
sensible things proceed, and in Mythology it is known under 
the names Saraswati, Parvati, dt», the eonrorts of Brahma, Shira 
<kc„ and who are also consdered the Shiktis or powers of the r res- 
pectire Lord* The motion which » thus excited is the immediate 
cause of creation. It is declared in the Yeda, “that God as Maya 
creates the world/* and m the Rise of the Moan of Intellect it is 
said, that the Maya or motion produces Mind or Sente, from which 
again proceed all the active and moral powers of sens live beings 
Bnt iliya. or motion perron Bed, is not inppo*ed to po«ses« 
inherent activity, its action depends on Being, and hence it is 
said in the Play that God commands M»ja by a nod, who 
then spreads cut the universe In one of the Y&Us it is called 
jada, grots or elnggisb, and that which del odes the spirit, and gross 
or doggish, it u added, means ‘•inanimate thing*, as a goblet, &c 
and delusion signifies an abstracting or entangling of the intellect. 

On this account it is said to peeress the principle of darkness and 
error, for it is the gross nstnre of Uija wmeh prevents the per- 
ception of Being, and in consequence of this it causes the erroneous 
idea cf varioas existences, it i* s ho denominated false or rffosory , 
a* it prevents the appearance of activity and real being, whereas it 

* I am not qnlte certain aa to th© etymology of this word, bat I am 
told that It baa two meanings — negation and falsehood 




102 


Appendix. 


ia merely an accident of being, and mores at the will or desire of 
the essence to which it belongs. It is sometimes however represent- 
ed as haring a real existence, but this mrana only that it exists as 
motion or energy, and not as Being Ihia will explain the ambi- 
guous terms by which it is expressed in several pans of the trans- 
lations, aa where it ia affirmed that hlaja is neither true nor false It 
is not true because it has no essence , and it is not false because it 
exist^aa the power of the universal Being”*| But in general Maya is 
called an illusion | it is compared to the visions of sleep, to the phan- 
toms which appear m the sky, to the deceptions, tricks of legerde- 
main “It ia impossible to describe Jlays, it presents itself to 
tbo cense, it is understood by considering it to be like the deceit 
fnl forms raised by legerdemain, and the illusory appearances which 
are beheld in the firmament ' Panchadashi*, Ghitradipaabfoka, If 1 
In consequence oF Miiya or motion, Being displays itself under 
various modifications In the Vddants books four modifications 
of Being are enomerated , • 1 Brahma , 2 Kutastha , 3. Jfva , 
4 Isha and they are compared to four modes of existence of the 
sky or ether 1 Aa it appears clear and limpid in the vault of 
heaven ,2 Ai it ia confined in a vessel, &c , 3 Aa it is reflected 
•with its starry furniture in water, 4 As it is obscured by watery 
chads cbloka 18 and commentary. Bat «s these different states 
or modifications under which the firmament of ether is beheld, does 
not change its nature, and as it would be erroneous to ascribe to 
each of them a distinct essence and separate being, bo it is equally 
erroneous to imagine that the various modifications by which the 
all pervading Being exists or duptaya ite power, are real and indi 
vidnal exutences In conformity to this, creation is not considered 
the production of forms or beings, but only tho manifestation of 
that wh ch exists eternally in the one universal Being, 'Creation 
signifies displaying , destruction denotes concealment. By senes 
tion, action, &c , the whole world which ia hid in Himself is displayed 

* This Is a work which, on this sldo of India, Is universally esteemed 
and admired, as giving an excellent account of tho Vfidinta tenets this 
exhibits a view of them more aucclnct than la glTcn in tho largo work 
of Bhankarhchirys, called tho Bhlsbya, whilst It Is supposed to bo 
not inferior In clearness and accuracy I Intended also to Jhsni 
given some extracts from the koga Vialahtha, a voluminous phllo 
■ophlcal poem, but to do this requires moro leisure than I have at 
present. 
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as the unfolding o! a picture daplajs tee figures it contains , by 
the destruction oF sensation and action, the whole world is concealed 
in Himself, as the figures are concealed by folding up the picture 
Isolation and creation are like night and day, sleeping and wsk 
mg, shutting and opening the eyes, or like the fleeting ideas which 
arise in the mind and then Tamib away’* Chitr*-dif*-shIoka 
182, 3, 4, 5. 

That modification of Being named Isha, causes the ideas t f sen- 
sible objects and that modification of it called Jlraor Soul cau«es 
Ahankara, or consciousness , in consequence o f which there arises 
in Being the conception of ddlerent indiTidual existences which 
separately think, a-t, and enjoy , bat as the*e demotions rc*ult 
entirely from sensation, which is not essence, but acc dents proceed- 
ing from motion in Being it follows that to attnbnte to sneli d s* 
tinetioni » separate individual being is falsa and Illusory, as it « 
ascribing being to what are only dents Bat if there exi«t in 
the uniterse only simp'e indirisibl- Lemg and accidents, then there 
cannot be many mdindoal be ag«, and all a*c dents must be re'er 
red to the simple uad tided Essence. Accordingly K is neter 
thought in the YeJdnta books, that tbe*e a-cidents exist in distinct 
md tldnal be ng«, but it is affirmed that the great Being is sub- 
jected to them, and that under the r inflame- there a rJe in Him 
the jllas ons of number and individual ty , bat wh»n the aoeidents 
di«appear, and the«e illusions are d spers-d by Being ceasing to 
mote the mod fi-ation called Jlva, or the soul, an! the concept on 
cf individual existences no longer continue, there remains only 
one all pervading nature. Hence we find this declaration in the 
R «•* cf the Moon of Intellect, • that directed by SelJ-suS'ieccy or 
Individual ty, Iliad, Passion, and other*, have bo-nl in cha as tb- 
Supreme L'-rd and forcibly carred bn away,'’ which means that 
th» mo* ion o' Be eg, having pioda-ed Mind or Secee whi'h is the 
aource, cl ccm*ciau*nes* f passion, 4<a, there teee»«anly proceeds the 
idea o' p’arality of bemgr, and by the power o* th a il usioa tie 
Great B-icg » held in the confinement o' IV* an and Affec ioo r and 
tajalam, tk-* is A- Ik's op»« » t* early and strongly 
expressed in an tier part of tie Play, a wb ch th* Universal 
Being is represented •< fall eg into the aVp of Maya, or tl-de'u- 
aoa c! tn *»a, and ag vinous knds of dreams, su b a* 

I was b'ra, this H uj father, E*tbtr, i’ Se* p* s e 15 Agie*- 
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ably to this explanation, the Omnipresent Being declares in one or 
tbs Ydias, “I am my eel/ jo many, by ray desire I become the 
people , by meditation I create the whole world.” And it is added 
in the Sama Veda «Ia the beginning there was only reality, 
( Essence and not accident,) but \Aien the glorious Being began to 
contemplate numbers, then were resplendent beings produced, and 
beings from seed “ Panchdashi Advaitya-dipa-ehlokns 5, 6 

As a natural consequence of this doctrine, the VSdSntss bel eve 
that the external world, and also tbe phenomena of mind, perception, 
judgment, and passion, are merely the diversified energy or motion 
of undiv ded, Be ng in conseqnence of which it exists in different 
states ot under various modifications.' The whole world is a dream 
in the undivided, one Brahma, tbe principle, and the division into 
animate and inanimate things arises from the distinction of the divine 
Spirit and the vital soul 

From the preserver of sli ( Brahma ) down to inanimate objects r 
all are parts of the Infinite Being Ishi, Sntra, Virat, Brahma,. 
Vishnn, Shiva, India, Fire, Ganpati, Bhairava, Ma rafa, Marika, 
"iaksha, Rakshasa, Brahmans, Kshatriyaa, Vaisbyas, Shndras, oows, 
horses, deer, birds, pimpal trees, vadh trees, mango trees, &o , barley, 
nee, grass Ac , water, stones, eartb, wood, metals — all are God 
and through them he is worshipped, who is the dispenser of rewards 
Chitra-dips, 211, 205, C, 7, 8 

To prevent it however from being supposed that these dietinc 
tions in the vis ble and animated world are real, and that they 
have a trne separate detached existenoe, though parts of the 
Infinite Being, St is declared that their appearance Teats on an 
tUnaion, and are beheld only by each as are ignorant of Being 
“Those who are ignorant of the undivided being, Brahma, the 
principle, the impossible one, dispnte concerning Jfva and Isha 
(the soul and divine Spirit) who are the effects of U&y* 1 (shloka, 
214) Bnt when this delniaon is dispersed, all these appearances 
and distinctions vanish away, and there exist* only one Infinite 
quiescent Being To disrxl thia delation, therefore., is the onlv 
meant of obtaining deliverance from sense, passion, and affection, 
»ad attaining the condition of the eternal "Be who desires release 
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from the confinement (of pa aion, &c ,) must cease to conceive of 
a distinction between the Sonl and the Infinite Spirit, and must 
reflect that Brahma is the Principle, or that thon and Brahma art 
one — Shlofca, 219 

From this brief statement of the fnndamenta] doctrine main- 
tained by the followers of Vdadnta, I think we may infer that their 
philosophy is founded on the contemplation of one infinite Being 
existing under two states or modifications The first state is that 
of a pare, simple abstract essence, immoveable and qmeecent, the 
second state is that o f Being displaying motioo or active qua'ities 
Under the first modification he is named Brahma, or the Great 
Beng, and Kfllastha or be who sitteth on high, aader the second 
he 19 named Isba, the Lord, and Jira, the sonl , or, to adapt this 
explanation to the division already given of these modifications and 
to the example by which they were illustrated, we should sty that 
Brahma is Being in its state of simple essence , Isha is Being exert 
log energy and causing the phenomena of the material universe, 
Kfitastha is Being existing in sensitive creatares ia its pure, simple 
state; and Jiva is Being in a sentient active state Bnt perhaps it 
would be more agreeable to the etymology of the words to call 
Isha the principle of energy or power, and Jiva the principle of 
sensation Ever J thing rests on Brahma, cr Being , but to him is 
more immediately referred Isha or power , and to Kfitastha is re- 
ferred Jiva or sensation In common books and language these 
terms denote separate individual being, and also in some philoso- 
phical system Brahma or Being and Jiva, that which feels are con- 
sidered distinct and different beings, bat the Vedjntas deny a 
plurality of beings, and assert that the visible phenomena and sen- 
sation, are only accidents of one Infinite Being, though in order to 
be understood they apeak ol them as distinct existences, hence, 
then it appears that the Vedanta philosophy is distinguished from 
all the other systems, by teaching that the universe consists of the 
undivided indivisible Being and motion Motion includes energy 
and seneation, energy includes the mstenal world, and sensation 
includes the active and moral faculties, and corporeal feelings, a9 
pleasure and pain Thu explanation of the distinctions which are 
constantly recurring in the Vedanta boots, and on which the system 
is grounded, receives no incons derable degree of support from the 

14 
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following passage in the Paachadasbi. “Iabrars or tbe Lord i« tbe 
principle of Happiness, Jtva or the vital coal is the principle of con- 
sciousness ; this distinction is ceased by Maya, and these two inodes 
of Spirit comprehend the universe. Tbe crestion from the begin- 
ning to the consummation of all things proceeds from Icha or the 
Lord life,* f row tbe time of awaking until it ceases in tbe infinite 
Being, proceeds from Jfva or the bo til. — thlokat, 212—18. 

Tbe reason assigned for attending to these distinctions, also corro- 
borates tbe explanation I bare offers d. It is not to point ont 
different substances or beings, but to conduct the mind to the 
knowledge of that one and all pervading Essence, in which the mo- 
difioations exist from which resnlt the distinctions we observe. Un- 
less the nature of these distinctions were understood, the soul must 
remain ignorant of its own nature, and continae for ever under the 
delusion that it U sensitive, finite individual being; but when by 
investigating these distinctions, it comprehends tbe modifications 
from which they arise, the delnsion ie dispelled, and it knows itself 
to be one, Infinite and Eternal. “Though it was necessary to treat 
of .Jiva as a preliminary step to enable ns to understand what ia 
Jtva or the aonl, yet a person ought not to be immersed in this 
notion, bat be should immerse himself in Brahms," Sbloka 220. 1 
shall also quote a passage to shew that I have given a correct view 
of the distinction between Brahma and Kfltasthas : “Kutasthas and 
Brahma are different only in name ; as the eky reflected iu a vessel 
of water leema to differ from that reflected in the firmament ; but 
besides this, there is no other distinction.’’ — Shloka 237. 

It mnst have been observed in reading the Play, and the treatise 
of Shankaracharya, that there are no attempts to establish the Ve- 
danta doctrines by any process of reasoning. The authors announce 
the Principles of their sect in a dogmatical authoritative style, as in- 
dubitable troths, or establish their assertions by the authority of the 
tiered text alone, and attribute tbe disbelief of them to passion and 
ignorance. It is in this manner that the Vldanta doctrines are 
generally taught, bnt eometimca we find an appearance of reasoning 
and argument. Tbe following quotation hints at a philosophical 

* More properly the aenaatlons and actions In which sensitive 
existence consists. 




argument of some weight in support of tbeir denial of a material 
world. “ The world la risible, but it cannot he explained , the world 
is Maya, and therefore no bypothee a abonld be formed respecting it 
If the Pandrta were to attempt an explanation of the world, any 
one by taking np the opposite argument might expose thefr igno- 
rance. How are the body and organa of cense produced by Tirtue 
of the seminal matter 1 Or supposing this eonld be answered, how 
can you account for the product on of life? If yon say that it 
results from the constitution of seminal matter; the instances of 
unproductire semen will reduce you to the absurdity of admitting 
that the same proposition may be both negative and affirmative If 
you say I do not know how the world arose, and therefore request 
you to inform me, I reply that according to the opinion of the mo*t 
learned men the world is merely an illua on of the eenses t tor what 
» there in man that surpasses ite illusions of itnse * He lies in 
the womb, he is vivified, he acqairea hands, head, feet and different 
other members, and afterwards this organised being passes through 
the states of childhood, youth, and old age , it takes various 
characters, it sees, hears, amells, adores, aud « it came into the 
world bo it goes out of it The seed of the Bad tree (Sens Indict) 
bears an analogy to the body, and considering the smallness of the 
seed and the largene«s of (he tree, it is ev dent that this can proceed 
only from Maya or deletion The Logician! proudly suppose that 
they can remove these difficulties, but their opm one are completely 
refuted by Uarsha Mura,’' Shlokas 142-8 and Commentary 
The argument appears to rest on two circumstances, Erst, that 
th* generation of animals cincot be accounted for by i a apparent 
cause , second, that even tbia apparent canse sometimes fail* in pro- 
ducing the effect, as m the case of sterile females Hence it is 
concluded that animals and tb* visible world are not real existences 
but mere illusion a The author has not stated hi« argument fn a 
precise manner, bat be seems to assume that matter it ttelf inert 
and 1 fetes*, and consequently iccapabl* of prodne ng life and no- 
ton, hence it must be aim iteJ that there is a living Being who 
s d Cerent from what i* called matter, and that this Be ng is the 
ca roe of sensible objects, acd c r life and percefton Of wbat cse 
then Is the mpfosmon of Inert matter? If all effects jrteeed 
from the cnee** ng energy o* the InSa te Being, is it tjt more 
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the passion and affections subdued, and that the individual be totally 
mdifferentto external things, animate and inanimate, to parents, wires 
children, relatione, goods, or to whatever cause 1 * pleasure, pain &c , 
and this furnishes na with a reason for the disrespectful language made 
use of in the Play towards these relatione and friende. "When by the 
practice of rigid austerity, retirement from the world, and contempla- 
tion, this quiescent etate is attained, the soul perceives that it is Being, 
and that Being is all things, and thus it becomes the one Infinite 
Essence Action or religious performances do not conduct the eoul 
to the state of the Eternal, but to a place called gwarga, where it 
continues until the holiness it had accumulated be nearly expended by 
the enjoyment of happiness, after which it returns to earth, and takes a 
body corresponding to tbe remnant 01 virtue it brings along with it 
Agreeably to this notion the ‘Vgdantas condemn the performance o' 
action as it retains the eoul in tbe prjsoo of passion and affection , bat 
whilst a person continues to perform tbe common acts of life, it is 
incumbent on him to attend to religious duties and rites It also 
has been found expedient to modify tbe doctrine in such a manner, as 
to reconcile it with the occupations and acts on which tbs existence of 
soc ety depends Accordingly they eay that renunciation of the 
world doe3 not require that a person cease from the acts and dnties of 
life, but only that be preserve his mind m a stats of perfect indifference 
and tranquillity. M If it be alleged that the Puranls declare 
Bbarata and others did not perform tbe acts of life, we would ask, why 
do yon not listen to the which declare that wise men eat, act, 

and procreate — 271. 

Having given th a short sketch of the Vddanta principles, I shall 
now notice in a very cursory manner, tbs other four Brahmanica! 
systems wh ch are mentioned in the translations 

The Njaya is a system of Logic and Metaphysics It contains two 
sects which were founded by the twocelebrated teachers Gautama and 
KAnada Tbe sect of Gautama is the most anc ent, and those 
who adhere to it are by way of eminence named Naiyayikas, 
and ‘their philosophy is called Ny&ya, the followers of Kanada 
«re frequently named Vai*heshika, and their system, Tsrkika 
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Gantma ra a celebrated character) not only in India, bat in the 
countries to the eastward of the Ganges, where he has been raised to 
the rank of a divinity, and is worshipped under a variety of names, 
which, however, are all easily traced to the primitive word There 
is little distinction, if indeed any, between the systems of Gautama 
and Kanada, except in the number of orders into which they hare 
divided the different classes of Being Gautama divided them into 
twenty three classes, which Kanada has reduced to seven , bat to 
understand the opinions alluded to in the Play, it is not requisite to 
name the different classes of Being, to enumerate the accidents and 
'ogical divisions of the system, or to notice the arrangement of syllo- 
gisms, which perhaps is not less perfect than that of the Greek 
Logician 

The Naiyiyikas* ( under which term I include the followers both of 
Gautama and Kanada ) believe that there are two eternal substances, 
apint and matter , the one distinguished by life and thought, the other 
by being inert, lifeless, and moving only ss it is impelled by Spirit 
They do not, however, suppose that the world in its present form has 
existed from eternity, but only the primary matter from which it springs 
when operated on by tbe Almighty hand of God Matter in its 
primary state is an invisible figureless substance It is very common 
to express this primary condition of matter, by the word itja wh ch 
signifies seed , from this seed or germ tbe world is called forth by the 
Intelligent Living being , and at its final dissolution all things return 
to a gem a»] state, m which they remain until again spread out by 
creative energy. In the process of creation, tbe first form of material 
snbsunce is called anu, two onus make a dwenui, three a trinul and 
so fortb| and on arriving at the bulk of a trfinuk, matter assumes figure 
and becomes visible In tbe first or invisible atomical condition, 
matter is eternal , in tbe second or figured state it is perishable 
Hence in the Kaiyayika system the elements, water, earth, fire Ac , 
are always divided into wbat is temporary, and what is eternal , the 
visible state of water, (or example, ia temporary, its primary state or 
•saence as eternal 


[ * See CoUbrooUe a Essays, Vot I pp. 281 28-1, or Trans. Royal 
Asiat Soe Vot pp. 92 118 . J 
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The combinations cr aggregations which compose the mitenal 
nmverse are produced by the energy of an Almighty and Intelligent 
cause, who u considered the Sapreme Being Matter is incapable 
of action, whence it is eYident that the motions of material object* 
are citzsed by a being different from these objects, and in this manner 
tbey prove the existence of God- Thns the author of the Mnktml , 
in delivering the opinions of the Naiyayikas, say*, “though we have 
in ourselves the eon*cionsne«s that I am, I fee! pleasure Ac , yet we 
hare no evident knowledge that spirit and matter am different , but 
this is proved by the following argument * — An instrument reqn res 
an operator , thns without an operator, no effect could re»tUt from 
cutting ii «truments, as an axe Ac., in Ike manner, withont an operator, 
no effect would result from tbe eyes Ac , which are the instruments 
of v;*K>a &*., hence we infer the existence of an. aperitive Being, 
Should it be said that operation belongs to mat er, we reply that matter 
does not possess life, as is endent in the case of an inanimate body 
It maj, however, be urged that 1 fe, as conn»tmg vn percept on, eeasa- 
t on Ac , does not belong to a dead body, ju«t as it cannot be ascribed 
to the individual, who, according to yonr op mon, is un ted to the 
Supreme Being TVe reply, if 1 fe or sensation be a property of matter, 
how can the events of youth be remembered in old age, since the body 
II subject to growth and decay " Atna Pralarn. 
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eminent disciples. Thera are two d Tisions of this sect . one named 
Pur?a or former, the other named Uttara or latter Xfim&nsa. The 
Pdrra Miman«as tay that motion 18 the only Being, and that it hai 
existed from eternity, and will exist for ever, producing and maintain, 
mg all the phenomena which compose the nmrerse There is neither 
creation nor dissolution, the world has existed always m the same 
Tinb’e form which it now exhibit* Jaimini seemed to deny the 
existence of paramAtma or Supreme Soul, and to admit only that of 
Jiratma or Vital $onl , for which reason he was charged with Atheism 
and in the play vre find one of hi* pnpila asking if there t>e any other 
Being be* des those risible being* whom we behold. This tenet, 
howerer, was rejected by other* of the Sect, and accord ngly, Kum&nla, 
m reply to the above question lays, that there is a Being, distinct 
from the nnirerae, who is the jndge of action*, and the dispenser of 
reward* »nd punishment* 

In averting that motion is the only hung, the Tdimhot* vs dviettly 
opposed to the Vedinta System , and tbe Play exbih t* » contro. 
venial eoarersation between Relig on and llimlnsa respect ng tbe 
nature of tbe Supreme Lord, and tbe mean* of obtaining del rerance 
from this state of mortality, in which MSmlnta maintain* the necessity 
of action, or rel glons performances in order toobta n beatitude, because 
tWSapreme Lord Is himself tu active Being 
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materialists , for they maintain an essential distinction between 
the phenomena of matter and Spirit 

They believe that the soul 13 a portion of the Supreme Being, 
and hag a separate individual existence It ig d stingmshed from 
the Creator by not possessing essentially and permanently the qualities 
of perception, desire and action, and it is also subject to ignorance 
and sorrow , bnt the Sapreme Spirit 13 perfect and eternally blessed 
" Truth and intelligence are the attributes of God, and are not to be 
ascribed to the soul, which is the subject both of knowledge and 
ignorance, pleasure and p3io, by which it 13 distinguished from the 
Supreme Bpirit , therefore God and the soul are entirely distinct 
beings , if you deny this, how can yon account for the being confined 
to material habitat on*, and again released from them 7 * 

While ombod ed in matter, the soul is in a state of imprisonment • 
and is under the influence of erdjpassioas bnt haring by intense 
study armed at the knowledge of the natural elements and principles, 
it atta us the place of the Eternal In this state of Supreme bliss, 
however, individuality does not cease bnt on this point they express 
themselves Tery obscurely. They admit that the aoul is united to the 
Supreme Be ng, bat conceive that it still retains the abstract nature 
of definite or visible existence 

The d asolution ol the world proceeds from the destruction of the 
visible forms and quaht cs of things, bnt their material essence remain*, 
and from it new worlds are formed by the creative energy of God, 
and thus the universe is dissolved and renewed in endless succession. 

The Sink nr* sect was founded by • philosopher named Kapils • 
It has been noticed by some English writers ai advancing the doctrine 
of : but the BAnkliy&e believe in the exutence of two 

«tern»l substances or Beiogs, the one named Parasha or Male the 
other Prakritl t or nature They conceive that Puroiha, J or the 

[* Coof Celeb rook* Essays, Vot I, pp. J27 560 or Trans. It 
ta latte, Soc \oi t, pp. 19-4S ] 

1 1 Coof, Cutebrookc >ol J„ pr> 3J5, 3M.358, *19, 107, 4XS, 

4JS.J 

1 1 Conf. Colobrooko, D S. pp 48,80, 244, 844 ill.] 



Afpevdlx. 


113 


Male, exists in an eternal state of re e t, impassible, and a mere spectator 
of tbe motions of the universe. This <tate of the Supreme they Jins 
trate by saying that Be resembles the water lily, which after tbe water 
pa»«ea over it, u left w it3 original condition The motions of the 
material world, and also sentient beings, proceed from Prakriti or 
n attire The argnmcnt by which th s opinion is mpported is not very 
clear, or peibaps I hare not been able to comprehend it. u Spirit 13 
life , effect and cause are inseparably united , consequently, when the 
effect ceases, the cause mnrt ako cea«e , therefore agency cannot be 
attmuted to the Supreme Being, and the idea that He acts arises from 
the onion of life and Understanding ' IfultuicaU Atna Pralanta 
Tba pas age, however, will receive some elncidat on by remsrkinz that 
Ida here denotes its simple abstract nature divested of tbe qnalit e« ol 
thought, feeling, action <Lc Thu simple abstract Ii fe is the Snpreme 
Betng Understanding ( which denotes the active and sen* tire princi- 
ples of be ngs ) arise* from the operation 0! nature f and tbe nnion of 
undemanding or the active facultes w th life, which is the Sapretne 
Being, produces the ides that he is tbe Agent in tbe motoaa of the 
nmrer«e 

The Vedanta sert affirms that understanding u the termination or 
completion or the One Being , the Sankbjis, on tbe contrarv, a* »rt 
that it is the compl-tion of nature 

2»atnre is eternal, but it if upheld by I ife, the Snpreme Being. 
"When th- nnmrse di appears, nature remains in an inedible seminal 
state , bot at tbe desire of tie Supreme it as*nmes a visible form and 
becomes the Creator of the world 

The *ju1, or sens lire part of Imng being", arises from tbeorgamza- 
t on o! natnre, bnt is formed of its more rebced parte It is probably 
thu ojimon concerning the aonl, whi-h bad I-d to ths iflppo-it on 
that the Saokhyas are Materialist* By the efficacy of virtuous 
action, however, men are delivered from pa«sion, and nn ted to the 
Supreme Spiritual Essence. 

The Mivisia* was originally taught by Jaiminu Kcrc-Srila Bbat 
and Prmbhakar, who are mentioned in tbe Play, were two if bis most 

[*Conf Colebrooie, Essays \oI I. pp 89 Seqq. and 295-354 Or 
Tracs R As Soc %o1 1. pp. 483 4S1 } 
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eminent disciples Thera are two divisions of this sect , on a named 
Pdrva or former, the otber named Uttara or latter MimSnsa. The 
Pdrra Miuastta *sy that motion je the only Being, and that it has 
existed from eternity, and will exist for ever, producing and maintain- 
tag til the phenomena which compose tha universe Thera is neither 
creation nor dissolution, the world has existed always in the same 
Tinble form which it now exhibits Jaimmi seemed to deny the 
existence of paramiUma or Supreme Sonl, and to admit only that of 
Jiratms or Vita! Sonl , for which reason ho was charged with Atheism 
and in the play we find one of h:a pnpils asking if there be any other 
Beiug bee des tboee risible beings whom we behold. This tenet 
howerer, was rejected by others of the 8ect, and accordingly, Knmarila, 
in repfj to the above question eays, that there is a Being, distinct 
from the universe, who is the judge of actions, and the dispenser of 
reward* and punishments 

In averting that motion it the only being, the Minima la direotly 
opposed to the Yediots Syatem , and the Play exhibit! a contro. 
venial conversation between Religon and Umslnia respecting the 
nature of the Supreme Lord, and the means of obtaining del veranee 
from lb ii state of mortality, in whch Mlmima maintains the necessity 
of action, or rel gioos performances in order to obta n beat tudo, becaose 
the Supreme Lord n himself an active Being 
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losophical opinion they hare been anpposed to resemble the S&nkhynB 
but their tenets exhibit rather a mixture of the Sankhya and Mimansa 
doctrines than an exclusive adoption of either. lake the Slvmfiaea 
they believe that the Snpreme Being is motion, and that he is without 
figure, impassible, and all-pervading , and like the S&nkhyae they 
believe in the eternity of the world, and conceive that the soul is only 
a refined species of matter, which possesses thought and understanding, 
and which pervading the whole body illnminates it as a lamp does 
the apartment m which it is kept Wherever there la blood, say they, 
there is sonl As the Infinite Being is indescribable and incompre- 
hensible, they direct then worship to Tirthankarae or deified men. 
The Great Being ie omniscient, bnt the eonl possesses only finite 
knowledge Man a elevated to the etate of Infinite Being by renounc- 
ing secular concerns and devoting himself to contemplation and d vine 
worship but like the Mim&usa they conceive that holy actions are 
required to secure eternal beatitude 

The Bauddha religion is now almost extinct in India. I hare 
never seen any who professed it, though Mr Moor in hia Hindu 
Infanticide says that some may he met with in Gnjarat * I do not 
know whether an account has yet been given of their philosophical 
opinions drawn from original authentic sources , bat from the 
declarations of Mendicant in the play, I should conceive that they 
profess a system of idealism excluding the existence both of matter 
and Spirit, and admitting only that of sensations 

It is generally alleged by the Brahmans, that the CaABVAXAst 
are Atheists, bnt perbaps they are only Materialists, and maintain an 
hypothesis similar to the one advanced id Europe by Spinoza Thia 
conjecture corresponds with the account given of them by Passion, 
in which it is said, that they believe only what is prored by the 
evidence of the internal or external senses The argament they 
employ is stated m more precise terms m a Logical book called Dtnlan. 
There is no evidence that a Being (different from the universe) 
exists, for, as he a without figure and quality, he cannot bo discerned 
by the external senses, and there cannot be the evidence of mental 

[*ilo6r evidently refers to the Jains Oonf Colebrooke, Essays, 
Yol I pp 890-402 3 

{ t Cent. Colebrooke, Essays, Yol I. pp 402-135. ] 
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eminent disciplea. Thera are two d visions of this sect ; one named 
PArva or former, the other named Uttara or latter Mimfinsa. The 
PArva Mimansas say that motion is the only Being, and that it has 
existed from eternity, and will exist for ever, producing and maintain- 
ing all the phenomena which compose the universe There is neither 
creation nor dissolution, the world has existed always in the same 
visible form which it now exhibits Jaimmi seemed to deny the 
existence of paramatma or SnpTeme Soul, and to admit only that of 
Jivatma or Vital Sonl , for which reason he waa charged with Atheism 
and in the play we find one of his popils asking if there be any other 
Being besides those visible beings whom we behold This tenet, 
however, was rejected by others of the Seot, and accordingly, Rumania, 
m reply to the above question says, that there is a Being, distinct 
from the universe, who is the judge of actions, and the dispenser of 
rewards and punishments 

In as*erting that motion is the only being, the Mimansa is directly 
opposed to the Vediata System , and tbe Play exhibits a eontro. 
versial conversation between Religion and Mim&nsa respecting the 
nature of the Supreme Lord, and the means of obtaining del verance 
from this state of mortality, in which MIm&nta maintains tho necessity 
of action, or religious performances in order toobta n beatitude, becanse 
tbe Supreme Lord is himself an active Being 

The doctrine of Patanjal* agrees with Sankhja philosophy in the 
belief of an infinite Being or Man, who is impassible and unaffected 
bynature Bat from the following passage it appears that the 
Patanjalista conceivo the sonl to be or tho aame nature with pnrnsli 
or tbe Infinite Being, and not an effect of tbe organization of matter 
" The Lord n a Great Be ng ( Man ) who is free from pain or the 
influence of action, and is impastible like aonl ” Chitra Dips ibloka 
105 

The three remaining sects are those which deny the authority of tbe 

The Jatifii* are found in eonaiderahle number* in different parti 
cf India, rape tally In Manor, Kanarm and Gnjrat In tbcif jhi 

I * Conf Co tobrooke, Essays, Yol I pp. 878-390 and 'N cl It pp 
131 111 or Trans R. At 6oe , YoL, 1. pp 819 Se<|, and Aalat Res 
\*i. IX, pp tsyjtt. j 




Appendix. 


115 


Icsophical opinion they hare been Bnpposed to resemble the Sinkhyss 
hot their tenets exhibit rather ■ mixture of the Saakhya and Mimanss 
doctrines than an exclusive adoption of either. Like the JIiman*& 
they believe that the Supreme Being la motion, and that he is witbont 
figure, impassible, and albperrading , and like the Siukhj&s they 
bel e7e in the eternity of tha world, and conceive that the soul u only 
a refined epecies a! matter, which possesses thought and understanding, 
and which pervading the whole body illuminates it as a lamp does 
the apartment m which it « kept Wherever there is Mood, e*j they, 
there is goal As the Infinite Being is indescribable aud incompre- 
hensible, they direct their worship to Tuthanksm or deified men. 
The Great Being is omniscient, bnt the soul possesses only finite 
knowledge Man h elevated to the state of Infinite Being by renounc- 
ing secular concerns and devoting b mself to contemplation and divine 
worship hut like the Mim&usa they conceive that holy actions are 
required to secure eternal beatitude 

The Bacddha religion is now almost extinct in India 1 hare 
never seen any who professed it, though Mr Moor in h s Etndu 
Infanticide saya that tome may be met with jn Gujarat • I do not 
know whether an account has yet been given of their philosophical 
opinions drawn from original authentic sources , bnt from the 
declarations of Mendicant in the play, I should conceive that they 
profess a ajstem of idealism excluding the existence both of matter 
and Spirit, and admitting only that of sensations 

It is generally alleged by the Brahmans, that the CHanvAKasj 
are Atheists, bnt perbaps they are only Materialist*, and mainta n an 
hypothesis similar to the one advanced in Europe by Sp noza Thie 
conjecture corresponds with the account given of them by Passion, 
in which it is said, that they believe only what is proved by the 
evidence of the internal or external senses The argument they 
employ is stated in more precise terms in a Logical book called Dmlart. 
There is no evidence that a Being ( different from the universe ) 
exists, for, as he -a without figere and quality, he cannot be discerned 
by the external senses, and there cannot be the evidence of mental 

[•Mohr evidently refers to tha J*Ins Conf CoJebrooke Essays, 
\ol I pp S9e-t(K ] 

[ t Conf. Colebrooke, Essay*, Yob Z« pp 4M-43* ] 
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perception, for the mental perception of one person cannot discover the 
existence of another Spirit ** 

In pnrenmg the sketch which I have thus given of the philoso- 
phical opinion noticed in the translations, it has perhaps occurred to 
the reader, that a more detailed account of them would throw much 
light on the ancient system tangbt in Europe, and would be a valuable 
addition to the History of philosophy and of the hnman Mind, 


aovBiv— raiirriD at to« “Tatra mmiaia’ ntra*. 



